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Statements from Tibet 


Introduction: Tibetans on Economic Reform 


In February 1992, four months before the Chinese 
Government had announced that it was going to open Tibet 
up to foreign investors, a group of activists in Lhasa issued a 
policy statement on foreign aid to Tibet. 

As the Chinese Government intensified its push to extend 
reform policies to Tibet, several other statements were 
received from both this groups and other people in Tibet. The 
statements reflect a widespread concern about the effect of 
the reforms on Tibetans. 

Probably the most important observations (see Two Doors 
not One*) came from an individual, who asked not to be 
named, rather than from a group: he was from the higher 
levels of the society, unlikely to be affected adversely by the 
reforms, and by no means a political activist. His opinions, 
therefore, deserve special consideration. 

The first statement [TIN Ref: Doc. 15(ZX)] was received by 
TIN in May 1992. It was written by hand in Lhasa, and dated 
12th February 1992. The statement was described as 
representing the views of the members of a pro-independence 
group in Lhasa. 

The name of the group was not given, so it is hard to assess 
how representative they might be of opinions amongst other 
people in Tibet. However, the members of this group are 
known to have some personal influence and to command 
respect at least in Lhasa. They are not believed to have any 
direct links with Dharamsala and were probably not aware at 
the time of the position taken on these issues by the Exile 
Government. The Dalai Lama said in an interview with the 
Canberra Times on 9th May that he supported NGO aid to 
Tibet under certain conditions: 

“[As] for NGOs who want to provide help inside Tibet, it is 
very, very welcome and most useful, especially in the fields of 
education and health. It is very important the help reaches 
Tibetan hands.” 

The Tibetan Government in exile has since issued policy 
statements saying that it supports aid and development in 
Tibet where that aid can be shown to benefit Tibetans. 

In its statement the Lhasa group discusses mainly aid rather 
than investment, but indicates its attitude to foreign 
investment and commercial activity, clearly.regards “money 
making” as something to be discouraged, at least by foreign 
aid agencies. Its primary concern appears to be that foreign 
aid or foreign involvement of any sort will be manipulated by 
the Chinese to enhance the prestige and status of the 
Chinese administration. 

The group encourages foreign organisations to help fund the 
exile administration and reminds those who wish to help 
Tibetans that what Tibetans want is “a free Tibet”. It says it 
supports the work done by medical aid groups (notably Save 
the Children Fund, Medecins Sans Frontiers and the Swiss 
Red Cross) currently working in Tibet. ALthough no particular 
project is named in this statement, it is clear form other 
sources that there is considerable resentment in Lhasa 
towards the UNDP/WFP project in the Lhasa valley, known as 
the “3357" project, which is seen by some Tibetans, and alos 
some Westerners, as providing work, money and credibility 
for the Chinese. 


Tibetan Group Statement on Foreign Aid 

My friends [in the underground group] in Lhasa have asked 
me to write this to you: 

Foreign Aid 

We are not in favour of there being any provision for financial 
aid or support. Tibetans can support themselves. Therefore 
we disagree with many organisations for Tibetan support who 


give aid to Tibetans in Tibet. We appreciate the support 
rendered to Dharamsala and we are very grateful for that. 

If people want to do something in Tibet, the kind of aid 
provided by the groups that are here now doing medical 
training in Lhasa is of a kind we appreciate. We want to 
encourage this type of aid. The benefits from their work go to 
Tibetans, and it does not involve money making. These 
groups handle all their expenses by themselves, which is very 
hard for them. 

Therefore we believe that foreign aid in Tibet should be 
discouraged. It goes to the Chinese and it is done for them. 
Tibetans will not benefit from it. The Chinese will make it look 
like it comes from Beijing, and they can manipulate things in 
any number of ways to give that impression. We want a free 
Tibet, and nothing more. If anyone wants to help us, [they 
should know that] that is what we want. 

Thank You. 

Signed: [name withheld] Dated: 12th February 1992 

Underground Group Policy on Foreign 
Investment 

In June 1992, after news had been announced about the 
further opening of Tibet to foreign investment, the same group 
issued another statement [TIN Ref: Doc. 10(XK)]. This 
statement was addressed directly to prospective investors, 
and argued that any foreign investment would encourage 
Chinese activity in Tibet and would not benefit the Chinese. 

The statement also argues that Tibet is already depleted by 
Chinese over-exploitation, and that further exploitation may 
not be worthwhile for foreigners, but it admits that there are 
reserves of minerals still in Tibet which could attract 
foreigners. It calls on them to consider their moral obligations 
and the Tibetans’ effort to regain independence before profit. 

Again it is impossible to assess how representative this 
statement is. The writer or writers see no benefit in foreign 
investment in Tibet, and remark that they reserve the right to 
use violence if necessary in their struggle. 

The statement was dated 28th June 1992. 


If you look at the facts, you will see two things: firstly Tibet is 
not a good site for foreign investors, and secondly, anything 
investors do will be helping the Chinese not the Tibetans. 

The Chinese have taken away, eaten or destroyed the 
traditional basis of existence in Tibet. Deforestation has taken 
place all over Tibet since the invasion and much of the wildlife 
has totally disappeared. 

The Red Guards forced tens of thousands of Tibetans to work 
in the fields, on road construction and fencing; Tibetans were 
made to work sixteen hours a day. That was not all: they were 
forced to carry out deforestation, especially the monks. So 
during the construction of the roads, thousands of Tibetans all 
over Tibet died from starvation while the Red Guards were 
eating our wild animals and wiping out the forests for their 
firewood. 

Since the beginning of the 1980s the Chinese have changed 
tactics: they have switched their efforts towards exploiting 
minerals in Tibet. Now gold, zinc, borax and iron ore are 
mined in large quantities. These bring no benefit to the 
Tibetans: everything goes to China; some is then exported to 
Japan, the Gulf and other countries. The environment is of no 
importance to the Chinese in Tibet. Their main motive is to 
take away everything within their reach. 

The treasure in the Potala Palace, accumulated over about 
three hundred years, has vanished. The treasure in Sera, 
Ganden and Drepung Monasteries and in the Jok'hang 
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Temple has disappeared totally; its loss is a tragedy for the 
Lhasa Valley. 

The Chinese have made no effort to protect the environment. 
Nuclear waste has been dumped in northern Tibet. Hundreds 
of houses are being knocked down - look at what is 
happening at Yuthok Bridge, for example. The Chinese are 
destroying Tibet and turning it into a dustbin. 

China does not do things to benefit Tibet. There is a current 
project currently underway in the Lhasa Valley and Tsethang 
called the ‘One River, Two Ranges Project’ as part of the 
‘3357 Project’. The original contract says that local Tibetans 
will be the main participants and share holders. But in fact it 
turns out that hundreds of Chinese workers are employed. On 
the board there are a few Tibetans, but the contracts are 
given to Chinese contractors. Tibetans are presented as show 
pieces and as dolls when a visit of the board of directors takes 
place. 

If this is the Chinese way of ‘helping’, then why should they do 
it in Tibet? They should do this in China. The Chinese do not 
have skilled managerial and technically qualified Chinese 
people in Tibet for the benefit of Tibetans, so why should 
Tibetans be used for the sake of Chinese welfare? If investors 
want to help the Chinese, they should do it in China. 

So what will happen to foreigners who invest in Tibet? 

Now foreign investors want to take part in the further 
destruction of our country, for the benefit of the Chinese. 

Firstly, foreign investment will not improve the living standards 
of Tibetans - rather, our labour will continue to be exploited for 
Chinese and foreign profit. Investors will not take any interest 
in the welfare and feeding of the local people, or in giving 
them a just share of the benefits. They are more likely to 
exploit the local labour and to try to make a profit out of the 
Tibetans. The staff, technical personnel and managers will be 
Chinese. Under this kind of management, what will Tibetans 
gain? We Tibetans will gain nothing out of investors; instead 
we will lose. 

Secondly, Tibet is already over-populated by Chinese. With 
this new plan more Chinese will come and they will increase 
the burden on Tibetans. We will have to feed them. This 
means food and grain costs will increase and food stuffs will 
become scarce. In Lhasa there are more than 2,000 
homeless families, but hundreds of new buildings and shops 
are under construction to house the Chinese. Tne same thing 
will happen if investors set up their projects in Tibet. 

Caring for the environment and preserving our culture and 
wildlife have always been a part of our way of life. We are 
simple-living people; we need basic necessities, and we have 
plenty of them if we Tibetans are left on our own to run our 
affairs. There were no periods of starvation in our earlier 
history, only since the Chinese arrived. 

Our religion teaches moderation. We do not need nuclear 
missiles, arms or jets. We have always been a peace-loving 
people and we can live without them. Minor improvements are 
required, which we can make when the circumstances and 
the time are right. 

There is an overriding reason why the Chinese have invited 
investors to Tibet. Our land is rich in minerals and natural 
resources: this was one of the basic reasons why the Chinese 
invaded Tibet. With the assistance of foreign investors they 
want to take away the remaining wealth and treasure. Any 
investor will be appeasing the Chinese and helping to erase 
Tibet from the world map in the course of his search for profit. 

The Chinese are the current landlords, but we Tibetans are 
the rightful owners of our land. We have a leader who teaches 
no hatred, war or killings. But he is exceptional and can 
absorb everything; we Tibetans are human beings and, if the 
welfare of Tibetans demands it, we can change the style of 
our resistance. If this happens no-one should blame us, or 
use it to say that we are defying the stance of our leader. 

For the sake of Tibetans, we need no foreign aid, investments 
or joint ventures until the country is left at our own disposal 
and we ourselves are left to run our state affairs. When we 
have our country in our hands, you will be invited, if 


necessary. Instead of trying to help the Chinese, try to 
understand the gravity of our problem. At present we need no 
investors in Tibet. 

If you believe in human values and welfare, then help us to 
regain our status as an independent Tibet. Tibet is a part of 
the world and the world has a responsibility for Tibet. Kuwait 
was liberated from Iraqi occupation - world leaders played a 
role in its fate. Is Tibet not of sufficient importance to arouse 
the interest of political leaders? We feel that Tibet is entitled to 
a voice. We are certain that the truth will prevail under the 
leadership of H.H. Dalai Lama, the 1989 Nobel Peace Prize 
winner. We are proud to have him as our leader. 


28th June 1992 

“Two Doors not One”: The Tibetan View of 
Opening up 

Extracts from a private interview with a senior Tibetan in 
Tibet, August 1992. (Doc. TX1-INT) 


Question: Will the policy of reform and opening up help Tibet? 

“When they talk of an open door policy for Tibet, it means two 
doors, not one. There is a little door and a big door. The little 
door opens to the outside world, and the big door opens to 
China. The big door cannot open without the little one also 
opening. 

“Up till now there have been quotas and controls and 
sanctions on the numbers coming [of Chinese] into Tibet, and 
on Chinese investment in Tibet. But now with this new policy 
these will be swept away. While there will be some foreign 
investment, and this can be useful and beneficial there will be 
a huge flood of new Chinese investments and promoters and 
so this policy is double-edged. The big door will outweigh the 
little door and Tibet is more than ever in danger of being 
engulfed. 

“In trading Tibetans do not have the same rights as Chinese. 
For example, Tibetans cannot engage as individuals in 
trading traditional resources and precious substances such as 
mink, pi-mo [a small white root used in Chinese medicine], or 
gold, for example; they can trade only through the state. But 
Chinese merchants can trade in these substances as 
individuals. Therefore they will come to Tibet. 

“The powers of autonomous regions like Tibet are much less 
than the powers of provinces. Self-rule - autonomy - in fact 
means ‘other-rule’. We have asked to have the same powers 
as the provinces have but this is always rejected on the 
grounds that it wouldn’t work, or because we wouldn’t be able 
to do it, or because it would be impractical, or just because 'it 
wouldn’t do’. No reason is given other than that they say ‘you 
wouldn't be able to handle it’.” 

Question: What about education in Tibet? 

‘We have reached a dangerous point. The number of people 
in Tibet today who are literate in Tibetan is diminishing, in 
spite of the avowed aim of the nationalities policy 
implemented in Tibet over the last 40 years. 

“In spite of Tibetan being declared the first official language to 
be used in all government offices and meetings and in official 
correspondence, Chinese is used everywhere as the working 
language, and since the level of Tibetan is so low our people 
are being led by the nose and have no power over their own 
destiny. 

“Speaking only of the Tibet Autonomous Region, there are 
only two centres [apart from Lhasa?] in which education 
institutes are on a decent level and where Tibetans is being 
used properly. These are Tsethang, in Lhokha, and Shigatse 
[?J. We urgently need educational institutes in Gyantse, Ngari, 
Chamdo, Kongpo and Nagchu [?). 

“With the new open door policy and the Tibet Development 
Fund it is possible to get help from outside to set up institutes 
that will be for the benefit of the Tibetan people and will 
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promote the use of the Tibetan language, which is vital for our 
survival as a nation. This is without any question the most 
important area in which foreign aid can help us. 

“All hope in our future, all other developments, our cultural 
identity, and the protection of our heritage depends on this. 
Without educated people in all fields, expressing themselves 
in their own language, Tibetans are in danger of being 
assimilated. We have reached a crucial point.” 


The Cholsum Thuntsok Poster on Opening Up 

In August 1992 one Tibetan underground group in Lhasa 
printed a wall poster [TIN Ref: Doc. 2(XR)Jattacking the 
CNnese plan to open up Tibet. 

The group, which called itself the Cholsum Thuntsok or ‘The 
Unified Committee of the Three Provinces of Tibet”, argues 
that the economic reforms are designed to conceal the 
transfer of more Chinese into Tibet. It says that the policy will 
deny work to Tibetans, and that it is part of China’s plan to 
exploit Tibetan resources. 

The poster mentions the burden of taxation imposed by the 
Chinese, and refers to the increasing number of buildings 
being constructed in Tibet. 

The poster was cydostyfed from an original written by hand in 
U-chen (upper case script); copies were probably pasted up 
on walls in Lhasa or handed out in the streets. Like most of 
these kind of leaflets, it appears to have been written with the 
left hand to prevent the writer being traced. Unlike the other 
statements quoted above, it was addressed to Tibetans rather 
than to Westerners. 

Public Announcement 

Tibet belongs to the Tibetans: the red Chinese are invaders. 
These days China is opening up the whole of Tibet on the 
pretext of economic development, but in reality it is doing this 
in order to deny Tibetans both their rights [thob tang] and 
employment through the endless transfer of Chinese people 
to live in Tibet. 

It is clear that this is to make Tibetans unable to live in their 
own land. For example, at present in the Tibetans towns and 
in Tibetan farming and pasture areas everywhere is teeming 
with Chinese, and in the border areas and all over the place 
different Chinese army personnel are stationed. Moreover, 
everywhere houses for Chinese are being constructed in 
great haste. Anyone with eyes can see that. 

On 24th August in the Chinese newspaper it said that the 
Tibetan population constituted 45-46% of the population [of 
Lhasa?] and the Chinese accounted for 37%. The same 
article said the Chinese have so far spent in Tibet US $30 
million and that the Chinese Government have not taken any 
money from Tibet. 

In reality all the invaluable antiques and all [our] minerals are 
being transported to China. Nowadays the Chinese tax you all 
the time - every time they open their mouths its to levy a tax 
or to ask for a donation. Even from school children they try to 
extract as much money as possible. 

Therefore this lie of the Chinese [of never taking money from 
Tibet] is belied by their own actions and therefore the Tibetan 
people should increase their determination to fight, to expel 
the Chinese from Tibet, to liberate [mthar [b]gro] Tibet and to 
strengthen the determination to achieve Tibetan 
independence as soon as possible. 

From the Cholsum Thuntsok, the Unified Committee of the 
Three Provinces of Tibet 

[27th August 1992] 

Appeal from Prison, September 1991 

In October 1991 an appeal addressed to the United Nations 
was smuggled out of Tibet by a group of Tibetans in Lhasa. 
Written probably in late August or September 1991, it is 


signed "Tibet Prison No. 1 ” and apparently comes from 
political prisoners in the Tibet Autonomous Region Prison 
No. 1, usually known as Drapchi Prison. 

The appeal [Tin Ref: Doc 1(ZR)J is a response to the news of 
the failure of the Soviet coup, and to a statement delivered in 
August 1991 by Fan Guoxian, China’s representative to the 
UN Sub-Commission on Human Rights. Part of Fan's speech 
was published in Chinese newspapers distributed in Tibet. 

The appeal was written by hand, covering 19 pages, with an 
introduction asking whoever received it to ‘use all means that 
are at your disposal to make certain that our Government 
receives this as soon as possible”. 

To the Chairman and the secretary of the most powerful body 
on earth, the United Nations: 

In recent years the world is essentially moving towards a 
more peaceful era. [Our] wish is for this peaceful period to 
continue. However, there are areas in the world where blatant 
unashamed invasions occur, like oil seeping through paper, to 
bring about downfalls, upheaval and agitation with the force of 
a violent thunderstorm. [We] praise ana appreciate the type of 
responsibility taken, the sincere commitment shown to the 
sufferers in the world by the people of the world and the noble 
actions taken by the United Nations alliance led by America, 
Britain and Russia, along with the other nations of the world. 

At this same time, we, the six million Tibetan people, present 
our appeal. 

[p3/19] Firstly, when Iraq invaded Kuwait, the United Nations, 
in order to save the people of Kuwait from an ocean of 
suffering, undertook and succeeded in helping to restore 
Kuwait’s Independence. We Tibetans felt such immeasurable 
happiness, equal for us to being released from Chinese rule, 
that we offer our congratulations to Kuwait, both the nation 
and its people. As the saying goes; 

If evil is not stopped, 

good will not be able to flourish. 

We Tibetans respect this noble action of the United Nations 
and pray for the increase of actions [such as this.] 

In the same way it can be said that when the governments of 
countries such as America, Britain, Russia, and when the 
people and their leaders, particularly those who are in a 
position to protect world peace and those who are 
knowledgeable in political affairs, strike back at those who 
without truth fabricate lies and invade [other countries] - then 
these people and governments can be seen as deserving the 
respect of Tibetans [literally, “as owning the courage of 
Tibet”]. 

[4/19] We, the Tibetan people, feel profoundly happy 
whenever the leaders through their compassion succeed in 
helping those regions of the world where people face 
hardship and suffering. We thank and respect from the depths 
of our heart this type of work, wishing that it may increase and 
that those leaders may have long arid healthy lifes. Likewise, 
we offer respect to those troops, headed by America, who 
offered their precious lives arid died for the sake of peace, 
and we pray that their brave achievements will continue to 
shine and never disappear. [We] offer our condolence to the 
parents, wives, children and relatives of those who for the 
sake of world peace offered their lives for supporting those 
who suffered from an invasion. [We] hope that the families 
and dependents [of the soldiers] will be taken care of by their 
own countries. 

[5/19] In summary, Iraq’s insatiable greed has been defeated 
by the United Nations with the countries of the world so that in 
the future all other invaders will not dare to have thoughts of 
invasions. This marks a powerful historical event, one of 
which the world can be proud. We desire the spread of the 
United Nations’ political and legal systems as well as their 
reputation and message. Likewise in Russia, Yanaye and a 
few other people attempted to overthrow the agreed 
democratic reforms in Russia, which were backed by the 
world, and to return the people of Russia back to an ocean of 
suffering, 
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[6/19] But due to the power of truth and history, the 
Communists’ desire for greed and deceit has been overcome 
within a few score hours. Lead by the brave Yeltsin, the 
people of Russia have won a great victory and through their 
own experience have buried all the elements of the foul 
smelling dog’s excrement nine levels below ground. We 
Tibetans are very happy that the Russian people have 
restored their great political leader President Gorbachov. We 
congratulate the Russian Government, the leaders and the 
people in their goal of resolutely establishing democracy and 
we wish that they will enjoy [democracy] in all future lives. 

[7/19] In connection with the Russian people’s victory and 
good news, we Tibetans feel as if suddenly from the midst of 
the fog and cloud of life under Chinese rule we have been 
given the sight of a beautiful rainbow. We thank the Russian 
people immeasurably for this. Accordingly we, the Tibetan 
people, take this opportunity to remind tne Chairman of the 
United Nations, the General Secretary and the leaders in the 
United Nations of the following; 

Our country, Tibet, is genuinely independent of old: that is 
clear. Our leader is none other than His Holiness the Dalai 
Lama. The Chinese have no rights at all to make themselves 
our rulers. Following our defeat in 1959 and in the years since 
that time, the Chinese have said that [we were] feudal serfs in 
a backward society in order to cover up and protect their own 
crimes of aggression. 

[8/19J In reality, [they] are the sellers of dog meat, the largest 
exhibitors of crude fascist behaviour in the world today, Tneir 
society is full of unprincipled evil, with no honest and stable 
legal system. They give inhuman tortures such as inserting 
electric batons to cause electric shocks, they [use] iron bars, 
force alcohol on monks, tie people up and hang them from the 
sky, and set fires beneath them, break hands, in order to 
weaken the body [words unclear]. In some prisons the 
prisoner’s hands, feet and head are tied together with one 
metal weight weighing 55 “chichen”. 

Most of the Tibetan people, even those who not in a prison, 
are like prisoners: 

having mouth but no freedom of speech 
having eyes but no freedom of sight 
having legs but no freedom of movement. 

[9/19] Those who are poor and without wealth have no means 
of getting [help] through backdoor connections and influence. 
They have no where to live and no ration cards [temtho] for 
fooa grains. Not only that, now the rights of Tibetan people to 
give birth has been taken away - they used to put this hat 
[accusation] on His Holiness the Dalai Lama, but today the 
Chinese are cruelly implementing this by force. 

Mr Fan Guoxian [China’s representative at the United Nations 
Commission on Human Rights] clearly knows this for certain. 


Those of us who are in prison We continue to suffer in a 
similar way. The Chinese have not come up with an 
explanation of the cause and the circumstances of the death 
in his cell [on 15th December 1990] of our political friend the 
late Lhakpa Tsering (the Chinese have since claimed that it 
was due to appendicitis]. Instead they took away five of our 
fellow prisoners [who had tried to hand a petition to a UN 
official in March 1991], and we did not know where they were 
taken. When we asked about their whereabouts [in April 
1991], the [Chinese] without justification used repressive 
measures to put us down, like [animals driven wild] by the 
smell of blood. Just over forty people were severely injured 
out of just over sixty people [in Block Five of Drapchi Prison]. 
Even today the condition of some of them is critical, and we 
are unable to be sure whether they will live or for how long. 

K After the death of Lhakpa Tsering and the event we 
described, it was sated in public that he was not a 
political [prisoner] but that he [was a common criminal who 
was guilty] of disturbing public order. When foreign journalists 
and visitors come they are taken to see people who fulfil the 
wishes [of the Chinese], people who have been taught to lie 
and to deceive them [the foreign visitors] before they leave 
the country. 


Not counting the other areas, in the Lhasa area alone there 
are between 250 and 300 political prisoners. The Chinese 
representative [at the UN] Mr Fan Guoxian knows clearly that 
he cannot prove his lies. 

Similarly, the Tibetan people's entire culture, history, monastic 
communities and chapels have been completely destroyed. 
The main Temple, the Tsuglag Khang [the Jokhang in Lhasa] 
was turned into a pig sty and a slaughter house [during the 
1960s], 

[11/19] Tibet’s mineral deposits and timber are taken secretly to 
China. They lie when they say that they are protecting the 
forests of Tibet: this is not the case in reality. And yet the 
Chinese representative at the UN Mr Fengoushang told the 
United Nations that we Tibetans have freedom, that they were 
protecting the practice of religion and that they were not 
causing harm, and how there were many more monks and 
nuns and monastic communities than before. The real 
situation in Tibet is that the Chinese Government has 
contributed only 2% of the total cost of renovating 
monasteries, a mere drop in the ocean. The rest comes from 
the people of the area. Still Mr Fengoushang speaks only of a 
sweet sounding, non smelling and perfectly correct situation. 
Your dishonesty, lies and deceit, Mr Fengoushang, will not go 
unproven. We have the truth on our hands. It is you Chinese 
who consider us as animals. 

[12/19] Mr Fengoushang, do not think that you are outside 
and far away. We, the Tibetans who live under your 
oppression, can never be deceived; the same is also true for 
the people in the world whose political knowledge is wide. Mr 
Fengoushang, knowing what you know within your mind, is it 
fitting to speak the way you do? It is not just that we do not 
respect the logic of imperialism, and its way of thinking: it is 
also that China itself is the imperialist of today. This is proven 
conclusively: your logic is that political power comes out of a 
barrel of a gun. This settles everything. This has lead you to 
your insatiable greed, your attitude of aggressive 
expansionism and your heavy reliance on military power. Isn’t 
that so? 

Similarly, they have spread this nonsensical talk about 
Tibetans being unable to renovate the Potala Palace, 
suggesting that only the Chinese can manage this. In reality, 
not only did they cause the damage to the Potala palace 
[13/19] Dut in exchange the Chinese stole a great quantity of 
valuable jewels, ornaments and statues. In 1959 during the 
heaviest part of the fighting in the Uprising, the Potala was 
heavily shelled by the Chinese and this damaged the 
foundations. This is why the Potala Palace has deteriorated 
and is in a dangerous state. 

In the Tsuglag Khang [the Jokhang], there were signs left of 
where wells had been dug, and of where a part of the 
cathedral was turned into a pig sty and an abattoir: this is how 
damage and deterioration was caused there. At one time they 
tried to find out the secrets and the hidden contents of the 
Potala and the Tsuglag Khang, these two precious gems of 
Tibet. Their aim was to take the treasures. They seem 
naturally to have only bad thoughts, never good ones. With 
these in mind, any self-respecting people would know clearly 
who means well and who does not. We, the six million Tibetan 
people, have no reason to be grateful for the lip service they 
give to the work of restoration. You Chinese say that you are 
Marxists and Leninists. In your Marxist and Leninist 
government, you “shout out loudest like in a market". 

In such a place, in order to sell the merchandise, deceiving 
others comes naturally. 

This is very clear to Mr Fengoushang. [14/19] Likewise Tibet 
under their aggression, they forced Ngapo [Ngapo Ngawang 
Jigme, vice-Chairman of the National People’s Congress] to 
say: “In order to dear the crime of the Cultural Revolution, the 
10th March commemoration has been started". 

We Tibetans will not accept this. This is where black and 
white are reversed. In summary, Tibet has a history as long 
and as old as the Yarlung Tsangpo [Brahmaputra]. From 
whatever angle one looks at it, Tibet and China are separate. 
From 1959 until now we have fought the Chinese unceasingly; 
the only difference is in degree. Even though we lost the war 
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in 1959, our spirit has fought on. Until the six million Tibetan 
people come to an end the fight will not end. Until now, our 
leader His Holiness the Dalai Lama’s greatest [15/19] hope 
has been to resolve this [issue] peacefully. The Chinese side, 
through vengefulness, has violated and npped up every effort 
towards a fruitful outcome. For this we Tibetans, both in Tibet 
and in exile, have great hopes that [our issue] will be settled 
through international law and punishment, as was Iraq’s. In 
accordance with the wishes of His Holiness the Dalai Lama, 
we, the suffering six million Tibetan people request you at this 
time of our appeal to grant a sympathetic view of our case. 


[Prayer] 

Long live His Holiness the Dalai Lama, the leader and the 
protector of the six million Tibetan people. 


[We call upon] all the nations of the world led by the United 
Nations, all the people of the world, all peace-loving nations, 
[16/19] all those suffering from suppression from imperialism, 
all followers of the Buddhist faith, all those who possess 
compassion, and all those who protect and uphold the 
principles of humanity to support the truth of the six million 
people as expressed by the Government of His Holiness the 
Dalai Lama. 


The Chinese imperialists should be driven out of Tibet. 

The Chinese should leave Tibet: the people of Tibet belong to 
the Tibetans, and the truth of Tibetan independence belongs 
to us. 


We pray for the long life of our teacher, our protector, the 
[Dalai] Lama. May Tibetan independence last for tens of 
thousands of years. We pray that all United Nations’ actions 
may increase. [We pray] that the unity of all nations may 
increase. 


[17/19] [We pray] that friendship and good will increase 
between the governments of the world. May friendship 
amongst people of the world lasts for tens of thousands of 
years. 

From Tibet Prison No.1. 

[The text ends with The Victory Song of the Tibetan People” - 
see under Prison Songs in Literature Section] 


Dalai Lama Birthday Celebrations 
6th July 1992 

A large number of Tibetans took part in unofficial celebrations 
of the Dalai Lama's birthday near Lhasa on 6th July 1992, 
according to a report from Lhasa [TIN Ref.: Doc. 8(XK)J. This 
report, printed here in full, gives one Tibetan’s impressions of 
the day, together with some details of the celebrations, which 
foreigners were prevented from attending. Government 
employees were also told not to attend the celebrations. 

The celebrations started in fields by the river east of Lhasa at 
5am, with police present but keeping a low profile. A number 
of people threw tsampa (roasted barley flour) in the air, a 
traditional offering ritual associated with support for the Dalai 
Lama. At about 4pm a number of monks, nuns and lay people 
staged a brief protest before being arrested. 

The writer’s name has been withheld. 

Two or three days before 6th July, all Government employees 
were ordered not to attend the celebrations of his Holiness’ 
birthday in any capacity. We were also told not to leave our 
offices or homes on 5th or 6th July, and were told that no 
office vehicles could be used to take people to the site. Not 
adhering to these instructions would result in dismissal and 
imprisonment, they said. 

Monasteries and nunneries were kept under tight control for 
about a week, from 3rd to 10th July. According to some 
reports I heard, a curfew was imposed in Drepung for 5 days 
from 4th July, during which time no-one was allowed to leave 
the monastery. 

On the 6th July the celebrations started at 5 o'clock in the 
morning. All taxi-drivers and bus-drivers had been ordered by 
the traffic police department not to go to the site; if they 


disobeyed they were liable to a fine of 500 yuan, and they 
would De held responsible for any disturbances that might 
follow. People were frightened to disobey in case the police 
confiscated^their vehicles or licences, so early in the morning 
people used rickshaws and mini-tractor trolleys as transport. 
But after 11 o’clock there were some taxis and minibuses 
carrying people. 

Thousands of Tibetans went to the site with prayers, incense 
and other offerings, and picnicked in their beautiful tents 
under the trees. Hundreds of sacks of tsampa [roasted barley 
flour] were offered and even by 8 o’clock in the morning so 
much tsampa had been thrown that you could see people’s 
footprints on the ground throughout the area. There were 
many tsampa sellers there; you had to pay one yuan for a 
mugfull. In Lhasa itself some people threw tsampa in the 
Tromsigang [market] as well, and near Ramoche Temple and 
in the Barkor, but not on such a large scale as in 1989. The 
morning went well, with much joy, and there was no end of 
celebrating up till about 2pm, when people gradually began to 
disperse. 

The area was surrounded by hundreds of police, security 
personnel and PAP. More than a hundred of the People’s 
Armed Police were on the north side of the site, hiding in a 
canal. They were dressed up like PLA [soldiers] in green-leaf 
shade uniforms, equipped with helmets, electric prods and 
machine guns. Plain-clothes security men were in the crowds 
and tried to mix with the public. Those who were not properly 
trained shouted and abused anyone people who mistook 
them for ordinary people and so showered them with tsampa 
and greeted them with ‘Tashi delek'. But they did not dare to 
make arrests because there was such a huge flow of people. 

Suddenly in the afternoon at about 4 o’clock a group of 
monks, nuns and lay people started shouting the slogan 
‘Independence for Tibet" and “Chinese out of Tibet". The 
protest lasted for a while because there were so many people 
around. Two nuns were holding up a big Tibetan flag. Security 
men snatched the flag and arrested three nuns, one old man 
and a monk. The total number of arrests may be more than 
ten Tibetans - we don’t know the exact figure. 


In Lhasa itself I heard that Barkor police detained a man and 
a woman for throwing tsampa at people in the old town. The 
man was released the next morning, but the woman was not. 
The man had been coming back from the celebration site and 
got off a mini-tractor trolley at about 6pm near Kyirey Tsampa 
Kungsi. As he was a bit drunk he threw tsampa at a woman 
who later turned out to be the leader of one of the 
neighbourhood committees. She asked “What’s this?" and he 
replied, Today is His Holiness’ birthday”. She said, “You 
Khampa separatist, you know nothing". He answered, ‘It is 
[simply] a matter of a few years. All the Chinese will have to 
leave Tibet. You can go with them too, don’t worry." 

A crowd gathered and he was taken away by his friends in 
Barkor south. But within fifteen minutes about twenty 
policemen came to his house. About ten of them guarded the 
main door and ten went in to arrest him. They took him away 
to the Barkor police station without any explanation and 
without showing any papers or permits. He was detained for 
about fifteen hours, without anything to eat or drink, and then 
released on the grounds he was drunk. 

Many [such] arrests will take place gradually in the coming 
days as a result of the celebration. The Chinese were scared. 
The old city, Shol and the Tibet Autonomous Regional 
Government office areas were fully guarded. You could see 
additional checkposts at the entrance to the TAR offices, the 
CAAC office near the Potala, the Wabaling Crossroads, and 
by the outpatients section of the Tibetan Hospital. Eighteen 
policemen with helmets, electric prods and wireless sets were 
at Shol at 9am, and were seen again parading at around 1 pm. 
The shops were closed, especially on the Barkor, which was 
filled with security [men]. A special check was made of all 
employees in their offices. It was like martial law all over again. 
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Reference: Prison Lists 

Prison Lists, Summer 1992 


The following two prisoner lists gives the details of most of the 
political prisoners in two of Lhasa's six prisons, plus lists from 
two other prisons outside Lhasa. 

The first list [TIN Ref: Doc.14(XJ)] gives details of the male 
political prisoners in T.A.R. Prison No.1 (Drapchi). It was 
received from well-informed unofficial sources in Lhasa. It 
does not include prisoners in Gutsa or Seitru detention camps 
in Lhasa, nor those in Outhridu or Sangyip re-education 
through labour camps. At least four prisoners have completed 
sentences since this list was compiled - eg, Penpa, the 
painter from Tsomonling, and Palden Gyatso, who this year 
completed a nine year sentence begun in 1983. 

The list gives for each prisoner the age, sentence, month and 
year of arrest, place of work or residence, occupation and 
birthplace. Cumulative sentences are shown for prisoners 
who have been given additional sentences for offences 
committed while they were in prison (usually for taking part in 
political protests in the prison), so that, for example, 2+6=8 
means that the prisoner received an initial sentence of 2 years 
for a political offence, followed by a second sentence of 6 
years for an offence within prison. 

Analysis of 1992 Drapchi list 

The 1992 Drapchi list names 105 men, plus five who were 
transferred to No.2 Prison, in Powo Tramo, 350 km east of 
Lhasa, after a protest in April 1991. At least one of the 
prisoners listed here (Sonam Wangdu) is not in Drapchi at the 
moment but is currently in a hospital in Lhasa being treated, 
apparently for injuries received whilst in custody. 

The list shows that an increasing proportion of the prisoners 
are farmers or peasants from the countryside, indicating the 
recent increase in political activity amongst laypeople outside 
Lhasa. 71 of the Drapchi prisoners are monks (64%); 11 are 
farmers; 28 are other laypeople. Almost all of the monks and 
many of the laypeople are from rural backgrounds: only 32 of 
the prisoners are originally from Lhasa or Shigatse, although 
many had moved to live near the Tibetan capital. 


Summary of the Two Lists 14(XJ) & 13(XR) 

Prison Poimca| a p?r«)ners Since Released 


Drapchi 

105 men 

4 

Drapchi 

23 women 

0 

Powo Tramo 

10 men 

1 

Trisam New 

17 men 

0 

Trisam New 

29 women 

11 

Medrogongkar 

10 men 

0 

Total 

194 

16 


Abbreviations: 

G.= Gonpa (monasteiy); Dz.= Dzong (county); Dronglhen = 
Neighbourhood; CPPCC = Member of the 'Chinese People’s 
Political Consultative Conference’; Mich.= Michungri 

* indicates that the prisoner has completed his or her 
sentence and has been released. 

Data in [square brackets] shows alternative from other lists. 

The use of the figure ‘4.6" is unclear, but it probably indicates 
4 years 6 months. 


Sentences range from 3 years (14 people) to life (two people). 
The average sentence is 7.75 years. 10 people (not including 
the five who were moved to Powo Tramo) are shown to have 
had their sentences increased for staging protests while they 
were in prison. 

The average age of the prisoners is 32. The youngest is 15 
years old, and two others are 16 years old, too young to be 
held in an adult prison, according to Chinese regulations. 8 of 
the prisoners are under 20 years old, and 61 are in their 20s. 
25 are aged between 30 and 49; 7 are in their 50s; 9 of the 
prisoners are aged 60 or over, and the oldest is believed to be 
82. 

Second List: Drapchi Women’s Section, Trisam, 
Medrogongkar 

A second list [TIN Ref: Doc 13(XR)], received in September 
1992, includes details of 46 of the prisoners who were 
transferred - mainly from Gutsa and Sangyip prisons - in 
February 1992 to the new prison near Trisam Bridge, 6 miles 
west of Lhasa. 

Trisam is almost certainly a reform through education centre - 
in other words it is an administrative detention camp, taking 
prisoners who have not had a trial but who have been 
sentenced by a sentencing committee. The maximum initial 
sentence that the committees can impose is three years, with 
the option of extending it to a fourth year. Four people on this 
list are said to have been given sentences of 4 years and 6 
months: these are probably additional sentences imposed for 
breaching discipline while they were in custody. Some of the 
four are known to have taken part in a pro-independence 
protest at Sangyip prison in May 1991. 

The list indicates which prisoners had completed their 
sentences during the first half of 1992 and had bene released. 

The second list also gives details of the 23 women political 
risoners held in Drapchi, and of the 10 political prisoners 
eld in Medro Gongkar prison following a series of protests in 
the village of Gyama Trikhang, in Medrogongkar county, 58 
kilometres east of Lhasa. 
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First Prison List: TIN Doc 14(XJ) 

This list includes [105] pro-independence political prisoners [currently in Drapchi] since 1983; they are known as 
“Counter-Revolutionanes” [sar-gye ngo-gul]." 


NAME 

(Age) TERM 

ARREST 

RESID’NCE 

OCCUPTN 

B’PLACE 

Kelsang Thubtop 

(45) 

18 

05.89 

Drepung 

monk 

Toelung 

Jampel Changchub 

(32) 

19 

03.89 

Drepung 

monk 

Toelung 

Ngawang Phulchung 

(33) 

19. 

04.89 

Drepung 

monk 

Toelung 

Ngawang Oeser 

(23) 

18 

04.89 

Drepung 

monk 

Lhoka Dranang Dz. 

Ngawang Gyaltsen 

(29) 

17 

05.89 

Drepung 

monk 

Lhoka Dranang Dz. 

Jampel Losal 

(29) 

10 

05.89 

Drepung 

monk 

Taktse Dz. 

Ngawang Rinchen 

(31) 

9 

07.89 

Drepung 

monk 

Phenpo Lhundrup Dz. 

Jampel Monlam 

(28) 

5 

07.89 

Drepung 

monk 

Lhasa City 

Jampel Tsering 

(24) 

5 

07.89 

Drepung 

monk 

Meldro Gongkar 

Ngawang Kunga 

(29) 

5 

07.89 

Drepung 

monk 

Meldro Gongkar 

Ngawang Tenrab 

(33) 

7 

03.89 

Drepung 

monk 

Taktse Dz. 

Ngawang Palkar 

(31) 

8 

07.89 

Drepung 

monk 

Toelung 

Lobsang Tsondru 

(82) 

6 

03.89 

Drepung 

monk 

[Sog] Nagchu 

Phuntsog Chorchu 

(26) 

5 

08.90 

Drepung 

monk 

Toelung 

Palden Gyatso 

(61) 

9* 

05.83 

Drepung 

monk 

Tsangpa 

Ngawang Thubchen 

(19) 

4 

01.91 

Drepung 

monk 

Lhasa 

Phuntsog Dondrup 

(17) 

4 

10.91 

Drepung 

monk 

Phenpo Lhundrup Dz. 

Ngawang Jigme 

(17) 

6 

10.91 

Drepung 

monk 

Toelung 

Ngawang Dawa 

(16) 

6 

10.91 

Drepung 

monk 

Lhasa 

Jampel Phuntsog 

(25) 

6 

09.91 

Drepung 

monk 

Taktse 

Ngawang Rabjor 

(21) 

6 

09.91 

Drepung 

monk 

Tin-ke 

Ngawang Sungrab 

(20) 

10 

09.91 

Drepung 

monk 

Phenpo 

Ngawang Changchen 

(20) 

5 

09.91 

Drepung 

monk 

Lhokha Tsethang 

Ngawang Tensang 

(30) 

10 

09.91 

Drepung 

monk 

Toelung 

Phuntsog Changsem 

(19) 

8 

09.91 

Drepung 

monk 

Phenpo 

Phuntsog Gonpo 

(19) 

5 

09.91 

Drepung 

monk 

Phenpo 

Phuntsog Thubtob 

(20) 

5 

09.91 

Drepung 

monk 

Lhoka 

Lobsang Phuntsog 

(23) 

4 

09.91 

Drepung 

monk 

Toelung 

Ngawang Choejor 

(16) 

3 

09.91 

Drepung 

monk 

Toelung 

Phuntsog Samten 

(24) 

10 

09.91 

[Nyetang Tashigang] 

monk 

Chushul 

Phuntsog Wangden 

(23) 

5 

09.91 

[Nyetang Tashigang] 

monk 

Chushul 

Yulu Dawa Tsering 

(63) 

10 

12.87 

Ganden 

monk 

Taktse Drushi 

Phuntsog Gyaltsen 

(33) 

12 

08.89 

Ganden 

monk 

Meldro Gongkar 

Lobsang Tashi 

(32) 

7 

03.88 

Ganden 

monk 

Taktse Dz. 

Tsondru Tharchin 

(44) 

8 

03.88 

Ganden 

monk 

Meldro Gongkar 

Lobsang Choejor 

(34) 

9 

03.88 

Ganden 

monk 

Meldro Gongkar 

Lhundrup Kalden 

(26) 

3+9=12 

03.88 

Ganden 

monk 

Meldro Gongkar 

DrakpaTsultrim 

(28) 

5 

04.88 

Ganden 

monk 

Meldro Gongkar 

Lobsang Dadrak 

(22) 

3+6=9 

09.89 

Ganden 

monk 

Taktse Dz. 

Lobsang Gelek 

(28) 

12 

11.89 

Sera 

monk 

Taktse Dz. 

Thubten Tsering 

(63) 

6 

12.87 

Sera 

monk 

Damshung 

Tenzin Phuntsog 

(37) 

5 

06.89 

Sera 

monk 

Lhasa 

Ngawang Tsultrim 

(29) 

6 

03.89 

Kyormolung 

monk 

Toelung 

Ngawang Tenzin 

(27) 

8 

03.89 

Kyormolung 

monk 

Toelung 

Ngawang Shenyen 

(35) 

6 

03.89 

Kyormolung 

monk 

Toelung 

Lhakgyal 

(23) 

3 [4] 

09.91 [90] 

Sam ye 

monk 

Rinpung Dz. 

Yeshi Ngawang 

(26) 

5[6] 

04.89 

Sungrabling 

monk 

Lhoka 

Yeshi Dradul 

(25) 

6 

04.89 

Sungrabling 

monk 

Lhoka 

Yeshi Tsering 

(26) 

4 

04.89 

Sungrabling 

monk 

Lhoka 

So[nam] Top[gyal] 

(23) 

3+4=7[5] 

03.89 

Sungrabling 

monk 

Lhoka 

Phurbu Tsering 

(29) 

3* 

05.89 

Sungrabling 

monk 

Lhoka 

Kelsang Gyaltsen 

(27) 

6 

03.91 

Dingkha G. 

monk 

Yangpachen 

Ngawang Soepa 

(28) 

5 

03.91 

Dingkha G. 

monk 

Toelung 

Ngawang Tsondru 

(28) 

4 

03.91 

Dingkha G. 

monk 

Toelung 

Ngawang Legshe 

(23) 

4 

03.91 

Dingkha G. 

monk 

Toelung 

Ngawang Namgyal 

(23) 

3 

03.91 

Dingkha G. 

monk 

Yangpachen 

Lhundrup Monlam 

(24) 

4 

06.89 

Palkhor Choede 

monk 

Gyantse Dz. 

Lobsang Sherab 

(26) 

3 

07.89 

Palkhor Choede 

monk 

Gyantse Dz. 

LhundrubTokden 

(24) 

14 

10.89 

Palkhor Choede 

monk 

Gyantse Dz. 

TsetenlTseringl Phuntsog (24) 

13 

10.89 

Palkhor Choede 

monk 

Gyantse Dz. 

Lobsang Tenpa 

(27) 

2+6=8 

09.89 

Drongtse G. 

monk 

Gyantse Dz. 

Gyaltsen Oeser 

(27) 

4 

03.89 

Ratoe G. 

monk 

Chushur Nyenthang 

Thubten Namdrol 

(63) 

9 

11.87 

Jokhang 

monk 

Dagpo 

Ngawang Songtsen 

(24) 

3+4=7 

03.89 

Jokhang 

monk 

Taktse Dz. 

Lhundrub Jinpa 

(26) 

5 

06.89 

Jokhang 

monk 

Taktse Dz. 
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NAME 

(Age) TERM 

ARREST 

RESID’NCE 

OCCUP’TN 

B’PLACE 

Ngawang Chamtsul 

(33) 

15 

03.89 

Potala 

monk 

Phenpo 

Tendar Phuntsog 

(57) 

3+6=9[10] 

03.89 

Potala 

monk 

Phenpo 

Lhakpa 

(24) 

3+5=8 [7] 

03.89 

Phalhalupuk 

monk 

Lhoka 

Tsering Dondrup 

(33) 

10 

03.89 

Nechung 

monk 

Lhasa 

Tsering Ngodrup 

(60) 

12 

03.89 

Lhasa 

[layman] 

Sanglam 3 

Ngodrup 

(40) 

11 

03.89 

Lhasa 

[layman] 

Zugtrum Nungpa [?] 

Namgyal Tashi 

(62) 

8 

08.91 

Lhasa 

[layman] 

Dronglhen 3 

Tseten Norgye 

(56) 

4 

03.89 

Lhasa 

layman 

Banakshol Dronkhang 

Jampa Ngodrup 

[48] 

13 

10.89 

Lhasa 

layman 

Barkor Nyaronshar 

Phurbu Tsering Sr 

(28) 

3* 

06.89 

Lhasa 

layman 

Tsomonling Rading 

Phurbu Tse[ring] Jr 

(26) 

3+4=7 

03.89 

Lhasa 

layman 

C holey Tintsoling 

Dawa Chungdak 

(15) 

3* 

06.89 

Lhasa 

layman 

Dronglhen 3 

Kelsang 

(25) 

4 

03.89 

Lhasa 

layman 

Tsomonling 

Penpa Tsering 

(24) 

10 

10.87 

Lhasa 

layman 

Dronglhen 1 

Dawa 

(25) 

8 

03.89 

Lhasa 

layman 

Thalpung Gang 

Penpa Tsering 

(26) 

4 

10.90 

Lhasa 

layman 

Tritungapa 

Phuntsog Dorje 

(36) 

10 

10.90 

Lhasa 

[cook] 

Snowlands Hotel 

[Dondrup] Dorje 

(39) 

5 

06.89 

Lhasa 

cobbler 

Shoe and Hat Factory 

Gyaltsen Choephel 

(35) 

15 

03.88 

Lhasa 

layman 

Barkor Logarushar 

Dradul 

(26) 

16 

03.89 

Lhasa 

layman 

Dronglhen 3 

Tsering 

(48) 

7 

12.89 

Lhasa 

layman 

Changse Lhogonang 

Sonam Topgyal 

(24) 

5 

03.89 

Lhasa 

layman 

Tromsikgang 

Sonam Wangdu 

(38) 

life 

03.88 

Lhasa 

layman 

Dronglhen 3 

Pema Kelsang 

(46) 

4 

08.91 

Lhoka 

farmer 

Lhoka Dranang 4 

Lodro 

(38) 

2 

08.91 

Lhoka 

farmer 

Chideshol Drong 

Tsondru 

(28) 

3 

08.91 

Lhoka 

farmer 

Gongkar Shenkey 

Lobsang Lhundrub 

(53) 

5 

08.91 

Lhoka 

farmer 

Gongkar 

Gelek Yonten 

(38) 

7 

08.90 

Phenpo 

farmer 

Lungshonang 

Tendar 

(28) 

6 

03.89 

Meldro 

farmer 

Gyami Drongtso 10 

Dawa 

(28) 

5 

04.89 

Chushul 

farmer 

Tsalni 

Dawa Tsering 

(23) 

4 

03.89 

Lhasa 

farmer 

Lumra Gorinang 

Dorje 

(27) 

4 

03.89 

Lhasa 

layman 

Sholgyal Goechen 

Pasang 

(23) 

15 

03.89 

Lhasa 

layman 

Wangden Palbar 

Tamdrin 

(23) 

4 

03.89 

Meldro 

layman 

Gyama 

Lobsang Khetsun 

(61) 

3 

08.89 

Gyantse 

farmer 

Drongtsenang Damchu 

Tashi Tsering 

(57) 

3 

08.89 

Shigatse 

CPPCC 

[Shigatse] 

Legdrup 

(26) 

3 

01[12].90 

Gyantse 

farmer 

Drongtse 

Goekye 

(23) 

1 +6=7[8] 

01[12].90 

Gyantse 

farmer 

Drongtse 

Tenzin 

(20) 

5 

03.89 

Lhasa 

[layman] 

Dronglhen 3 Samtennang 

Jigme Zangpo 

(63) 

15 

06.83 

Lhasa 

teacher 

[Chushur] 


NOTE: \Jigme Zangpo was arrested for political reasons in 1983 and while in prison, his imprisonment terms have been 
increased for calling for Tibetan Independence on 27.9.87. Again in 1991 he was charged for eight more years for shouting Free 
Tibet slogans in front of foreign tourists, thus making his stay in prison twenty-seven years.” 


Powo Tramo Prison: Transfers 


5 Male Political Prisoners transferred to T.A.R. Prison No.2 (Powo Tramo): 

NAME(Age) TERM ARREST RESIDENCE_OCCUP’TN B’PLACE 


Lobsang Tenzin 

(26) 

life 

03.88 

Tenpa Phulchung 

(53) 

7 

11.87 

Tenpa Wangdrag 

(58) 

13 

03.88 

Gyadar [Lobsang Palden] (30) 

10 

03.88 

Penpa 

(23) 

3* 

03.88 


Lhasa 

student 

Banakshol [?] 

Lhasa 

tailor 

[accountant] 

[Shoe Factory] 

Ganden 

monk 

Lhoka 

Ganden 

monk 

Cham do Pakshoe 

Lhasa 

painter 

Tsomonling 


NOTE: "These five prisoners were accused of handing a letter to some foreigners [who visited Drapchi Prison] and so on 27th 
April 1991 they were shifted to Powo Tramo Prison No 2." 
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Second Prison List: TIN Doc. 13(XR) 

This list was prepared by unofficial sources inside Tibet in about June 1992, and for the first time includes details of prisoners in 
the new prison at Trisam, as well as in other prisons. 

Powo Tramo 

5 Other Male Political Prisoners in T.A.R. Prison No.2 (Powo Tramo): 


NAME [Ordination Name](Age) TERM 

ARREST 

RESIDENCE 

OCCUP’TN 

BPLACE 

Lobsang Tashi 

(42) 

5 

[11.09] 

Cham do Lhorong 

Monk 

Lhorong G. 

Gyaltsen 

- 

5 

[06.89] 

Cham do Zokhang 

Trader 

Zokhang 

Jamyang Samten 

- 

5 

[09.89] 

- 

Road worker Chamdo 

Lobsang Nyima 

- 

3 

[10.89] 

Chamdo G. 

Monk 

Chamdo 

A-jo 

- 

3 

[01.89] 

Cham do G. 

Monk 

Chamdo 

Drapchi: Women 







23 Women Political Prisoners in T.A.R. Prison No.1 (Drapchi): 



Ngawang Youdron 

(46) 

6[7] 

1 Apr 89 

Lhasa 

[Trader] 

Lhasa 

Dawa Drolma 

(24) 

3 [5] 

27 Nov 89 

Lhasa 

[Teacher] 

Nyemo Dz. 

Pern a 

[Karma Trinley] 

(26) 

4 

21 Aug 90 

Michungri 

nun 

Toelungdechen 

Trazang 

[Gyaltsen Lungrig] 

(23) 

5 

21 Aug 90 

Michungri nun 

Lhokha 


Sangmo 

[Lobsang Choedron] 

(26) 

7 

21 Aug 90 

Michungri 

nun 

Medrogongkar 

Pedrol 

[Tenzin Ngawang] 

(27) 

5[4] 

21 Aug 90 

Michungri 

nun 

Medrogongkar 

Choedron 

[Lobsang Choedron (Snr)] 

(27) 

5 

21 Aug 90 

Michungri 

nun 

Medrogongkar 

Dawa Yangkyi 
[Tenzin Thubten] 

(23) 

5[4] 

21 Aug 90 

Michungri 

nun 

Medrogongkar 

Sangmo 

[Lhundrup Zangmo] 

(24) 

4 

21 Aug 90 

Michungri 

nun 

Phenpo Lhundrup 

Tseten 

[Phuntsog Nyidron] 

(23) 

9 

14 Oct 89 

Michungri 

nun 

Phenpo Lhundrup 

Dekyi Nyima 
[Phuntsog Pema] 

(23) 

8 

14 Oct 89 

Michungri 

nun 

Toelungdechen 

Tsamchoe 
[Gyaltsen Lhazang] 

(27) 

7 

21 Aug 90 

Garu 

nun 

Tsang Gyantse 

Dawa 

[Gyaltsen Drolkar] 

(22) 

1 [4] 

21 Aug 90 

Garu 

nun 

Medrogongkar 

Yangkyi 

[Gyaltsen Monlam] 

(20) 

3 . 

21 Aug 90 

Garu 

nun 

Phenpo Lhundrup 

Penpa Choezom 
[Gyaltsen Choezom] 

(23) 

4 

21 Aug 90 

Garu 

nun 

Tagtse Dz 

Tseten 

[Ngawang Kunzang] 

(27) 

6 

- Jan 90 

Garu 

nun 

Phenpo Lhundrup 

Yangzom 
[Rinzin Choekyi] 

(23) 

7 

2 Aug 90 

Shungsep 

nun 

Lhokha 

Oesel 

[Oezer Choekyi] 

(23) 

7 

2 Aug 90 

Shungsep 

nun 

Lhokha 

Yangchen 
[Jigme Yangchen] 

(23) 

7 

2 Aug 90 

Shungsep 

nun 

Lhokha 

Palden Yangkyi 
[Palden Choedron] 

(19) 

3 

2 Aug 90 

Shungsep 

nun 

Nyemo Dz 

Penpa Drolkar 
[Penpa Wangmo] 

(19) 

3 

2 Aug 90 

Shungsep 

nun 

Lhokha 

Chime Dekyi 
[Jigme Dekyi] 

(19) 

3 

2 Aug 90 

Shungsep 

nun 

Lhokha 

Migmar 

[Rinzin Choenyi] 

(22) 

7 

22 Sep 89 

Shungsep 

nun 

Chushur 
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Trisam: Men 

17 Male Political Prisoners transferred to Trisam New Prison, (West Lhasa), in February 1992: 


NAME 

(Age) TERM 

ARREST 

RESIDNCE 

OCCUPTN 

B’PLACE 

(Bu) Ngodrup 

(24) 

3 

2 Jun 91 


layman 

Phenpo Lhundrup 

Phurbu 

(25) 

3 

24 Apr 90 

Phalhulupuk 

monk 

Toelungdechen 

Tenzin 

(34) 

3 

1 Nov 91 

Sam ye 

monk 

Kongpo Meling 

Phuntsog 

(23) 

2 

14 Sep 90 

Tsemonling 

monk 

Medrogongkar 

Tenzin 

(23) 

2 

14 Sep 90 

Tashi Choeling 

monk 

Medrogongkar 

Buchok 

(23) 

3 

24 Oct 89 

Phalhulupuk 

monk 

Panam Dz. 

Kelsang Tenzin 

(24) 

3 

4 Aug 91 

Sera 

monk 

Nyemo Dz. 

(Bu) Jigme Dorje 

(21) 

3 

4 Apr 91 

- 

layman 

Tengchen Dz. 

(Bu) Nyima 

(29) 

2 

19 Feb 90 

- 

layman 

Medrogongkar 

Tsewang Dorje 

(27) 

3 

18 Dec 89 

Lhasa 

layman 

Cham do Pakshoe 

Ngawang Thonglam 

(24) 

4.6 

15 Oct 89 

Ganden 

monk 

Medrogongkar 

(Bu) Norbu 

(26) 

2 

19 Jul90 

- 

layman 

Phenpo Lhundrup 

Ngawang Damchoe 

(22) 

4.6 

89 

Lhokha Ngari G. 

monk 

Lhokha 

Lobsang Lhudrup 

(24) 

3 

26 Apr 91 

Sera 

monk 

Lhokha Chongye 

Lobsang Nyima 

(23) 

3 

26 Apr 91 

Sera 

monk 

Medro Gyama 

Thrinley 

(21) 

4.6 

25 Oct 89 

Drak G. 

monk 

Yamdrok 

Sonam Dorje 

(25) 

4.6 

1 Oct 89 

Ganden 

monk 

Medro Gyama 


Trisam: Women 

29 Women Political Prisoners transferred to Trisam New Prison, 1992, of whom 11 have since completed their sentences: 


NAME 

(Age) TERM 

ARREST 

RESIDNCE 

OCCUPTN 

B’PLACE 

Kelsang Wangmo 

(24) 

3* 

15 Aug 89 

Michungri 

nun 

Nyethang 

Tenzin Choekyi 

(23) 

3* 

15 Aug 89 

Michungri 

nun 

Chushur 

Tenzin Wangmo 

(23) 

3* 

15 Aug 89 

Michungri 

nun 

Toelung 

Tenzin Seldron 

(22) 

3* 

15 Aug 89 

Michungri 

nun 

Toelung 

Drolma Sangmo 

(24) 

3 

Apr 91 

- 

laywoman 

Cham do 

Ngawang Choekyi 

(25) 

3* 

2 Sep 89 

Chubsang 

nun 

Toelung 

Lobsang Choedron 

(22) 

3* 

2 Sep 89 

Chubsang 

nun 

Chushur 

Ngawang Choezom 

(30) 

3* 

2 Sep 89 

Chubsang 

nun 

Chongye 

Phuntsog Tendron 

(25) 

3* 

2 Sep 89 

Chubsang 

nun 

Chushur 

Gyaltsen Ngodrup 

(23) 

3 

10 Jul 91 

Chubsang 

nun 

Lhasa Yabshe 

Ngawang Tseten 

(26) 

3 

10 Feb 91 

Chubsang 

nun 

Nyethang 

Tashi Drolkar 

(23) 

3 

10 Feb 91 

Chubsang 

nun 

Toelung Dechen 

Tsultrim Sangmo 

(23) 

3 

10 Feb 91 

Chubsang 

nun 

Medro Gyama 

Ngawang Choedron 

(29) 

3 

15 Aug 89 

- 


Medro Gyama 

Ngawang Kyizom 

(21) 

3 

5 Jul 90 

- 


Medrogongkar 

Phurbu Drolma 

(22) 

2* 

24 Oct 90 

- 

laywoman 

Lhasa Apple Orchard 

Kunchog Drolma 

(30) 

3* 

23 Jul 89 

Shungsep 

nun 

Lhokha Gongkar 

Rinzen Choeden 

(24) 

3* 

23 Jul 89 

Shungsep 

nun 

Lhokha Gongkar 

Ngawang Phurdron 

(27) 

2 

28 Apr 91 

Tsangkhung 

nun 

Medrogongkar 

Ngawang Choekyi 

(27) 

2 

28 Apr 91 

Tsangkhung 

nun 

Lhokha Dranang 

Ngawang 

(22) 

2 

28 Apr 91 

Tsangkhung 

nun 

Toelung Dechen 

Ngawang Lhandron 

(22) 

2 

28 Apr 91 

Tsangkhung 

nun 

Toelung Dechen 

Ngawang Yangchen 

(22) 

2 

28 Apr 91 

Tsangkhung 

nun 

Toelung Dechen 

Gyaltsen Damchoe 

(23) 

3 

10 Feb 91 

Chubsang 

nun 

Phenpo Lhundrup 

Dawa Yangzom 

(26) 

3 

24 Feb 90 

Shungsep 

nun 

Lhokha Dranang 

Dawa 

(23) 

3 

24 Jul 90 

Shungsep 

nun 

Lhokha Dranang 

Memi Youdron 

(16) 

3 

24 Jul 90 

- 


Lhokha Dranang 

Phuntsog Wangmo 

(22) 

2 

28 Apr 91 

Tsangkhung 

nun 

Toelung Dechen 

Ngawang Lhamo 

(21) 

2 

28 Apr 91 

Garu 

nun 

Chushur 

Gyaltsen Lochoe 

(24) 

3 

28 Apr 91 

Garu 

nun 

Medrogongkar 
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Medrogongkar: Men 

10 Male Political Prisoners held in Medrogongkar County Prison: 


NAME 

(Age) TERM 

ARREST 

RESIDENCE 

B’PLACE 

Karma 

(41) - 

24 Mar 92 

GyamaTrikhang 

Medrogongkar 

Monlam 

(21) - 

24 Mar 92 

GyamaTrikhang 

Medrogongkar 

Gyatso 

(22) - 

24 Mar 92 

GyamaTrikhang 

Medrogongkar 

Thubten Yeshe 


20 Jun 92 

Gyama Darshar 

Medrogongkar 

Samten Gyatso 

- 

20 Jun 92 

Gyama Darshar 

Medrogongkar 

Kunchog Lochoe 

- 

20 Jun 92 

Gyama Darshar 

Medrogongkar 

Drugdrub 

- 

20 Jun 92 

Gyama Darshar 

Medrogongkar 

Sonam Rinzin 

- 

20 Jun 92 

Gyama Darshar 

Medrogongkar 

Lhaksam Dorje 

- 

20 Jun 92 

Gyama Darshar 

Medrogongkar 

Sonam Dorje 

- 

20 Jun 92 

Gyama Darshar 

Medrogongkar 


Reported Demonstrations 1987-92 


Partial list of Demonstrations in Tibet from September 1987 to August 1992 


* Major Incidents 

[ ] Incidents which were not explicitly pro-independence 

Dates of 138 incidents involving public assembly or protest by Tibetans in Tibet or China. 18 of these incidents did not include 
explicit demands for independence, incidents involving putting up posters, handing out leaflets, closing shops, and hoisting 
Tibetan flags are not included in this list. Only outline details and approximate numbers of detainees and arrests are given. 
Incidents took place in the Barkor, Lhasa, unless otherwise stated. 


1987:9 incidents 

27th September 1987: demonstration by 21 monks and 150 
lay people. At least 26 arrested 

1 st October 1987: (1) at about 9am demonstration led by 34 
monks in the Barkor; all arrested 

*1 st October 1987: (2) At least 8 killed during demonstration 
involving 3,000 people protesting against arrest of 
demonstrators earlier; many arrests 

6th October 1987: 80-100 Drepung monks arrested outside 
Lhasa Government offices to protest against maltreatment of 
protestors 

20th November 1987: protests against Chinese policies and 
forced abortion in Rekong, Amdo 

15th December 1987: 15 nuns from Garu demonstrated; 
unconfirmed 

19th December 1987: 20 nuns from Garu demonstrate in 
Lhasa 

December 1987: pro-independence protest in Rekong, Amdo 

1987, date unknown: one man demonstration by Tanak 
Jigme Zangpo, a prisoner at Drapchi; his sentence was 
increased by four years to 19 years ‘because of shouting 
slogans in the prison” 

1988: 17 incidents 

13th February 1988: 6 nuns arrested during demonstration in 
Lhasa 


7th September 1988: at least 12 nuns demonstrated 
27th September 1988: 7 monks demonstrated in Lhasa 

1-4th October 1988: Demonstrations by monks and villagers 
following political education sessions in Ratoe Monastery, 20 
km south of Lhasa 

13th November 1988: 8 nuns demonstrated in Lhasa 

*10th December 1988: 2 people killed during demonstration 
by 150 people in the Barkor to mark International Human 
Rights Day 

y 8th December 1988: protest at 9.30 am in Tiananmen 
quare by 150 Tibetan students in Beijing calling for human 
rights. No arrests] 

[30th December 1988: 300 Tibetan students at the University 
in Lhasa demonstrate for greater human rights, more use of 
Tibetan language. No arrests] 

1989: 32 incidents 

20th February 1989: demonstration in the Barkor at 11 am; 
two ‘noisy outbreaks” at around 5 pm; up to 300 nuns 
planning to hold a demonstration turned back by police at 
outskirts of city (Zhongguo Tongkun She) 

22nd February 1989: 5 arrested after 6 nuns lead 50 people 

in a demonstration around the Barkor 

1st March 1988: Shungsep nuns stage a demonstration in 

Lhasa 

2nd March 1989: 27 nuns demonstrated in the Barkor 


*5th March 1988: at least five people killed during 24 hours of 
unrest involving about 2,000 people in the Barkor 

17th April 1988: 13 nuns from Garu demonstrated and 
arrested 

24th April 1988: 6 nuns demonstrated in Lhasa; arrested 
25th April 1988: 18 nuns from Chubsang demonstrated in 
Lhasa 

17th May 1988: nuns from Shungsep demonstrated in Lhasa 
30th May 1988: 6 monks demonstrated in the Barkor 

1st June 1988: demonstration in the Barkor; bystander 

wounded by police gunfire 

July 1988: demonstration in the Barkor 

[July (?) 1988: Tibetan students at the University in Lhasa 
elected a political prisoner as model student of the year] 


4th March 1989: 13 nuns demonstrated in Barkor 

5th March 1989: 12 am a dozen people demonstrate. By 
12.20 police open fire. 12.25 Police use tear gas 

*5th-7th March 1989: from 12.30 pm 5th March large scale 
protests after police fire on first protest. 75 - 300 people shot 
dead by police over three days. Martial law imposed 12 
midnight 7th/8th March 

[March 1989: 300 Tibetans protest in Shigatse, following 
rumours that Panchen Lama was killed from poison (The 
Guardian); unconfirmed] 

[19th May 1989: march by 300 University students 200 -400 
school children, Tibetan and Chinese. Three day boycott of 
classes in sympathy with students demonstrating in Beijing] 
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[May/June 1989: several hundred Tibetan traders from 
Eastern Tibet send a delegation to the Government offices in 
protest at threats to expel them from the city] 

August 1989: reported demonstration at Samye; 2 monks 
arrested; unconfirmed 

2 Sept 1989: 9 nuns arrested for demonstrating at the 
Norbulingkha, Lhasa 

22nd September 1989: 6 women from Shungsep Nunnery 
arrested for demonstrating in the Barkor (Radio Lhasa) 

[27th September 1989: (1) several hundred Tibetans 
gathered to chant slogans to mark the anniversary of the 1987 
demonstration; crowd dispersed when police started to take 
photographs; unconfirmed] 

[27th September 1989: (2) group of Tibetans held a mass 
chanting of the Mani mantra in the Barkor to mark the 
anniversary of the 1987 demonstration; dispersed when 
security forces arrived] 

30th September 1989: 1 monk sentenced to 3 years for 
shouting slogans during a demonstration (Tibet Daily in SWB 
November 17th) 

[11th October 1989: up to one thousand people gather in the 
Barkor, performed rituals celebrating the award of the Nobel 
Peace Prize to the Dalai Lama] 

[12th October 1989: up to 400 people walk from the Barkor to 
the Norbulingkha, where they tie scarfs to the gates and blow 
conch shells] 

14th October 1989: 6 women arrested after a demonstration 
near the Jokhang temple (Tibet Daily) 

15th October 1989: 4 monks arrested for demonstrating in 
Lhasa “in late October". (Tibet Daily in SWB November 17th) 

25th October 1989: “More than 1,000" people followed four 
monks in a demonstration; the monks were arrested. (Tibet 
Daily, 18th January 1990) 

October 1989: “Large-scale" protests in Ngaba, 1500 km 
miles west of Lhasa, following news of the award of the Nobel 
Peace Prize (Ming Bao, 23rd October) 

November 1989: demonstration in Tsethang led by six monks 
from Sangna Snagkhyen Monastery; seven people arrested; 
unconfirmed. (Reuters) 

November 1989: demonstration in Shigatse; unconfirmed. 
(Reuters) 

November 1989: demonstration by *50 monks and peasants" 
in Gyantse; unconfirmed (Reuters) 

November 1989: demonstration in Phenpo; unconfirmed. 
(Reuters) 

3rd November 1988: a number of monks arrested after 
demonstrating in the Barkor 

5th December 1989: small group of monks arrested after 
demonstrating in the Barkor; unconfirmed (Washington Post, 
21st December 1989) 

7th December 1989: demonstration in Lhasa outside the 
Barkor; unconfirmed; no further details (Washington Post, 

21st December 1989) 

9th December 1989: demonstration in Lhasa outside the 
Barkor; unconfirmed; no further details (Washington Post, 

21st December 1989) 

10th December 1989: demonstration in Lhasa outside the 
Barkor; unconfirmed; no further details (Washington Post, 

21st December 1989) 

1990: 20 incidents 

[17th April 1990: some monks at Drepung walked out of the 
monastery after 37 others were expelled for political activities] 

19th April 1990: monks at Sera monastery walked out and 
ocked the temple doors after the expulsion of politically active 
monks] 


8th June 1990: (1) between eight and twelve monks tried to 
stage a demonstration at around midday outside the Jokhang 
Temple 

8th June 1990: (2) about 13 monks from Drepung Monastery 
set out to demonstrate in the city; stopped and arrested at a 
checkpoint] 

8th June 1990: (3) Just after dawn four or five monks waved 
a Tibetan flag in the Barkor 

August 1990: demonstration at Samye monastery, with up to 

20 monks briefly detained; unconfirmed 

Aug-Sept 1990: demonstration at Shalu Monastery near 
Shigatse. 2 monks were arrested; unconfirmed 

3rd August 1990: 6 monks from Drepung detained at 5.30 
while shouting slogans on their way to Lhasa to hold a 
demonstration 

21 August 1990: 16 demonstrators arrested at the 
Norbulingkha including 7 nuns from Garu, 8 from Michungri 
and 1 monk from Sera 

28th August 1990: a group of nuns from Shungsep 
demonstrated in the Barkor; some were arrested 

12th September 1990: about 15 nuns demonstrated briefly on 
the Barkor, dispersing before police arrived. No arrests 
reported 

13th September 1990: a number of nuns demonstrated in 
Tsethang 

14th September 1990: at noon 10 nuns from Chubsang and 
Shungsep and two monks stage a protest in the Barkor. Six 
were arrested 

15th September 1990: a small demonstration by a few nuns, 
who all evaded arrest; unconfirmed 

28th September 1990: a number of nuns arrested for 
demonstrating in the Barkor; unconfirmed (Tibetan 
Government in Exile) 

Late September 1990: monks in Tsethang attempt 
demonstration. ‘At the end of September 1990, the lamas 
near a monastery in Tsethang town threatened to go on 
demonstration. " (Tibet Daily April 27th 1991) 

[7th October 1990: large amounts of incense were burnt on 
the top of Bumpari, a hill near Lhasa, in support of the 
meeting of the Dalai Lama with the German President on 4th 
October] 

October 1990: 15 youths demonstrate in Chamdo during 
official celebrations of the 1950 invasion; 10 arrested; 
unconfirmed 

15th December 1990: demonstration by over 80 political 
prisoners in Drapchi prison, Lhasa, following the death of 
another prisoner 

28th December 1990: 4 monks were arrested after an 
incident in Lhasa (Kyodo). No confirmation 

1991: 37 incidents 

1 st January 1991: 6 monks were arrested after a 
demonstration. (Kyodo) No confirmation 

March? 1991: 50 farmers protest in Nyarok Dakpo Datsang 
against rising taxes and dumping of poisonous fertiliser, near 
Gongkar, 50 km southwest of Lhasa; unconfirmed 

Mid-March 1991: 18 school pupils detained in Lhasa, after 
shouting slogans; unconfirmed 

17th March 1991: 5 monks from Dingkhang Monastery in 
Toelung Dechen district, 16 km west of Lhasa, were detained 
after demonstrating in Lhasa. 

22 or 23 March 1991: about 100 monks, workers and 
herdsmen demonstrate all day in Gonjo, Kham; “more than 20 
people” detained. (Reuters) 

31st March 1991: 5 political prisoners at Drapchi prison hand 
a petition to the US Ambassador during his visit to the prison 


TIN News Compilation 22nd October 1992 


47 




[20th April 1991: other political prisoners at Drapchi try to 
boycott visiting arrangements to protest against treatment of 
31st March protestors; beaten by police] 

[26 or 27 April 1991: political prisoners at Drapchi stage 
protest against transfer of the 31 st March protestors] 

30th April 1991: a nun was arrested for staging a one-person 
demonstration in the Barkor 

9th May 1991: 3 monks were detained after beginning a 
demonstration in the Barkor 

20th May 1991: protest by prisoners at Sangyip prison, 
Lhasa, after 2 prisoners delivered a petition criticising the 
Chinese occupation of Tibet 

23rd May 1991: a demonstration took place at Samye 
Monastery on or shortly after a Tibetan flag was hoisted on 
23rd May 1991 

26th May 1991: (1) Four monks including two from Ganden 
arrested from a demonstration on the east side of the Barkor 

26th May 1991: (2) 12 noon about 20 people lead a 
procession from Tsomoling. 4 monks from Sera monastery 
were arrested 

26th May 1991: (3) A number of people led by ‘an old man” 
shouted slogans at Kha-nga-dong, near the vegetable market 

2nd June 1991: brief demonstration led by monks in Yuthok 
Lam at 10 am.; crowd dispersed as police arrived 

4th June 1991: 4 monks demonstrated in front of the Ngapo 
Cinema Hall in Lhasa: avoided arrest 

[7th-10th June 1991: Barkor shopkeepers close shops for 
three days and march to Government offices in protest 
against tax increase] 

9th June 1991: a demonstration was staged by 17 nuns in 
Lhasa at about 1 pm. on 9th June; at least five were arrested. 

10th June 1991: a group of five nuns were arrested and 
staged a small demonstration at 11.30 am 

15 or 20 June 1991: demonstration in Lhasa by 8 nuns and 
some children; all arrested; children released later that 
evening, (source: D’sala Office of Information/Tibet Bulletin) 

27th June 1991: 2 nuns staged a brief demonstration in the 
Barkor at about noon; not known if arrested 

6th July 1991: there were ‘disturbances" in Lhasa involving 
‘mainly five or six monks” who were briefly detained. (Ming 
Bao) 

9th July 1991: 5 nuns from Garu nunnery staged a 
demonstration and may have been arrested; unconfirmed 

[12th July 1991: about 30 people protested in Xining outside 
the Government Headquarters calling for ‘return of our 
grasslands”] 

4th August 1991: 1 Sera monk handed out leaflets in the 
Barkor 

9th August 1991: 6 nuns led a demonstration in the Barkor 

14th August 1991: a demonstration at about 1 pm by 3 nuns 
and 3 monks in the Barkor; two arrested 

16th August 1991: an unknown number of monks staged a 
demonstration in Lhasa on 16th August 

18th August 1991: 5 nuns from Chubsang nunnery were 
arrested for demonstrating in the Barkor 

20th August 1991: 7 nuns from Chubsang Nunnery carried 
out a demonstration in the Barkor at about noon; 5 were 
arrested 

4th September 1991: 2 monks and 4 nuns staged a 
demonstration near the Barkor Square in the morning. Two 
monks from Netang were arrested 

10th September 1991: 6 monks from Drepung monastery 
staged a demonstration on 10th September and were later 
arrested 


14th September 1991: 6 monks from Drepung Monastery 
started a protest at about 11.00 a.m.; arrested in the Barkor 

27th September 1991: 5 monks were arrested while taking 
part in a demonstration at around 11.30 am in the Barkor 
Square 

30th September 1991: 1 nun was arrested while leading a 
small demonstration from the Jamchok in the Barkor area at 
2.00 pm 

6th December 1991: 3 prisoners in Drapchi prison shout 
slogans during a visit to the prison by Swiss diplomats 

1992 Jan-: 23 incidents 

[January 1992: 200 Tibetan students from the Minorities 
Institute in Beijing boycotted their classes for two weeks after 
an official described Tibetan traditions as ‘useless nonsense”. 
(Der Spiegel, 3 Feb 1992)] 

3rd February 1992: 5 nuns from Michungri nunnery and 1 
monk demonstrate in the Barkor and are arrested 

5th March 1992: 25 women inmates at Drapchi prison beaten 
for not wearing prison uniform; not dear if this was a 
deliberate protest 

10th March 1992: between 30 and 40 monks arrested after a 
demonstration in Rong Chamchen Monastery, Rinpung 
County, Shigatse 

March 1992: 9 monks arrested after a demonstration in Rong 
Drayul Kyitsal Monastery in Rinpung County 

March 1992: 11 monks arrested after a demonstration in 
Yakde Tharpa Choeling Kyitsal Monastery in Rinpung County 

20th March 1992: (1) 4 monks arrested after leading crowd of 
several hundred people around the Barkor 

20th March 1992: (2) 3 nuns demonstrate in Lhasa; no arrests 

21st March 1992: 3 nuns from Chubsang nunnery are 
arrested after a demonstration in the Barkor 
1st May 1992: 32 monks from Kirti Monastery are briefly 
detained and 8 kept in prison after a demonstration in Ngaba, 
Sichuan (Tibet Government-in-exile) 

7th May 1992: at least 5 men arrested during a protest in the 
Barkor at around 1 pm 

11 th May 1992: 10 monks from Ganden; 4 or 5 arrested 
during a protest at 11.15am 

13th May 1992: about 20 Drepung monks held a protest; at 
least 13 arrested; Barkor 

14th May 1993: 5 nuns demonstrated and arrested in the 
Barkor 

16th May 1992: 6 monks and 4 nuns demonstrated and 
arrested in the Barkor. Some accounts say there were two 
incidents on this day 

10th June 1992:4 monks from Sera arrested in the Barkor 
15th June 1992: (1) 3 monks arrested for demonstrating in the 
Barkor at 2.50pm 

15th June 1992: (2) 12 nuns from Garu arrested by Potala at 
9 am with two flags at about 9 am 

17th June 1992: 3 monks from Gyama Trikhang and 2 nuns 
from Garu in Barkor at 11.30 am; 2 nuns and at least 1 monk 
arrested; other minor disturbances reported 

30th June 1992:4 youths and 3 others arrested in Gyama 
Trikhang protest (OMR has 20th June) 

6th July 1992: Disturbance during unofficial Dalai Lam 
birthday festivities near Lhasa; at least 2 and possibly seven 
arrests 

12th August 1992:13 nuns and others in demonstration in 
Barkor; several arrests 

29th August 1992: about 20 monks and nuns demonstrate at 
5pm during Shoton festival, in front of the “New Palace" in the 
Norbulingkha (?); no arrests at time, four reported later. 
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Demonstrations in Tibet 1987-92 

Frequency Chart 
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Commentaries 


China Background: The Switchback to Reform 

TIN’S China Analyst looks at the background to political shifts in China during 1992, as the leaders prepare 
for the 14th Party Congress in October. 


China’s politics are renowned for their unpredictability so it 
was no surprise last spring when Deng Xiaoping, the 
87-year-ok) architect of Peking’s reform policy, suddenly 
seized the political initiative from China’s conservatives. On a 
trip to south China in January-February, he launched into 
emphatic praise for economic reform, clearly aware that the 
forthcoming months were crucial for China’s future. 

The next Party congress was due nine months later, in 
October 1992. This was to elect a new central committee and 
Politbureau to set policies for the next five years. 

This year, for almost the first time since 1949, China is likely 
to have a real change of leadership. The new power-holders 
may well come from a much younger age group and can be 
expected to long outlive Deng ana his elderly colleagues. 
Three of the old revolutionary leaders, including Hu Qiaomu 
and Li Xiannian, have already died this year; others like Chen 
Yun are rumoured to be seriously ill. 

Many of the new faces seem likely to come from among the 
children of China’s old guard - the Dengs, the Yangs (relatives 
of Yang Shangkun, head of state) and the Chens (Chen 
Yuan, son of hardliner Chen Yun, is a senior banker) though it 
remains to be seen how long they would survive in the 
post-Deng era. 

Yet with the present strength of the Communist Party - as a 
network of alliances, not an ideological force - and the 
negative examples now visible in the former Soviet Union and 
Yugoslavia - China at present seems unlikely to be tom apart 
by factional fighting. 

Much of the population - especially in the rural areas - seems 
content as long as the standard of living continues to rise. 
There is even a possibility that economic reform will lead 
eventually to political reform. 

However, the impact on Tibet and the other autonomous 
regions of China may be considerable. The renewed 
economic reform policy is being applied not just in China’s 
more developed regions but even in the poorest border areas. 
Investment from abroad and other parts of China is being 
actively sought, speedy economic growth encouraged and 
new border trading posts set up. 

Beijing is banking on the notion that a rising standard of living 
reduces revolutionary or separatist inclinations, as its success 
in stabilising China after the Tiananmen troubles seemed to 
indicate. 

Deng returns to the limelight 

When Deng set off on his trip to the south he had been out of 
sight for almost a year. There had been no sign that he was 
planning a comeback. But when he launched into extended 
praise of the marvels of capitalism, it was clear that something 
new was afoot. 

The mechanisms of the way power flows in China are not well 
understood, but Deng certainly stole a march on his 
opponents. He toured the Special Economic Zones (SEZs) of 
Shenzhen and Zhuhai apparently following a tactic similar to 
Mao Zedong's when he launched the Cultural Revolution: 

Mao had gone to Shanghai to use the press there to attack 
liberals in Beijing. 

Deng's enthusiasm for reform was widely reported in the 
Hong Kong press, coverage which swiftly filtered back into 
China and generated new support. Thus he was able to 
circumvent the press in Beijing, which since 1989 had been a 
tool of the hard-liners. 

Deng showered praises on the Special Economic Zones, and 
called for accelerated investment, a hundred years of reform 
and double-digit economic growth rates. As the message 


percolated through to the Chinese press, in February even the 
People’s Daily, edited by left-winger Gao Di, was forced to 
published a front-page article endorsing capitalist methods. 

Deng's views were drawn up in a Party statement called 
Central Document No.2. Particularly mentioning stock 
markets and enterprise reforms, it became required reading 
for all work-units during the spring and summer. On the crest 
of this wave, Deng apparently persuaded the reformists in the 
Politbureau, which met in mid-March, to denounce “left 
deviationism”. 

But the National People’s Congress (China’s rubber-stamp 
parliament, which met from 23rd March to 3rd April), showed 
how finely balanced the political struggle was between the 
two groupings. There was much speculation that Premier Li 
Peng (who played a prominent part in cracking down on the 
Tiananmen protests in 1989) would lose his job, since he was 
humiliated by seeing his policy report to the Congress heavily 
amended in favour of controversial reforms. 

Li’s speech, as first presented, omitted any criticism of “leftist 
deviationism", did not endorse Deng’s proposed 10% GNP 
growth rate (sticking instead to the conservatives’ 6%Jjgure), 
and left out the pledge for “a hundred years of reform” in 
favour of a phrase about making China “a powerful socialist 
country standing firm as a rock in the East”. He went on to 
endorse the growth of the collective movement and of 
ideological campaigns in the rural areas. 

But the delegates would not pass the report as it stood, and 
insisted on amendments which included a warning against 
leftist deviations and praise for stock markets and the private 
sector, plus hints that the economy would grow more quickly. 
At the same time, highly controversial plans for the huge 
Three Gorges dam on the Yangtse were passed, but with a 
third of delegates voting against or abstaining, an 
unprecedented slap in the face for the Stalinist sector of the 
Chinese leadership which favours grandiose schemes. 

However, Li Peng did not lose the premiership and the 
conservatives appeared to maintain their underlying strength. 
Unofficial reports abounded of a forthcoming purge of 
hard-liners such as the People’s Daily Editor, Gao Di, the 
Party’s ideology chief Wang Renzhi, and the acting culture 
minister He Jingzhi. But they apparently kept their posts. 

Plans for more stock exchanges in Canton, Hainan and 
Xiamen (the SEZ in Fujian province) were slowed or stopped. 

There was no rehabilitation of former Party chief Zhao Ziyang, 
which had been strongly rumoured earlier in the year. His 
assistant, Bao Tong, who had been in prison since 1989 for 
allegedly playing a role in the Tiananmen demonstrations, 
was expellea from the Communist Party. At around the same 
time a court sentenced him to nine years in prison, with two 
years remittance, for his involvement in the protests. 

Chen Yun, patron of the loose grouping of hard-liners, 
believer in central planning and as longstanding a member of 
the Party leadership as Deng, also 87 years old, made a rare 
public appearance in Shanghai around the 1st May holiday. 
His visit to the city seemed specifically intended to assure 
supporters that he was alive and well and opposing liberalism, 
and he endorsed economic initiatives only in the Shanghai 
context. 

While China has mostly adopted the Deng slogans and new 
economic programmes are leaping ahead, power still seems 
to be finely balanced between the reformist group and the 
conservatives. Since the NPC, the struggle is less overt. But 
as the weeks count down to the crucial Party congress, the 
jockeying for power among the old leaders and their 
supporters can only intensify. 
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Xinjiang: Unquiet Spring 

A background report by TIN’S China Analyst on policy shifts 
and economic changes in Xinjiang during the first half of 1992. 

Beijing’s concern over unrest among ethnic minorities in 
Xinjiang sharpened in Spring 1992 in the wake of Soviet 
disintegration last year. Xinjiang is the vast western area 
known before the Second World War as Chinese Turkestan, 
and only fully brought under Beijing’s sway by the 
Communists in 1949. Till then it was inhabited mainly by 
Uighurs, a Turkic people, plus Tadjiks, Kazakhs, Kirgizh and 
other minorities who have ethnic links with Tadjikistan, 
Kazakstan and Khirgizia across the former Soviet border. 

China has always tried to keep a close eye on the area, and 
since the Tiananmen massacre in 1989 there has been a 
growing stress on control. But in the last year or so Beijing’s 
growing nervousness over the possible spread of 
pan-lslamism into this historically Muslim area has meant 
even tighter supervision. 

“China is deeply anxious about Turkish ambitions among 
Turkic ethnic groups in Central Asia and about Iranian and 
Pakistani stimulation for Islamic fundamentalist sentiments”, 
wrote Lilian Craig Harris, China specialist at Cairo University 
and a recent visitor to Xinjiang, in the Financial Times on 2nd 
June. It fears not only for order in Xinjiang, but even for the 
effect on China as a whole of serious unrest (bringing floods 
of refugees and cross-border incidents) in Central Asia. China 
might be drawn into a Central Asian power game, she noted. 

In January Beijing held its first-ever conference on minority 
affairs, clearly spurred by events in the former Soviet Union. 

At it. Party leader Jiang Zemin outlined the “principal tasks for 
minority work in the 1990s”. These were accelerating 
economic development, promoting social programmes, 
improving regional autonomy, and, unsurprisingly, improving 
relations between minorities and ethnic Chinese. Economic 
reform, Jiang emphasised, was the key to stability. 

This message was reinforced in March as news spread of 
Deng Xiaoping’s triumphal spring tour of south China. During 
this he seemingly won the battle against the hard-liners for 
renewed economic reform. Xinjiang’s leaders then switched 
their rhetoric from socialist ideology to accelerating reform, 
talking of wooing foreign investment and boosting the 
economy. The argument both in Beijing and Xinjiang was that 
if the standard of living rises, the threat of revolt or 
Soviet-style secession would be avoided. 

In economic terms Beijing seems to perceive some benefit 
from the central Asian states' new independence. In early 
June Premier Li Peng met with representatives from China’s 
five north-western regions and provinces and urged them to 
develop the new opportunities. “Economically there exists a 
very strong complementary situation between China and 
central Asian countries... Once trade and co-operation with 
neighbouring countries becomes viable, north-west China’s 
economy will develop faster”, he said (BBC Summary of 
World Broadcasts, 10th June). 

This strategy has been relatively successful in China proper, 
but it remains to be seen whether economic growth will 
compensate the colonised minorities in regions like Xinjiang 
who resent Chinese rule. In any case, journalists who have 
travelled in both the former Soviet Central Asian republics and 
Xinjiang note that in comparison Xinjiang has huge economic 
mileage to make up. That being so, minority peoples in 
Xinjiang might believe they would be better off united with 
their more prosperous Central Asian cousins who today are 
seeking foreign aid world-wide rather than being subject to 
directives from Beijing. 

Ethnic Tensions Increase 

Beijing is right to be worried about Xinjiang. Out of a 
population of 13 million, nearly 7m are Turkic-speaking 
Uighurs and another two million belong to other minorities. 
Ethnic Chinese represent only around 40% of the total. Young 
Uighurs, aware of events over the border, are increasingly 
resentful of Chinese rule. In 1990 a fight between armed 
locals and the police and military flared up at Baren, in Akto, 


near Kashgar, in which at least 22 people were killed, of 
whom six were members of the security forces; some sources 
say the locals had intended to initiatie an armed uprising. In 
March this year a bomb exploded on a bus in Urumqi, injuring 
26 people. Two other bombs were planted on the same day, 
one in a cinema and the other on another bus, though they 
are not known to have caused any injuries. This was the first 
known case of terrorist bombings in Xinjiang (The Times, 

22nd Feb). 

Many Chinese officials believe nationalist sentiments are 
fomented from abroad. Tomur Dawamat, chairman of the 
regional government, said in a report to the Regional People's 
Congress that “international and domestic hostile forces have 
stepped up activities of infiltration, subversion and sabotage, 
and an extremely small number of national separatists are 
colluding with national separatist forces outside PRC borders 
to increase separatist activities and sabotage" (SWB 19 
March). 

Xinjiang TV spoke of waging a ‘resolute struggle against a 
handful of national splittists whose activities were always 
instigated by foreign forces. We should prevent (them) from 
flaunting the banner of Pan-lslamism (and) safeguard the 
unification of the motherland and (ensure) lasting law and 
order in Xinjiang". 

Besides the elderly Uighur leader, Isa Alptekin, who took 
refuge in Turkey years ago and has occasionally surfaced 
since to talk to western journalists, there is an Uighurstan 
Liberation Front in Kazakhstan, which has a substantial 
Uighur minority. However, its elderly members deny any 
present role in Xinjiang. 

But their version of the Chinese takeover in 1949 of what was 
previously the independent East Turkestan Republic 
challenges the legitimacy of Beijing’s current rule. According 
to Beijing, the Republic’s leaders were killed in a plane crash 
in 1949 and it was a substitute delegation which travelled to 
the Chinese capital and invited the Communists into Xinjiang. 
The remaining leaders in Kazakhstan say now that Stalin, in 
a deal with the newly triumphant Mao Zedong, had had the 
leaders murdered in Moscow (Independent on Sunday, 18 
April). 

These occupying Chinese forces were led by Wang Zhen, 
now 82, state Vice-Presient and still a most influential Party 
elder. His success in sinifying the region at that time have 
probably made the Chinese today near-impossible to expel. 
He set up a quasi-military organisation, the Xinjiang 
Production and Construction Corps, staffed by demobilised 
soldiers, which he used to build state farms and infrastructure. 

Today the People’s Liberation Army runs livestock and cotton 
concerns in Xinjiang which are the largest in the Chinese 
army (which is a production as well as defence organisation) 
plus some 100 other economic entities including gold, salt, 
iron and coal mines. 

Launching New Reform 

When China’s economic reform, virtually on hold since 1989, 
was relaunched last spring by Deng Xiaoping, Xinjiang soon 
took the hint. On 20th Apnl a Xinjiang TV commentary broke 
the news to the region that “all were greatly heartened by 
studying Comrade Deng Xiaoping’s thesis on building 
socialism with Chinese characteristics". 

The pace of reform and opening up to the outside world 
should be accelerated, it urged, and all should change to a 
new down-to-earth workstyle and hardworking spirit (SWB 4th 
May). Party secretary Song Hanliang a few days later praised 
Deng’s South China speeches as the “practical summation 
and theoretical development of building socialism” (SWB 30th 
April). 

The new programme was actually launched earlier, though 
without overt reference to Deng (who presumably had not yet 
faced down his opposition in Beijing). At a three-day meeting, 
the enlarged Regional Party Standing Committee (SWB 25th 
March 1992), decided to step up economic reform and 
opening to the outside world, especially in view of the new 
markets for Xinjiang goods over the border among the 
ex-Soviet republics. 
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Decentralisation, improved management, market expansion 
and speedy economic growth were the new slogans. This 
may souna exclusively economic, but it had an important 
political dimension in that reform completely squeezed 
ideological themes like attacks on 'bourgeois liberalisation" 
out of the propaganda. 

The contrast with last year could scarcely have been sharper. 
In 1991 Wang Zhen, on a trouble-shooting visit to Xinjiang, 
was still calling for campaigns to study Mao’s thought and 
emulate the ‘Long March" spirit. Last August, on a quick tour 
of Urumqi and other cities, his themes were the hard-line 
dogmas of public ownership, loyalty to the Party’s absolute 
leadership and opposition to ‘peaceful evolution", the 
pejorative code-phrase for inflowing western ideas. However, 
previous experience teaches that in Xinjiang Beijing intends to 
maintain tight political control despite renewed economic 
liberalisation. 

Implementing Reform 

Song Hanliang pointed out at the end of March (SWB 25th 
March 1992) that the newly independent republics of the 
former Soviet Union, the new Urumqi-to-Alma Ata railway and 
the growth of Xinjiang’s oil output ail provided great new 
opportunities for trade. He suggested attracting foreign capital 
by offering bigger investment concessions than China’s east 
coast, proposed co-operative agreements with inland Chinese 
enterprises and abolished local protectionism to open up the 
economy. Xinjiang began to offer improved work conditions to 
attract more experts and technicians from other parts of the 
country (SWB 4th May). 

Xinjiang was seeking 130 million US dollars in foreign capital 
for infrastructure such as power supplies, transport and 
extraction of raw materials (SWB 8th January). 


Cross-border trade, to which the region now plans to give 
priority, shot up by over 40% last year and total foreign trade 
by 46% in the first quarter of 1992 (SWB 11 th March, 22nd 
April). Border trading posts now number 11, including two new 
ones on the frontier with Kazakhstan. 

On 3rd January Xinjiang set up for the first time a regional 
committee for foreign economic relations and trade. Its 
first-ever trade fair, praised by Premier Li when he met the 
north-western leaders, is to be held in Urumqi in September. 
Visitors are likely to include businessmen and oficials from the 
central Asian states. 

Exports of oil last year from Xinjiang’s promising oil industry 
(work is going ahead on new fields in the Tarim basin) totalled 
4.6 million tons. A joint Sino-Japanese seismic survey team 
began explorations for oil and gas on 23rd May in the 3,500 
square kilometre Kashi and Yecheng sections of the 
south-west Tarim basin, Xinhua reported. 

The Japanese will invest over 60 million US dollars in the 
project, and each side will send 12 senior personnel to 
participate (SWBW 10th June). 

But these achievements are only remarkable because of 
Xinjiang’s general poverty. “We must soberly realise that our 
region’s economic and social development is very 
unbalanced”, said the Regional Party Committee s resolution 
at the end of 1991 (SWB 28th Janaury). “The staying power 
for development is insufficient:" Xinjiang suffers from limited 
access to information, it added, plus shortages of funds, 
qualified people and technology. In any case development is 
only possible in the oases. In this case it will not be easy for 
Beijing to use economic development as a route to keep the 
wider population happy. 


52 


TIN News Compilation 22nd October 1992 





Policy 


Chairman’s Briefing on 

Introduction 

Authorities in the Tibet Autonomous Region (TAR) changed 
their public security policy in late 1990 from ‘merciless 
repression” to the comprehensive management of public 
security”, in a bid to crush the Tibetan independence 
movement. 

Tibet’s independence movement reemerged in the 1980s, as 
China relaxed thirty years of controversial policies. Authorities 
were taken by surpnse when the first large pro-independence 
demonstrations took place in Lhasa in autumn 1987, but 
moved rapidly to implement harsh repressive policies. Public 
Security chief Qiao Shi advocated ‘merciless repression” 
during a June 1988 visit to Lhasa. Soon after his visit, the 
People’s Armed Police (PAP) adopted violent tactics to deal 
with demonstrators. Hundreds of Tibetans, mostly monks, 
were killed or wounded, thousands were imprisoned following 
dozens of demonstrations, mostly in March 1988 and 1989. 

After reinstating their power by violent repression, authorities 
devised a more subtle, all-pervasive system whose aim was 
to prevent the emergence of any opposition — rather than 
crushing opposition once it had gathered momentum —. Qiao 
Shi described the new “comprehensive management of public 
security as a "new approach with Chinese characteristics, 
extensively relying on the masses to solve public order 
problems/ 

The ‘comprehensive management of public security" was 
gradually introduced in the TAR at the end of 1990, following 
the lifting of martial law on May 1,1990. It gradually became 
official policy all over the People’s Republic of China from 
1991 onwards. The new system was used to crush any 
opposition to the one-party state, including pro-democracy 
movements in many Chinese cities as well as 
pro-independence movements amona ‘ethnic minorities”, 
especially Tibetans. Party Circular Number 20 originated at a 
Regional Conference on Basic Security Work at the 
Grassroots held in Lhasa on October 17,1990. The 
conference was attended by the most powerful figures 
responsible for law public security in the TAR. Governor 
Gyaltsen Norbu and Zi Cheng, the Secretary of the Regional 
Political and Legal Commission, delivered two key speeches 
on grassroots security work in Tibet. The two speeches, in 
Mandarin Chinese, were edited by the Office of TAR Party 
Committee on November 8, 1990; 1,510 copies of the 14 
page document were then distributed to all political and legal 
cadres and policemen in the TAR down to county level. The 
London-based Tibet Information Network (TIN) obtained one 
copy and produced the first English translation of the 
document. 

Most of Party Circular 20 focused on the need to crush the 
pro- independence movement in the TAR, to muzzle religion 
and counteract the influence of the Dalai Lama by 
strengthening the grassroots security apparatus. Both 
Gyaltsen Norbu and Zi Cheng, (who are, by the way, ethnic 
Tibetans), offered various solutions to curb the Tibetan 
independence movement. Gyaltsen Norbu, who was 
appointed TAR governor on May 30,1990, based his analysis 
of the situation in Tibet on American Senator Dulles’ Cold War 
doctrine of ‘peaceful evolution”. He accused ‘international 


Security, November 1990 

reactionary forces” of attempting to “find a hole to break 
through, bring about peaceful evolution and the subversion of 
Socialist China in Tiber. He showed particular concern for the 
Dalai Lama’s growing importance in the international 
community. He said changes in the international situation had 
made the activities of the ‘Dalai Clique” more aggressive, 
enabling them to achieve a certain “effectiveness". Gyaltsen 
Norbu expressed worries at the politicisation of religion in 
Tibet, aknowledging the Dalai Lama’s “only superiority” was 
religion. He accused the Dalai Lama of sending living 
Buddhas and lamas to undertake separatist activities, of 
sending spies and secret agents to undertake destructive 
activities such as kidnapping, murders, explosions and 
spreading the pro-independence movement outside Lhasa. 
Gyaltsen Norbu said the management monasteries had to be 
strengthened in order to achieve long-term stability. In 
practice, this meant ensuring People’s Management 
Committees inside monasteries were in the hand of people 
supporting “the leadership of the Communist Party, the 
Socialist system, and the unity of the motherland/ Authorities 
would therefore be assured of a permanent foothold inside 
politically volatile monasteries. Norbu said extra sub-police 
stations and management committees should be set up in 
some monasteries. He suggested authorities should “fully 
use, discover and educate activists among monks and nuns”. 
Politically reliable monks and nuns would therefore propagate 
pro-Chinese, anti-separatist ideas within their religious 
community, and spy on anti-Chinese activities inside 
monasteries. Norbu concluded that even if a problem arose, 
authorities would still be able to keep the general situation 
under control. 

Zi Cheng, a member of the Standing Committee of the 
Regional Party Committee and head of the Regional Political 
ana Legal Commission emphasized throughout his speech 
the need for Party and Government leadership over public 
security, especially at grassroots level. He said Political and 
Legal Commissions should help implement Party policies at 
central, regional, prefectural, county level, down to villages. 

He also stressed the need for clear-cut responsibility and 
accountability, and advocated a strengthening of Party 
morality. He also said public security troops should be 
‘civilised, polite and never be rude" so that they would be 
“liked by the people and feared by the enemies". 

Zi Cheng also revived the old Maoist notion of the ‘mass line", 
but gave it some pragmatic overtones. He aknowledged the 
public security apparatus was ‘understaffed, the equipment 
was backward, so authorities had to rely even more on the 
strength of the broad masses of the people”. In his speech, he 
focused on ways to improve the efficiency of the grassroots 
security apparatus. He called for the intensification of the 
grassroots security apparatus and the increasing use of an 
extensive network of informers. In a way, his ideal would be a 
nation of plain-clothes policemen. 

Merciless Repression and the Comprehensive Management 
of Public Security have proved effective. Although dozens of 
small demonstrations have taken place, the 
pro-independence movement in Tibet has been driven 
underground. 
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Party Circular Number 20: 

Chairman’s Briefing on Security, November 1990 

The original document [TIN Ref: Doc. 15(W)J is 14 pages long, printed in Chinese by the Tibet 
Autonomous Region Party Committee, with 1,510 copies issued to county level cadres and police on 20th 
November 1990. It was marked “Confidential - Party Circular Number 20”, with each copy numbered 


Confidential 

Party Circular Number 20 

Office of the Tibetan Autonomous Region Party Committee 
8 November 1990 

[serial number of document deleted] 

Comrade Jiangcun Luobu’s [Gyaltsen Norbu’s] speech at the 
Regional Conference on Basic Work on Public Security in 
Grassroots Units. 

Text taken from tape recording 


17 October 1990 

Just now comrade Li Feng gave a report on ‘Strengthening 
Basic Work on Public Security in Grassroots Units [gongan 
jiceng jichu\ in Order to Achieve Further Stability in Our 
Region” on behalf of the Party Organisation Department of the 
Regional Office of Public Security. His report is 
comprehensive. The four points that comrade Zi Cheng 
[Tsultrim] emphasised in his speech are also very important 
and very good. 

Both the political and economic situation in our region are 
quite good. The methods employed both during and after 
martial law brought concrete results and the anti-splittist 
struggle was a great victory. The political situation continues 
to develop in the right direction. The economy is developing 
well and the main quotas set by the economic plan are 
expected to be fulfilled. 

Last year’s bumper harvest was the largest in history, and this 
year’s harvest is even better. Last winter and this spring, 
animal husbandry was badly affected by snow storms in some 
areas, but on the whole the situation looks good. 

Such positive situation would have been impossible without 
the correct leadership of the Party and the State Council as 
well as the joint efforts of all Public Security cadres and 
policemen. In the last few years, Public Security comrades at 
the frontline have had a tough time. Just now comrade Zi 
Cheng expressed sympathy and gratitude to everyone on 
behalf of the Party Committee, the Government and the 
Political and Legal Committee. It is necessary and is also an 
encouragement and inspiration to everyone. 

Next year we will start implementing the 8th Five-Year Plan. 
The period from the ‘8th Five-Year Plan” to the ‘9th Five-Year 
Plan” and maybe even longer than that, is a key period for us 
to build up a foundation, to bring about long term stability and 
to achieve consistent, stable and balanced development of 
the national economy. 

All over the region, the tasks on each fighting line [zbanx/an] 
and in each field will be very arduous. The task of the Public 
Security Department is even more difficult. It is the right time 
for the Office of Public Security [ gonganbutind to hold this 
meetinq on Basic Work on PudIic Security in Grassroots 
Units. 

In his report, comrade Li Feng reviewed in detail past and 
future work, including organisational construction and 
professional construction, etc. Of course, you could all have 
been more specific in some aspects. For example, you have 
already given a report to the Autonomous Region People’s 
Government on the management of the floating population, 
but it is worth investigating how this could be done better. In 
areas such as Lhasa city and several other key cities, policies 
and methods should be clearer and more specific. 

Right now, although we are facing a severe situation and 
have considerable difficulty in implementing basic work in 


grassroots units. There are many favourable conditions and 
good opportunities. The following are the four characteristics 
of this favourable situation: 

The first is political stability and ideological uniformity. The 
general situation in our region is stable, the people are happy 
and central authorities are satisfied. The General Secretary 
expressed sufficient approval of the situation during his visit to 
our region and he also gave important instructions on 
implementing long term security in Tibet. 

In the future we must follow the instructions of General 
Secretary Jiang and the requests of the 4th Party 
Representatives’ Meeting of the Autonomous Region, further 
stabilise and develop the stable and unified political situation 
in our region. Through carrying out the Central Authority’s Ten 
Directives on Work in Tibet and our work this year, the 
[people’s] understanding of the anti-splittist struggle has been 
basically unified. 

Recognition of the nature, harmful consequences, and origins 
of splittism has become more and more uniform; ideological 
consciousness of the uncompromising nature, complexity and 
long term effect of the anti-splittist struggle has become 
clearer and clearer. Comrades in the fields of politics and law 
have a better understanding. The confusion in people’s minds 
during previous years has all been basically solved. This is an 
important and favourable condition in the anti-splittist struggle. 

The second characteristic is that the anti-splittist struggle 
endured the test and gained in experience. It was expected 
that on the sensitive days between 27th September and 1 st 
October this year, the splittists would stir up a big disturbance. 
However, due to the joint efforts of the Party, the government, 
the military, the people and the People’s Armed Police in 
Lhasa and the whole region, the situation was kept under 
control. 

In the areas of Naqu [Nagchu] and Shannan [Lhokha], the 
situation is also very good. In the two years of the anti-splittist 
struggle, each area gained very good experience and their 
methods became more and more effective, and the result is 
getting better and better. 

Another advantage is that support among the masses 
[qunzong jicu\ has been strengthened. Last year a very few 
splittists attempted to cause disturbances in Shannan and 
Rikezhe [Shigatse]. On the first occasion, many of the 
masses rose up of their own accord to fight the splittists and 
they showed a high level of consciousness. According to the 
investigation made by comrades Zi Cheng and Wu Jin who 
went to Shannan ana Rikeze [Shigatse], mass support is 
good. As soon as something happened, they immediately 
reported it to authorities and therefore we have taken the 
initiative in our work [shi women de gongzuo heng zhudong ]. 

In this meeting on Basic Work on Public Security in 
Grassroots Units, we must summarise our experiences in 
these matters. As long as we carry out the work of the 
grassroots units well and really organise and mobilise the 
masses, the anti-splittist struggle will be sure to achieve 
greater success. 

The third characteristic is a higher level of initiative than in the 
past [women gongzuo de zhudongxing bi guoqu zhengqiang 
le]. Nowadays, we no longer respond passively to the 
situation [beidong yingfu jumian], as we used to in the past 
few years; We take more initiatives nowadays than we did in 
1987 and 1988. During those days, we only dealt with the 
problem once disturbances and riots had occurred. 

The situation now is that if someone is thinking of causing 
trouble, we do not allow the disturbance to happen. Recently, 
(September to October), we took more and more initiative to 
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carry out preventive [fangfar] work. Generally speaking, our 
work has begun to shift gradually from passivity to activity 
[you beidong zhubu bianwei zhudoncfi. Of course we want to 
take all the initiatives. One of the most essential points in 
order to achieve this is to strengthen basic work in grassroots 
units. 

The fourth characteristic is that we have hit back at some key 
splittist elements \gugan fenzi\. In the last two years, we have 
caught some underground counter-revolutionary 
organisations and underground printing outfits \yinshuadiari\, 
and arrested some people who were active in the 
disturbances \saoluan zhong de gugan fenzi\ and their 
manipulators [ muhou cehua zhe, people plotting behind the 
scene]. 

Some of them were sent for re-education through labour and 
some were sentenced. The police, procuratorate, and court 
adopted the right attitude in dealing with these problems. No 
matter where the pressure comes from, those who need to be 
punished will all be punished, everything will be done 
according to the law. We neither wrong people nor do we 
compromise. 

The response from the masses and the impact on society 
have both been satisfactory. So long as we do not relax our 
attention and so long as we diligently implement the party’s 
penal laws, pay great attention to basic work in grassroots 
units, emphasise prevention [yi fang weizhi 4 , combine attack 
with prevention and implement total and co-ordinated control 
[quanmian shixing zhonghezhili\, our goal of long term 
security will definitely be achieved. 

Right now the public is hoping for stability, prosperity and 
development. This is the effective guarantee for us to carry 
out basic work in grassroots units. However, in order to really 
do this job well and secure long term peace and stability, we 
must also realise that the situation we are facing is still quite 
serious. Since last year, changes on the international scene 
have been dramatic. 

The most remarkable events were the sudden changes in 
Eastern Europe and in the Soviet Union, the invasion of 
Kuwait by Iraq and the American and other Western countries 
military presence in the Gulf. Military involvement is speeding 
up the onslaught of the war. The Gulf Crisis has triggered a 
strong international response and has raised the concern of 
people all over the world. 

Recently there have been some changes in our neighbouring 
country, Nepal. Last April, Nepal’s new government 
implemented a policy of leaning towards India [dui yin ying 
x/e], and adopted a sympathetic and intimate [qinjiri\ attitude 
to file Dalai Clique. Their relationship with us has taken one 
step backward and they have relaxed their control over the 
Dalai Clique’s activities in Nepal. Some enemy spy 
organisations [di te jiguan] and some splittists believed it 
would be most effective to carry out splittist activities from 
Nepal. 

Changes in the international situation have made the activities 
of the Dalai Clique more aggressive. They have made more 
frequent contacts with international reactionary forces and 
have attempted to borrow the latter’s strength to attain the 
goal of Tibetan independence [sic - no quotation marks 
around the phrase “Tibetan independence"]. Didn’t Dalai visit 
Canada and America? The German President and the wife of 
French President Mitterand also met him. The Dalai Clique 
has secretly allied with foreign reactionary forces and has 
achieved a certain “effectiveness" in the past few years. 

Weren't the counter revolutionary underground organisations 
we crushed connected with international hostile forces? I think 
they were. Both Yuluodawaciren and Luosangdanzeng [Yulu 
Dawa Tsering and Lobsang Tenzin] are well known figures 
abroad. Some international organisations and people from 
abroad often write and ask about these people. While making 
contacts with hostile foreign forces, Dalai did not relax his 
activities inside (Tibet], 

Even the Dalai Clique itself knows that there is no way they 
can compare with us in the political, economic and military 
spheres. His only superiority [yoush] is religion. Hence 


religion has become an important tool for them to undertake 
splittist activities. Didn’t the Dalai Clique say that controlling 
\kongzhi\ one monastery is the same as controlling one 
Communist district [ diqu\ ? This was not spoken at random. 

In fact, they have sent in some living Buddhas and lamas to 
undertake splittist activities. He himself has written to some 
monasteries in Tibet and met some Tibetans who have gone 
abroad in order to win their sympathy and undertake political, 
ideological and religious infiltration. Meanwhile, he has also 
sent some people to Tibet to engage in subversive activities. 

These situations have sufficiently proved the long term nature, 
uncompromising nature, the complexity of the anti-splittist 
struggles in our region. It also shows just how difficult it will be 
to stabilise the situation and reach the goal of long term 
security as well as the importance and urgency of 
strengthening the basic work of the grassroots units. The 
anti-splittist task in our region will be long, uncompromising 
and complicated, and can be seen in two ways. 

The first is from the angle of struggle between two social 
systems. Socialism and capitalism are two different systems. 
The establishment of socialism is definitely an attack and 
threat to capitalism. It predicts the decay and elimination of 
capitalism. The conflict and struggle between the two social 
systems inevitably meant that imperialist forces would make a 
great effort to try and destroy the socialist system. 

It then became their established strategy to subvert the 
socialist state power. Didn’t Dulles attempt to pin his hope for 
“the peaceful evolution” on our 3rd and 4th generations? The 
support of nationality [minzu\ splittists carrying out splittist 
activities is an important part of their general strategy. 

The international reactionary forces’ interference with the 
Tibetan question is an attempt to find a hole to break through 
[tupokod[ and bring about this so-called peaceful evolution 
and the subversion of socialist China in Tibet. We must be 
ideologically prepared for a long term struggle. General 
Secretary Jiang gave a profound explanation to this question 
during his visit in Tibet. 

The second way [to view the anti-splittist struggle] is from the 
angle of long term class struggle in certain areas. In the 
elementary stage of socialism, class struggle exists in certain 
areas for a long time. Under certain circumstances, it will even 
become acut eyihua]. The hostile forces within our borders 
will seek international support, and international hostile forces 
will inevitably bribe, foster, and support reactionary forces 
within us. 

They will secretly gang together and undertake subversive 
and destructive activities. Therefore, we must be sure to be 
on our guard and destroy international and domestic 
reactionary forces as they emerge. Strengthening the basic 
work of the grassroots units of the public security is an 
important task. 

In order to achieve long term security and to really stabilise 
the situation, we must first of all rely on the broad masses of 
the people. Only when we organise and mobilise the masses 
and change the anti-splittist struggle into a conscious struggle 
by the broad masses, can we then reach the final goal of long 
term security and stability. For a long time, the notion of class 
struggle weakened, and we released our guard on the 
penetration of the masses by the Dalai clique. 

The Dalai clique took the opportunity to try to win over the 
masses. In the form of broadcasting and airfloating [airwaves? 
could refer to distribution of leaflets from the air. Chinese: 
kongpiao\, as well as through the distribution of reactionary 
leaflets, and under the pretext of explaining religious 
documents [ jiangjind , they strongly advocated the reactionary 
ideology of “Tibetan Independence" among the masses in 
Tibet. In recent years, Dalai held an “initiation ceremony" 
[Kalachakra] every year, and each time he said it would be 
the last time. He said this again this year. 

Blinded by this religious cover, some people believed him. In 
1985, the Dalai’s “Initiation Ceremony” stirred many of the 
masses to go out [of Tibet?]. The so-called ‘initiation 
ceremony"'did not only involve religious teachings, but also 
involved talking about politics and ‘Tibetan Independence". 
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Therefore, we must have a clear understanding of the 
situation and expose the enemy’s plot in time. 

We must successfully dissuade people from going abroad 
and we must also strengthen our control. Of course, it is 
impossible to simply rely on public security departments for 
this. Party committees and government offices at all levels 
must take the task seriously and give support to it. Each 
section must cooperate, arid public security offices must give 
good advice and take the initiative of successfully leading the 
masses. 

In order to achieve long term security, the management [or 
supervision] control of the monasteries must be strengthened. 
Dozens of years of anti-splittist struggle have taught us a 
lesson. The many disturbances in the past and the uprising in 
1959 show that tnere are weak points in our management 
[guanlh and control [zhangwtf of monasteries. They also 
snow that we must keep a close eye on monasteries. 

Our control of monasteries is in accordance with regulations 
on religious freedom. Clear rules on religion were laid down 
both in our country’s Constitution, and in the Party's policies 
on religion. Controlling monasteries actually means solving 
the following two problems: the first is that no matter how, we 
must ensure that the People’s [Democratic] Management 
Committees [ minguanhu \ are in the hands of people who 
support the leadership of the Communist Party, the socialist 
system, and the preservation of the unity of the Motherland. 
This is the question of leadership. 

The second [problem] is that we must fully use, discover and 
educate activists among monks and nuns. This is the 
question of unifying, educating and winning over the majority. 
When we win over these two forces [People’s Management 
Committees and activists], and set up a perfect management 
system and rules, then the management and control of 
monasteries should be no problem. Even if a problem arises, 
we will still be able to keep the general situation under control. 

Right now, local police stations [paichusuo\ are being 
established in some major monasteries, and management 
offices are also being established in some monasteries by the 
relevant departments. It is hoped that the management of 
monasteries will be carried out according to the monasteries’ 
democratic management regulations [minzhu guanli 
zhangcheng\ and according to the requirements for the 
management and rectification of monasteries formulated by 
the Autonomous Region’s Leading Group for the Stabilisation 
of the Situation [zizhiqu wending jushi lingdao xiaozhu\, 

Our meeting today is mainly to discuss basic work on public 
security in grassroots units. So long as we do this work well 
and co-ordinate forces, our long term security will be 
guaranteed. Even if in future some people come out and put 
up reactionary notices and distribute leaflets, this will only 
snow their existence, and it is of no great matter. Of course 
we must deal carefully with them, ideologically and in our 
work. 

Overall, the big change in the situation in the past two years is 
due to the enduring efforts of the people, especially the 
comrades who are now present, as well as the broad masses 
of cadres and policemen who are working in the fighting line 
[zhan x/an] of public security in our region. 

Both the Party committee and the government are very 
satisfied with the large amount of work that our comrades 
have put into the anti-splittist struggle, protecting the unity of 
the Motherland, solidarity among nationalities [minzu tuanjie^, 
and stabilising the political and social situation in our region. I 
hope that our comrades will work even harder and make an 
even greater contribution to the Party and the people to 
stabilise the situation. 


[Party Circular No.20 Speech 2:] 

Comrade Zi Cheng’s [Tsultrim’s] Speech at the Meeting on 
Basic Work on Public Security in Grassroots Units in the 
Whole Region 


(17 October 1990) 

Comrades: 

After a period of tense work to smoothly complete the task of 
maintaining security during the Asian Games and the National 
Day celebrations, tne Organisational Department of the 
Regional Public Security Office Party Committee [gonganting 
dangzd[ immediately called this regional meeting on Basic 
Work on Public Security in Grassroots Units. 

I warmly express greetings to you, the representatives of this 
meeting, and through you to the broad masses of public 
security cadres and policemen in the whole region, as well as 
to security personnel, on behalf of the Autonomous Region 
Party Committee, the Autonomous Region People’s 
Government, and the Political-Legal Committee [. zhengfawe] 
of the Regional Party Committee . 

In recent years, under the leadership of the local Party 
Committee and the Government, the basic public security 
apparatus and security departments have done a great deal 
of work. Basic work on public security in grassroots units has 
achieved a great deal and has contributed to the stability of 
the situation and the development of the economy in our 
region. This meeting has come just in time and is very 
necessary. 

Comrade Li Feng’s speech on behalf of the Organisational 
Department of the Regional Public Security Party Office 
summarised the importance of basic work on public security 
in grassroots units in recent years, and gave details of ways 
to strengthen the construction of basic work on public security 
in grassroots units. I totally agree. I believe that by carrying 
out and implementing the spirit of this meeting, progress will 
be made in the basic work of the Autonomous Region’s 
grassroots units, and the situation in our region will have a 
much more solid foundation. I present below four views on the 
situation: 

First, we must understand the current struggle situation, 
specify and strengthen the importance of basic work on public 
security in grassroots units. Right now the political, economic 
and social security situation is stable. However, there are 
some elements of insecurity. The main ones are still the 
destructive activities of the splittists. 

On the one hand, the Dalai clique continues to seek the 
support of international reactionary forces; Dalai himself went 
not so long ago to Canada, Britain and Germany and gave 
speeches on Tibetan Independence”. On the other hand, 
during the Asian Games and National Day celebrations, he 
continued to strengthen penetration of the region, sent spies 
and secret agents to undertake destructive activities such as 
kidnappings, murders and explosions, in an attempt to create 
disturbances and stretch the tentacles [chujiao] of splittism to 
areas outside Lhasa. 

Splittists who hid in some monasteries and in society at large 
also attempted to create disturbances. Thanks to careful 
preventive work and the unity of the Party, government, army, 
as well as the police and the people, the plots of the splittists 
were foiled and security during the Asian Games and the 
National Day celebrations was maintained. However, we must 
realise the long term nature, uncompromising nature and 
complexity of the anti-splittist struggle in our region. 

The public security apparatus, which is an important tool for 
the People’s Democratic Dictatorship, must keep a cool head 
at all times and firmly adopt the ideology of “May Stability 
Prevail” and stick to the uncompromising struggle against 
splittists and criminals. The public security apparatus 
shouldered very arduous tasks in stabilising the situation. 

In order to take the initiative in this struggle, the public 
security apparatus must emphasise basic work in grassroots 
units. Strengthening basic work in grassroots units is not only 
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crucial to political and social stability, it also increases the 
ability of the public security apparatus to fight. If we neglect 
basic work in grassroots units and this leads to the neglect of 
basic work in grassroots units and the lack of a solid 
foundation, then the stability of the situation and the whole of 
public security work would lose their driving force. 

Therefore, through strengthening basic work in grassroots 
units, we must carry out social investigations well and collect 
extensive data on the enemy’s movements and situation, as 
well as control dangerous elements. Weaknesses that were 
exposed during the suppression and prevention of 
disturbances must especially be dealt with properly in order to 
raise the ability of the public security apparatus to discover 
[unrest] and control [the situation]. 

Secondly, Party committees and government offices at all 
levels must strengthen their leadership over basic work on 
public security in grassroots units. The public security 
apparatus and security organisations are at the front line of 
the anti-splittist struggle and the struggle to stabilise the 
situation and maintain social stability. Their task is heavy and 
their work is hard. Because basic work on public security in 
grassroots units concerns a lot of people and requires people, 
money and goods in large numbers, it is impossible to cany 
out [this worn] without the leadership and support of Party 
committees and government offices. 

Party and administrative organisations in grassroots units 
must stick to the policy of "Grasping With Two Hands” [liang 
shouzhua] in order to secure the stability of one area. They 
must strongly emphasise the basic work on public security in 
grassroots units, strengthen the construction of the public 
security apparatus and organisations for preserving stability 
inside grassroots units. [They must] rebuild and complete tne 
organisations for preserving stability \jiceng zhibaohui zuzhi\ 
within grassroots units, and make them part of the 
construction of political power in grassroots units. Moreover, 
the actual difficulties encountered by public security 
grassroots units and organisations for preserving stability 
should be given help to be solved. 

Thirdly, we must stick to the mass line under the leadership of 
the Party committee and promote co-ordinated management 
of social stability. The mass line under the leadership of the 
Party committee is a fine tradition of public security work in 
our country. Basic work on public security in grassroots units 
has connections with the work of many other departments and 
has a definite connection with the immediate interest of the 
masses. It needs the leadership of the Party committee and 
the support of the masses. 

It is very important to stick to the mass line when 
implementing basic work on public security in grassroots 
units. The basis for public security work is the basic work of 
grassroots units; the latter is mainly about the work of the 
masses. Basic public security units and organisations for 
preserving stability must sufficiently trust and rely on the 
broad masses of the people, mobilise and organise the 
masses. They must initiate the anti-splittist struggle and the 
struggle to preserve social stability. 

Right now, [we are facing] a severe situation with the 
anti-splittist struggle and the struggle for social stability. The 
public security apparatus is understaffed, the equipment is 
backward, so we must rely even more on the strength of the 
broad masses of the people in order to attack the enemy and 
punish the criminals. 

Basic work on public security in grassroots units is closely 
connected with the co-ordinated control of society, because 


much of the latter work must be carried out through basic 
work in grassroots units. Therefore, while carrying out the 

E nciple of "Whoever is in Charge Will be Held Responsible” 
leizhoguan, shei fuze\, forces from the whole society must 
mobilised for control. 

In order to control social stability, the public security 
apparatus must function to the maximum, and effectively 
combine basic work on public security in grassroots units with 
co-ordinated control, and promote the implementation of all 
methods of co-ordinated control. 

Fourthly, [we must] strengthen the construction of cadres and 
police troops in grassroots units. In this year’s Regional 
Conference on Political and Legal Work, the Regional Party 
Committee specified clearly that political and legal policemen 
and cadres [zhengfa ganiiang j must "take a firm political 
standing, be professional, well-disciplined, reliable and do 
outstanding work”. 

Public security cadres and policemen in grassroots units are 
in contact with the broad masses of the people and with 
reality, therefore they must constantly improve their own 
political and professional credentials. Leaders at each level of 
the public security apparatus must strive to successfully 
implement ideology, organisation, discipline, style and clear 
construction [lianzneng\ in order meet the requirements of the 
Party and the broad masses of the people. 

Today there is one thing that I want to emphasise, and that is 
that we require that all the cadres and policeman of the 
political and legal forces, including public security cadres and 
policemen working in grassroots units, must adopt the 
ideology of serving the people with their heart and soul, and 
be the servants of the masses. All the starting points of our 
work are directed towards the people. The task of the 
dictatorship apparatus is to protect the people and attack the 
enemy. 

All government and Party cadres, as well as policemen, are 
the public servants [gongpi\ of the people, and not masters 
[guan laoye\ riding on the head of the people and driving 
them. As ‘public servants", how can we ride on the head of 
the master - the people - and demand privileges? On the 
other hand, if we don’t get any support from the masses 
because of corruption or rude manners, there will be no basis 
for our work and we will be not be able to complete the task of 
attacking the enemies and protecting the people. Therefore, 
we must always bear in mind the belief in Serving the People. 

When we carry out the task of controlling social stability, we 
must apply strict management [or supervision] and make 
things convenient for the masses and never make things 
difficult for them . When we go out on a patrol, we must be 
civilised, polite and never be rude. We must intervene if we 
see the broad masses of the people harmed by criminals. 
Thus public security grassroots units can be troops which are 
liked by the people and feared by the enemies, and can then 
make new contributions to the long term security of Tibet. 

{This document will be distributed down to county level and 
transmitted to all cadres and policemen of the political and 
legal forces.) 

Key words [ zhutici ]: Leaders’ speech, public security political 
and legal [committees?], basic work in grassroots units. 

Secretariat of the Tibet Autonomous Region’s Party 
Committee Office. Printed on 28th November 1990.1510 
copies printed. 
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Literature 


A Monk’s Story 

A Monk’s Story is an example of the modern Tibetan novella. It was written in December 1990 by a former 
monk from Amdo, four months after he arrived in Dharamsala, Northern India. This is the first time it has 
been published in either Tibetan or English. 


Introduction 

In 1990 a young monk fled from his monastery at Labrang, in 
Tibet’s north-eastern province of Amdo, now divided between 
the Chinese provinces of Qinghai and Gansu. Tashi Khyil, the 
monastery at Labrang, was founded in the early 18th Century 
and later grew to be one of the greatest monasteries in Tibet, 
traditionally housing some 7,000 monks. 

From Labrang the young monk travelled to Xining, Qinghai’s 
capital, and thence to Lhasa, and from Lhasa to Dram, a 
Tibetan village on the Nepalese border, known in Chinese as 
Zhangmu. After crossing the border with some difficulty, he 
made his way to the sacred stupa at Boudhanath, a few miles 
from Kathmandu, where there is a large Tibetan community. 
He was then sent via Delhi to Dharamsala, where he met the 
Dalai Lama. 

This account is a translation from his own typescript, written a 
few months after his arrival in Dharamsala. Its interest lies not 
in dramatic and dangerous events, of which there are few, but 
in the descriptions ot people he meets and difficulties and 
discomforts overcome, which give the story its picaresque 
quality. 

Within modern Tibetan literature it belongs to the genre of 
what could be termed ‘escape narratives”. These have 
appeared regularly since the Lhasa uprising in 1959, when 
many Tibetans fled the country. They either stand as 
narratives in their own right or as part of a longer lifestory. 
Often, as in this case, the journey ends in the joy of meeting 
with the Dalai Lama, tempered by the memory of relatives and 
friends who have died or been left behind. 


The original is written in contemporary Tibetan literary style, 
which differs considerably from classical Tibetan and, to some 
extent, from that of the Tibetan exile community. This style 
has been evolving since the 1950s. With China's liberalisation 
since 1980, outlets now range from semi-official papers such 
as the Qinghai Tibetan Language News and Legal News, 
through the literary magazines Gentle Rain (sBrang Chai) and 
Qinghai People’s Art (mTsho sngon Mang-tshogs sGyu-rtsat), 
to the most recent journal The Hills, the Sun And the Moon 
(Nya zla'i ri), started in 1991 by a group of writers in the 
grasslands town of Chabcha (called Gonghe by the Chinese) 
in Southern Qinghai. 

Despite the obligations to produce a certain amount of 
propagandist work, the energy and enthusiasm of most 
Tibetan writers are directed towards literary composition and 
academic research into Tibet’s history and culture. 

Amdo is proud of its literary traditions and in recent years has 
produced several important writers, including Tibet's most 
highly regarded modern writer, Dondrup Gyel (sometimes 
spelt Tondrup Gyal). Beset with marital and financial 
problems, he committed suicide at Chabcha in 1985. There 
are also Yeshe Tenzin, a poet, and the prolific writer Rebkong 
Dorje Khar, the new editor of the literary magazine 
Moonbeam ( Zlazer). 

As in other countries, a considerable amount of low-quality 
work is published, partly because the mainstream publications 
pay contributors so that many people, especially underpaid 
teachers, use writing in order to supplement their incomes. 
However, the existence of a genuine literary movement is 
shown by the efforts made by writers to establish their own 
periodicals, as in the case of The Hills, the Sun And the 
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Moon, as well as by the great contributions made by people 
who have escapedto India since 1980. They write in exile 
publications like Young Sapling (IJang gZhori), The Yak Calf’s 
Roar {gYag-gu’i har-sgra) and Democracy (dMangs gtso). 
Unfortunately, with the exception of the Dalai Lama and his 
relatives, Amdo has produced no modem biographies or 
autobiographies, unlike Kham or Central Tibet. 

The writer of this account, in common with most other Tibetan 
writers, received his education at one of China’s Minorities 
Institutes. There are now few grammar teachers in the 
monasteries, much to the chagrin of monks who genuinely 
want to study. The author was also trained in Tibetan 
medicine. He left Labrang after a number of demonstrations 
there in the years that followed the 1987 Lhasa riots. 

He is now employed in India as a researcher into Tibetan 
monastic and religious history and is a regular contributor to 
Tibetan periodicals, his work laboriously tapped out on a 
Tibetan typewriter. He is considered a good writer although 
some people feel he uses too many archaic poetic synonyms 
and idioms. 

A Monk’s Story is essentially a truthful account of his 
journey, except for the comments on Tibetan exiles made by 
the hotel keeper at Dram, which were interpolated from 
another source. The speech is comparable with the short 
story of the young nun in The Snow Mountain’s Tears (written 
by Kelsang Lhamo and published in Jang zhon in 1990) which 
describes the nun’s oppression in Tibet and disillusion in 
India. 

This story has been well received in both India and Tibet and 
has also been dramatised. 

In this translation some sensitive material has been omitted 
and some names have been changed, or the letters X, Y and 
Z have been used, to protect the identity of the author and of 
some of those who helped him leave Tibet. 

Adrian Moon, August 1992 

A Monk’s Story 

or 

A Record of My Observations on Arrival in India 

Gya-gar-la bslebs-pa’i mthong-thos yi ger bkod-ba 
Anonymous 

Translated by Adrian Moon 

How impermanent is the nature of this world! It is two or three 
months since I arrived in this country, so different [from my 
own] in its customs and people. Even before I aspired to go to 
India some friends said the police had been making encjuiries 
about me, which I was already aware of. I had been feeling 
uneasy as a result. For some days intensive deliberations 
caused me lack of sleep, but I concluded that whatever action 
they took, the Chinese were up to no good. 

I broached the subject to my parents with the idea of 
explaining my intentions but it seemed that we felt differently. 
From the early age when I started school I’d shown some 
talent, and so my parents loved me more than their other 
children. They could not bear to see their most beloved child 
go to a distant country. However we eventually came to agree 
because my parents did not want to see me in a Chinese 
prison. Accordingly I decided to come to India. Because my 
family was not rich they could not immediately collect up my 
travelling expenses but a sister gave me seven hundred yuan 
which I put in my pocket. 

At six in the morning of the seventh day of the fourth Tibetan 
month [30th May 19901 accompanied by my parents and 
close relatives I arrived at the bus station. My old father then 
said to me, tears falling from his eyes: 

“If you reach India send us a letter. If not, don't keep trying, 
stay in Tsung. I pray that you will be able to serve His 
Holiness." 

When the bus started I waved my hand and said my farewells 
from the window of the bus. The bus headed towards Kachu, 


a Hui district, and I started re-evaluating my plans. I felt I was 
a man of feeble character and my school did not know I had 
left so who would teach my pupils? Who would look after my 
clinic and keep its accounts? The thought ‘what have you 
done?" rose in my mind. 

While brooding on this, the bus passed the district boundary 
at about half past twelve. The city was modern with a lot of 
multi-storey buildings, motor vehicles and a great noise from 
the crowds. I cut through the throng in search of a hotel. A 
small Chinese child appeared and seeing I was carrying an 
overnight bag asked if I was going to a hotel. In Chinese I 
asked the price and was told two and a half yuan. Agreeing to 
this we went to his family hotel in which were two old 
mattresses, old torn sheets and a large table. There was also 
a yogin from Rebkong staying there. 

I told the Chinese child to see if there was a bus for Xining the 
next day. To this he replied, with a smile, that he would go for 
one yuan. 

‘If you buy a bus ticket I will [pay you]”, I said, and then he left 
cheerfully. The sun was about to set and I was feeling very 
hungry, so, leaving my bag behind, I went to a restaurant 
where I ate a two and a half yuan thukpa. Then I felt a little 
more content. 

I went back to the hotel and found the Chinese child had 
bought two blue tickets for the six o’clock bus next morning. 
Afterwards the yogin and I talked together for a while. He 
praised religion all the time and it seemed that he did not 
realize I was a monk because I was wearing townsman’s 
clothes. I did not sleep well because of the old bedclothes, 
and besides the yogin’s muttered mantras were burning in my 
ears and my mind was filled with worries. 

Before six a Chinese woman called me and I quickly rose and 
had my breakfast. Then, with my bag on my back, I went to 
the bus station. There I saw a woman who I thought I might 
have seen before. She turned around and headed towards 
me. Feeling embarrassed in my townsman’s [clothes], I 
quickly got on the bus and busied myself with finding a seat. 

A little later the bus started out onto the highway. I took a 
copy of Gentle Rain [sBrang-char\ magazine out of my bag 
and was reading it when I felt a hand tap my shoulder. On 
turning round I saw a smiling woman who said; 

‘Don’t you recognise me?” The woman had a beautiful face 
and was regarding me with an uncertain expression. 

I replied, “Who are you? I don’t know you." However, my voice 
betrayed a sense of familiarity and before I finished she 
looked at me strangely and said: 

‘Aha, now you’re a scholar, how can you acknowledge an 
ordinary woman like me?” 

‘I’m not like that, certainly not,” I said, wondering how to stop 
her flow of words. She seemed experienced in the ways of 
the world. Soon she continued: 

‘Oh, I was only joking. When I was at school we were in the 
same class for ttiree years, then at the time of the High 
School examinations I got a telegram saying my father had 
been admitted to the District Hospital so I had to go and see 
him. Unfortunately nothing could be done [for him]. Because I 
was so unhappy at my father's death I was not able to go to 
school for some months and although I went later the exams 
had finished. Then I did not want to go to school. Afterwards 
my mother was always scolding me saying ‘How stupid you 
are, you don’t even know your letters’.” 

After she had gone on like this for a bit, I realized who she 
was, and ‘Ah, now I recognize you, you are so different,” 
slipped from my mouth. 

How could this woman be the same girl I was at school with? 
Then she was thin, always wearing hand-me-down clothes 
and very playful. Suddenly her appearance had changed so 
much. A charming, beautiful woman; I remembered the playful 
child. 

We talked together of our different experiences and time 
slipped by until it passed twelve. The bus stopped by the 
roadside and she gave me some money for lunch and then 
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the journey continued. The conversation was so interesting 
that we did not notice the sun going down and that other 
passengers were exhausted. 

This woman had a strange history, as she said. 

'First I grew tired of staying there because the young people 
looked down on me and talked behind my back. Then I went 
to an unde at Labrang and stayed there tor about two years, 
which seemed like only two or three days because I was so 
happy. But my unde became fond of me and I heard he was 
planning to make me his bride, so I fled to Lhasa with a 
school-friend, where I sold butter. I made over two thousand 
yuan and about two years later a child was bom. 

But, truly, the school-friend turned out to be bad and he ran 
off to Sichuan with a Khampa girl. I entrusted five hundred 
yuan to a girl-friend and then went home leaving my child in 
the care of my mother before returning to Lhasa. Again I sold 
butter and sent five hundred yuan to my child. I had a trader 
from Kokonor as a lover, but how could I know he was also 
bad? Later his wife appeared and freely abused me in the 
street, calling me a ‘widow’ until some men led her away. 

The next day when I went to the side street to sell butter I was 
full of shame. Since then I have not wanted a husband or 
lover. The words of today’s men are just trifles and they 
behave without loyalty. Do you understand how I feel?* 

A sigh escaped her and tears fell from her eyes. How sad, I 
thought, a woman deceived by these wicked men, now 
wandering from place to place and living from day to day. She 
carried nothing apart from some cooking utensils and 
women’s necessities in a good quality shoulder bag. She told 
me all her thoughts as If I was a school-friend. I also talked of 
my past and present circumstances when I accidentally 
mentioned that I was going to India. 

All of a sudden it was nearly dark and the bus had arrived at 
the bus station. After we left the bus i decided to go to a hotel 
when she looked at me, and clearly perceiving my intentions 
said, 

‘No, that’s not right,” telling me she would return and buy train 
tickets for Golmud [ Kor-mc I complimented her and 
afterwards we went to a hotel where she knew the hotel 
keeper’s daughter. At first the family looked at us with surprise 
until the daughter muttered at them and we were given a 
small dark room. 

The day was nearly done and I felt very tired but she did not 
feel the same. She offered to buy food and afterwards we ate 
together. Later I fell asleep and when I woke I found a blanket 
had been drawn over me and she was sleeping in a chair. I 
called and woke her. The hotel keeper said there was hot 
thukpa on the fire which she bought. I drank three bowls but 
the woman drank only a little it seemed. It was nine in the 
evening and I was unhappy about both of us sleeping in the 
same room. 

Shortly after agroup of young men speaking a mixture of 
Chinese and Tibetan crowded into our room and the woman 
became uneasy. They took her hand and pulled her out and 
there was a lot of indistinct whispering, then she came back 
and asked if I wanted to see a film. 

‘I’m not going but return quickly,” I replied and put my money 
under the mattress and went back to sleep. Tak, Tak, 
knocking sounded on the door. I turned on the light and saw 
she was not in the room. I opened the door and there she 
was. 

‘It’s time to go,” she told me. 

I was surprised and looked at my watch. The time had passed 
six. 

‘Didn’t you return after watching the film last night?” I asked. 
She smiled and shook her head. We hurriedly ate breakfast 
and then went to the station. We found a seat, and then the 
train started. This city, Xining, seemed to be even bigger than 
Nepal and the crowds are like an upturned ant-hill. All 
Chinese; I did not see any Tibetans. The train, groaning and 
sighing as if in distress and sending clouds of smoke into the 
sky, clattered along the rails. 


Two 

A day and a quarter were spent on the train and we saw a few 
other Tibetans. We were happy discussing our affairs. She 
said to me: 

“We have both experienced good and bad events and want to 
go to India. On your side, you don't have enough money and 
on mine, I am thinking of resuming my studies. Apparently His 
Holiness has said that study is beneficial and it is proper that 
it should be encouraged." Thus she continued, talking all the 
time about going to India. I gave some reasons why she 
should not: 

‘What will people say if a monk and a woman travel together? 
Life in India is very hard and people’s characters are very bad 
so why this needless excitement about India? Unlike you I 
don’t want to remain under Chinese oppression. Secondly 
there is no problem if a man wants to go somewhere. Your 
situation is not like this at all.” For a time she looked at me as 
if she would object, then: 

‘So a monk is not allowed to travel with a woman; but your 
mother is a woman!” she said smiling, a smile different from 
her usual one. 

I was about to ask her how she would go but she didn’t seem 
very sure of where she was going and 1 didn’t have the nerve 
to ask. I looked out of the train window and saw a flat plain 
filled with sheep, cattle and horses. A day passed and at 
eleven we arrived at a sandy desert filled with modern 
multi-storey factories and crowds of people, all Chinese. I 
thought they were mostly from Shaanxi. 

We got off the train and went to look for a hotel. We stayed in 
a four-bed room where two Chinese from Kokonor were 
staying. It was the fourth Tibetan month and very cold. The 
Chinese gave us some fruit but as we were very hungry we 
went out to look for a restaurant where we had a delicious 
thukpa. Here was warm water to nourish oats. That night the 
four of us slept in the dark room for a day. 

In the afternoon we looked for a lorry. A man told us of three 
lorries that would be leaving so we followed him and shortly 
after found three drivers in a restaurant. We both gave them a 
hundred yuan and the lorries started for Lhasa at ten. The 
woman was in the first lorry and I was in the second. Some 
time later the lorry stoppea at a Chinese checkpoint in a range 
of hills. I showed them my teacher’s work pass and had no 
problems but I didn’t see what the woman did. That night the 
lorries continued without stopping for sleep. 

At nine the following morning we stopped for some poor food 
then started again. Most of the settlements along the road 
were of Tibetan farmers. I saw horses, donkeys, dri and yak. 

A day passed and at dusk we all stayed in a run-down hotel. I 
went with the woman to look for a restaurant, but all we could 
get was a thukpa without meat or vegetables, in a smoky old 
building. One yuan for a bowl. She was very happy. That night 
we all slept in the hotel and continued the journey at six the 
next morning. At dusk we stopped at another dark and 
decayed hotel where there was no food whatsoever. The lorry 
drivers muttered some indistinct words into the woman’s ear 
which made me feel very embarrassed. 

We started again at six and had to go through many high red 
mountains. We stopped at midday by a turn-off on the road. 
The driver of the lorry the woman was travelling in said: 

‘I have to deliver some logs, and then I will quickly return." We 
came to a rough bumpy road and after that I never saw the 
woman again. So sad. Some time later my lorry arrived at 
Lhasa. The first thing I saw on getting out was the Potala’s 
roofs glittering with light. The lorry driver then went down a 
crowded side street after telling me it was the way. I asked 
him when the woman's lorry would come and [he] told me it 
would arrive soon. I waited some time and then went to look 
for a hotel. 

On the way I met a trader from my district and we both went 
to his house where his wife was. She was a good woman. A 
short time before a one-time student of mine named X had 
come. He wanted me to go to his house so we both went. His 
wife, a very humble girl and flustered, pressed on me some 
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good eating utensils and paid me great respect. That day I 
truly felt as if I was back in my country. I went again, with my 
students, to look for the woman but sne had not arrived. That 
evening we stayed at his neighbours and until twelve talked 
with people who had been to India. 

The next morning we drank tea, then went to the Jokhang. By 
the Jokhang’s door a number of girls and young women were 
performing prostrations. After seeing the Jokhang, thoughts of 
its history rose in my mind. By the door of the Jokhang and 
the nearby white building I could hear the threatening sounds 
of Chinese soldiers performing drill. 

I followed this with a visit to the Potala where I felt great faith 
in the past Dalai Lamas. Then I walked around all tie side 
streets with my student and met a lot of his friends. I was 
introduced to all of them as a teacher and they paid me great 
respect. Later we went to the Norbulingkha and saw the 
religious relics, the clothes of the Dalai Lamas and the 
beautiful gardens. That afternoon we walked in the park 
behind the Potala and my friend made enquiries after the 
woman, but we heard nothing of her. Everywhere in the park, 
the people and the pedlars were enjoying themselves. But 
how time flies! The sun was setting in the West. I stayed the 
night at my friend’s house. 

The next morning I rose early, drank tea and we went to 
Drepung and Sera. We did not see many monks and their 
circumstances seemed very poor, as we realized from their 
clothes and living conditions. I did not have much time left in 
which to finish my journey so that afternoon I bought a bus 
ticket before returning to my friend’s house. 

My student gave me one hundred yuan and at six the next 
morning I went with him and his wife to the bus station where 
the bus was about to leave. I waved from the bus window and 
paid my respects, then it started off. As the day passed I grew 
very tired. All the settlements I saw from the window were 
Tibetan. 

After some time we came to Yamdrok Yutso Lake and went 
round its long bank where, near two Iona cliffs, we saw the 
water shimmering. At Gyantse we saw the place where the 
British and Tibetans fought and also a big stupa. A long time 
after we arrived at Tsangis Tashilhunpo, the seat of the 
Panchen Lama [in Shigatse]. This is now a big district capital. 

It was eight o’clock and I went to find Y who was working in 
the XXX Office. I enquired at an Amdo restaurant not far from 
the bus station and a man led me out and showed me the 
house. He then returned and I went into the building and 
asked a woman about Y and she said he had gone to see a 
film. Without paying much respect towards the woman I threw 
my bag onto a bed and lay down because I was very tired. 

I was so tired that although it was only about half an hour until 

Y arrived, it seemed like six or seven. His face went red, I 
don’t know why. That house was one provided by his officqe, 
so we went to nis wife’s house and I paid my respects to her. 
She had a very calm temperament. Apart from her and her 
father there was no-one else there. Y’s house was very well 
furnished. That evening Y said he would get a travel pass, 
though I would have to wait a while. 

Early next morning, Y and his wife went to Tashilhunpo and 
visited the shrine of the ten Panchen Lamas, and saw many 
monks. We returned to the restaurant and had several bowls 
of tea. This city had many multi-storey buildings and 
everywhere were traders selling clothes and necessities. The 
prices were twice that of Amdo and of poor quality. The 
people’s faces were black with dirt and, I wondered, could 
they really be Tibetans? I stayed seven days and carefully 
studied the life of this strange place. 

After some time Y obtained a travel pass by ‘going through 
the back door” and using many financial stratagems. I was 
able to start my journey again after paying sixty yuan for a 
lorry. 

Y gave me 1,500 yuan and his wife hid various kinds of food 
and sweets in my bag. I was very sad and the comers of Y’s 
eyes were filled with tears. Because of past karma I and Y 
were separated from this place. 


Three 

Along the road I saw many Tibetan settlements whose 
standard of living was very poor, with old run-down 
stone-walled houses. The children did not even have any 
clothes. That evening we stopped at a decrepit rest house. 

We left at five in the morning and reached Nyalam Dzong at 
ten and spent the night in a hotel. I had a delicious thukpa at a 
Chinese restaurant. Here there are not many multi-storey 
buildings. 

We left at five and at twelve reached Dram [Chinese: 
Zhangmu], a small place in a forest. 1 gave the lorry driver his 
money and then went in search of a hotel. I met an Amdo 
trader who took me to a hotel whose owner was an Amdowa. 
The houses in Dram are all huts. The hotel manager gave me 
some bedclothes and a good room, then he said to me: 

‘You’re going to India, are you? Isn’t that surprising, every 
one from everywhere says they’re going to India. I went five 
years ago too. Do you know wny you’re going? Apart from His 
Holiness the Tibetans in India have been there a long time, 
with some bad officials who will act as if they’re superior to a 
boy like you. 

They look down on those they term the ‘New Arrivals’ [gsar 
'byor-pa ]. You people don’t think of anything except going 
after his Holiness. If we suppose that His Holiness might 
disappear from India, then in two or three years they would all 
be scattered because of their jealousies. I know their great 
pride is in wealth. Shit! Some unprincipled old man gets the 
opportunity for an official position and then he stands on 
ceremony. 

They hold on to the bad customs of the aristocracy from the 
past and keep their positions by mixing soft words and bad 
hearts. Besides that, they do little useful work. If you go, you’ll 
see their bad behaviour. I’m saying this because those 
old-timers are all the same. There is no idealism in their 
thoughts and politics. 

The boys and girls spend the day wandering about. How can 
this be right? Unsettled people run off to India saying they are 
going because of His Holiness and for the Tibetan people. If it 
turns out that the situation is not good, then they return with 
embarrassment and shame. This is very true." 

And so he went on and on. “It is only His Holiness who gives 
all of himself for Tibetan independence. Apart from him there 
are only two or three people who work for independence. 

They are skilled in promoting themselves, their jealousies and 
rivalries. They look at their work and think, if I do business 
and build myself up, that'll be good. Ha, ha!”. He laughed 
aloud. 

Then there was a knocking at the door. It opened and a 
young man from Amdo Kokonor came in. The hotel keeper 
said, This monk is also going to India". He continued in a 
dour manner, 

‘If you think India is like your home-country then go. 

‘As for me, I only ate dal and rice. I wouldn’t stay there a day. 
If you listen to me you’ll go back. If you work as a teacher 
your life will be alright! If you don’t have any money, I’ll give 
you some.” 

‘Is this dal tasty?” I asked him. 

‘Shit! It’s bean water! If you drink it you’re hungry. If you drink 
it for two or three months you will turn black. Go and see!” 

Then the boy from Kokonor said That’s right, quite right. It’s 
best if you go home. India just has rich people, they won’t 
notice a poor man. They think that if you don’t have lots of 
money you don’t have any virtues. 

‘I found this. In 1987 I went to India. I left the Qinghai College 
[mtso-sngon slob-grwa cben-mo\ and for some months had 
problems, so like you, I thought I would go and meet His 
Holiness. However getting a position [las-bya: the term 
implies an office or government job] is like finding a day-time 
star. Even if you know Tibetan well they don’t hold you in high 
regard. 
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‘But rf you know a little English or Indian their respect has no 
bounds. The work they do is such that it is not surprising that 
being able to write a letter is like being a scholar in our 
homeland. But this is nothing. As the saying goes, in front of 
an idiot, even a scholar looks bad. 

Their understanding of Tibetan is so limited that if someone 
who knows even a little mixes with them, he is despised and 
teased. Others can’t get work because of their shame and red 
faces. Even if you can write a good composition in Tibetan 
no-one will care. 

‘People in India are living in other’s conditions [living off 
others?], aren’t they? In a situation like that, anyone’s 
character would grow evil. 

‘Even if you live as neighbours for twenty or thirty years they 
won’t offer you a cup of tea if you go into their houses. 

Smooth words, bad hearts! When you walk past they’ll greet 
you with tashi delek, but if you go inside they won’t even qive 
you a cup of boiled water. 

‘If you’re called a new arrival you’ve not a sesame seed’s 
chance of being given a position. They keep their jealousies 
hidden, but always say ’Underneath the new arrivals are really 
Chinese spies’, and because of this they don’t give official 
posts to new arrivals.” 

If this sort of thinking became common, there would be 
divisions between the old-timers and new arrivals, so I said 
Their system is not so surprising. In our homeland a small 
district is of little account. I am following the example of His 
Holiness and Tibetan heroes in going into exile.” 

We argued for some time. Then he lost patience and said, ‘All 
right, you’ve had your say. If you’re decided on going to India 
remember that most of those in Dram who don’t go outside or 
talk to anyone finish by making a visit to the Public Security 
Bureau next day” [i.e. they arouse the suspicions of the police 
by not acting normally]. Then he left. 

That night I spent many hours watching a film with the 
householder and his family. Next morning, after having tea 
and changing 1,300 yuan into Nepalese money, I went out 
with Z. That afternoon I met a trader from my District and we 
discussed going to Nepal together. 

‘Everyone has to pay 1,200 to the porter”, he told me. ‘Keep 
quiet and I will come and call you tomorrow morning.” 

This man had been doing business in Nepal [and had 
sneaked back into Tibet without a pass]. 

At five the following morning a low voice called. I quickly rose 
and took my bag. At the door were three people, a porter, Z 
and the trader. We quickly went into the forest where three 
men appeared. They were Chinese spies who [were] holding 
guns, [me-md'a ring-po] blocking our path. I was terrified, 
shaking with fright. Shouting, the gun-toting men pursued us 
and willy-nilly we were taken to the Public Security Bureau. 
Luckily Z knew the means to get us released. 

The following day at six we took the path into the forest again 
and after a long time came to XX. We were all in great danger 
of falling to our deaths. We three left the path for a rough 
track, and then climbed most dangerous cliffs. I thought it was 
like the road of the God of Death’s [gshin-rje\ in a story. 

That afternoon we left the forest and the porter told us ‘You 
two hide and I’ll look for transport.” 

After a while he made a signal and we went to a bus. We had 
been waiting a long time when the Nepalese police came to 
make a check. We didn’t have travel passes and they shouted 
at us ‘You must carry travel passes,” or so it seemed. 


We were tied together and beaten violently so we could not 
move. Then we were handcuffed and put into a dark, 
windowless room. Because we were hungry we signalled to 
the guard but he pretended not to understand and did not give 
us even a mug of water. Our porter had disappeared. We 
were searched inside and out and all our money was stolen. 
They also took all the important papers, personal letters and 
even my Writer’s Association card out of my bag. That night 
we were not able to sleep. 

At ten the next morning we were each given a cup of milk tea 
and a piece of bread. Then we were put in a small vehicle and 
except for my bag given nothing. They said they were going to 
hand us over to tne Chinese. In the vehicle were a driver and 
two policemen who after a time said ‘If you two have a 
thousand rupees well let you go." 

The trader said that although he had no money on him, if they 
went to Nepal he promised his wife would get rt. We were 
taken to the stupa of Charungkhashor [Bya-rung Kha-shor - 
Boudhanath] and we searched for his wife. Later we found 
her, related the whole business and handed over the 
thousand rupees. We went to a restaurant and had an 
extremely tasty Thukpa. His wife was a good woman and said 
that money was no object - more important was getting us 
out. That night I slept at their house. 

The following morning I circumambulated the Stupa and saw 
a lot of Tibetans. I thought it seemed a poor country because 
the people seemed so miserable. The customs and 
appearance of the people are a little like that of India. That 
day I was questioned at the reception centre and asked 
where I was going by an old man called XX. I informed him of 
all my circumstances and he told me there would be no 
problems. They gave me 750 Nepalese rupees. 

At four in the afternoon of my third day there, I started for the 
Indian capital, Delhi. The trader and his wife accompanied me 
to the bus and gave me some good advice. I travelled with an 
Amdo trader whose name I forget. It was very hot and I 
sweated profusely. 

At nine the next morning we stopped for morning tea and for 
the first time I ate dal. We arrived at Delhi around four o’clock 
that day. What a lot of multi-storey buildings and cars filling 
the roads, going here and there, with the noise drumming in 
my ears. I thought that, except for the cars, India did not seem 
as impressive as China and did not compare well with it. 

A Tibetan took me and the trader to the reception centre. 
There, twenty people were staying in a small dark room, ail 
new arrivals. There was nobody to look after them and as 
some of them had no money they had not had any food for 
two days. 

At ten the following evening we got on the bus for 
Dharamsaia. After travelling all night, we arrived at 
Dharamsala the following morning. At the reception centre we 
were given a piece of bread for breakfast and three pieces for 
lunch. The evening meal was rice and dal. 

Four days later I had an audience with His Holiness. Joy and 
sadness filled my eyes with tears. However you looked at 
them, his virtues and speech were without fault, a truly 
enlightened man. It is the good fortune of the Tibetans that he 
has been born among them. I hoped then and afterwards to 
follow him and work for the Tibetan cause. Whatever my 
fortune or misfortune, I vowed I would follow his thoughts in 
my writing. It has been my fate to come to him from the place 
wnere my mother gave birth to me and I wish to give my all for 
the Tibetan cause. 

December 1990 
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Prison Writings 


Leader’s Testament 

These verses are said to have written by one of the prominent figures of the pro-independence movement 
from his prison cell in Lhasa in August 1991. His name has been withheld to protect nim from 
repercussions. 


Whether I remain 
in prison or not, 

In my heart 

I will always be for Tibetan independence 

Maybe you will kill me. 

If you do kill me, 

The Tibetan people 

Must be allowed to see my body. 

My imprisonment 
Is in your hands. 

But regardless 
I will continue to press 
for independence for Tibet. 

Great leaders and teachers of the Tibetans 
Have always worked for the welfare of the Tibetans. 
I wish my students to be as I, 

And to work selflessly for the welfare of their people. 


Nuns’ Prison Song 

In August 1990 after a year in prison six nuns in Gutsa Prison 
near Lhasa began to sing a song in their cell. 

When guards realised that their song included 
pro-independence verses, the nuns were taken to a room and 
beaten by three Tibetan women guards and one Chinese 
man. The four staff beat each one of the prisoners in turn with 
implements including "a plastic stool and a belt", according to 
one of the prisoners. The six nuns were then moved to a 
smaller cell, where they were beaten again. They remained in 
this cell under strict conditions for a year, after which two of 
them, Ngawang Tsepak and Sonam Lhamo, were released. 

The words of the song were provided by Ngawang Tsepak 
(also known as Ngawang Champa) in September 1991 after 
she had escaped from Tibet. Ngawang Tsepak, aged 20, 
comes from Dro village in Medro Gongkar county, 60 km east 
of Lhasa. She was a farm worker until 1989 when she 
became a nun at Chubsang nunnery near Lhasa. On 2nd 
September 1989 she was arrested when she and eight other 
nuns staged a demonstration calling for Tibetan 
independence, interrupting the performance of a Tibetan 
opera in front of officials at the Norbulingkha (Summer Park) 
in Lhasa. For details see "Reports of Prison Maltreatment", 
TIN News Report, December 11, 1991. 

The other women beaten for singing this song were Lobsang 
Choedron, Dechen Drolma, Pasang Drolma and Dawa 
Lhazom. Sonam Lhamo completed her 2 year sentence in 
September 1991 and has escaped to India, but the other four 
women are not due to be released from prison until 
September 1992. Lobsang Choedron was transferred to 
Trisam prison in February 1992, but the other three may still 
be in Gutsa. 

Tenzin Gyatso is the proper name of the Dalai Lama, also 
referred to here as the Yeshi Norbu, or the jewel of wisdom'. 


Land of snow, land of snow 

My beloved great mother 

Though the Chinese have stolen 

My great mother’s life force 

JWej will never let the Buddhist doctrine 

That resides in the ten directions be extinguished. 

Blood and tears will continue to flow 
Boundless suffering be experienced 


The Buddhas of the ten directions 
Please uphold my truth 

Land of snow, land of snow 

My beloved country 

My country’s life force 

He, Tenzin Gyatso 

He, my root Lama 

He, Yeshi Norbu 

Let all Tibetans be united 

The time will come when the sun 

Will shine through the clouds. 


The Victory Song of the Tibetan People 

An appeal [Tin Ref: Doc 1(ZR)] sent to the United Nations in 
October 1991, apparently written by prisoners at Drapchi 
Prison, ends with a poem urging the Tibetan people to 
continue to struggle for independence. 

The poem has five stanzas, four of which end with a refrain 
calling on Tibetans to ‘march forward". The original was 
written by hand, probably in September 1991. The full text of 
the appeal which preceded the poem is printed in the section 
on Statements from Tibet. 

The Victory Song of the Tibetan People: 

Fighting The Enemy and Marching To Victory 

Rise up, Tibetan people, rise up. 

Let the six million people strive 

For the unchangeable truth, for independence. 

Continue our fight and go forward. 

March forward, march forward, 
march towards victory. 

March forward, march forward, 

From victory to victory. 

Let the people of the three provinces be united. 

We must kick out from Tibet 
The fascism that is here now. 

Although the enemy has weapons, 

The fist backed by justice is stronger. 

March forward, march forward. 

For the fist of truth is more powerful. 

March forward, march forward. 

Lift up the fist of truth 
And march forward. 

We have a leader to be proud of, 

A leader whom the others lack. 

Nowadays his popularity is increasing 

Like the waves of the great ocean in the summer. 

Be proud! Be proud! 

The waves of the summer ocean are rolling! 

March forward, march forward, 

Be proud 

And march forward. 

Even the poisonous after-effects 
Of the invasion seem strong. 

Their aggression is cunning and cruel 
Yet the protectors of the doctrine [dharma], 

Led by the two main Gods, 

The white and the black protectors 
[Palden Lhamo and Nechung] 

Are punishing the invaders. 

They are sentenced by nature [rang byung] 

To severe punishment. 


64 


TIN News Compilation 22nd October 1992 




They are being punished, 

They are being punished by the judgement of nature. 

They are being punished, 

By the judgement of nature 
They are being punished. 

Our friends are everywhere under the sky. 

The people of the world are supporting justice. 

We, the people of the mainland of Tibet, 

And the people in exile 
Must be reunited 

And rebuild our beautiful land of snow. 

Rebuild! rebuild! 

We, the people on the mainland, and the people in exile 
Must be reunited. 

March forward, march forward, 

Rebuild our beautiful land of snow! 

Mangalaml Good Fortune! Blessings! 

From Tibet Prison No 1. 

Poems and Songs 

Ode to the Machu 
by Palden Gya 

The Machu is one of the major rivers of eastern Tibet, running 
from its source near Kyaring Tso, southwest of Golmud in 
present day Qinghai, through Golok and Amdo before flowing 
into China where it is known as the Huang He or Yellow River. 

The poem is an example of a traditional style of writing in 
Tibet which is used by contemporary Tibetan writers to 
celebrate the spirit and nature of Tibet, and its national 
identity, Like other poems of this genre, part of a literary 
renaissance in Tibet, it exhorts Tibetan youth to greater efforts. 

Palden Gya, the author, is an Amdowan intellectual who 
arrived in India from Tibet in 1989. The poem was originally 
published in Tibetan in 1991 in Jang-Zhon ("Young Sapling"), 
a Tibetan literary periodical published in Dharamsala. For 
copies of the magazine please contact the Editor, Jang-Zhon, 
R-8, Sunny Hostel, Gangchen Kyishong, Dharmsala, HP. 

176215. This translation is by Tsering Dhundup. 

Conceived by the light of the seven-horsed charioteer [the 
sun], 

Emerging from the womb of the snow-white mountains, 

Rowing majestically across the vastness of the plateau, 

Glistening in the light of freedom 

With waves of courage surging ever onward. 

Your name is Machu! 

Since the time when this material world came into being 
And the roof of the world was settled by the red-faced people 
of Tibet, 

You too have continued to grace the bosom of your 
motherland. 

You give generously of yourself to all. 

The people of Tibet, drawing food from your life-giving 
essence, 

Raised the famous Army of the Red-faced Meat-eaters 
Whose thunderous hoofs terrorised the world. 

Time and again their banner of Victory 
Pierced the realm of Vishnu. 

Machu, you have been witness 
To such momentous periods in our history 
When we covered ourselves with martial glory 
And experienced the ecstacy of listening 
To the melodious music of your waves, 

Ascending heavenwards to the music of Yangchen Lhamo. 

You may also bear the wounds of historical injury 
When, in the land of snows, dark clouds of blind faith 
Gathered thick when the lightning of jealousy 
Sparked mutual hatred and internal conflict. 


And the courage of innovation 

You will ever move onward and be yourself. 

Oh Machu, the darling of the youth of the Land of Snows! 

You have the fearless courage to move ever forward 
And blaze new trails across narrow gorges and steep 
precipices, 

but we Tibetans neither sing your praises 
Nor feel grateful for your bountiful gifts. 

It seems to be our culture always to ascribe 
Every good fortune and success 
To the blessings of the Triple Gem 
And to make much of it, 

Ingratiating ourselves still more 

With offerings of gold, silver and butter-lamps. 

No-one gives you credit for your nourishment and 
sustenance. 

Likewise, when there is misfortune 
Or an untoward happening, 

We blame our past karma 
And shirk personal responsibility. 

We do not recognise these problems 

As huge boulders in our path towards innovation and change. 

Few indeed are grateful for your soothing touch 
In the heat of the scorching sun. 

Without the wisdom of intellect, 

The courage of conviction is pointless 

Just as without the driving force of consciousness, 

Our body is merely a corpse. 

Alas! Conservative ideas and dogmatic ideology 
Have brought us historical catastrophe. 

It was as though we had become oblivious 
Of your mystical waves and glistening rays of hope. 

Yet, no matter how strong and evil the wind of time. 

Sentient beings will continue to share 
Thirst-quenching essence from the streams 
Of your compassion and munificence. 

The storm of history can never dry up your course 
Because your water is mixed with the blood 
Of those brave martyrs of the Snow-Land 
Who have sacrificed their all 
In the face of long torture and suffering. 

Youth of the Snow-Land! Yesterday is past. 

Today is alive. 

Have you ever given thought 
To the future path? 

The river is the object 

Of my love, veneration and service. 

In sadness or glory 

The Machu is my only confidant and companion. 

Is it really like asking for the lotus in the sky, 

To hope that fresh and innovative ideas 

Should replace the conservative and dogmatic stubborness 

Of the past in the Land of Snows? 

Yes, it is. 

But, we, the youth of the Land of Snows, 

Whose heart and life-blood is one with the blue Machu, 

Will take courage. 

The undying spirit of the heroes and heroines 
Who have martyred themselves in the storm of history, 

Will evoke the waves of the Machu 
To inspire the youth of the Snow-land 

To shatter the obstacles of conservatism and dogmatism and 
Reach out for progressive, modern ideas. 

This is the historical responsibility 
Entrusted to youth by history. 


But the march of history cannot be checked 
Just as your majestic flow can never run dry. 

With your perennial source in the snowy mountains 


TIN News Compilation 22nd October 1992 65 




Blue Cuckoo 

A song from the cassette *Melody of Tanglha”by the popular 
Lhasa singer Chamba Tsering. The song was issued on 
cassette CY-9102, issued by the Chengdu Tape and Video 
Publishing House, probably in 1990. 

This bird, this blue cuckoo 
Came from East of India 
From the midst of the green valley 
It spoke to me 

Oh blue cuckoo 

Do not return to Eastern India 

Take this into your turquoise thoughts 
And stay firm 

Take this into your turquoise thoughts 
And always stay firm 

Sing sweetly 
and stay firm 
Sing sweetly 
and stay firm, 


Snow Range 

Two songs recorded by Da-Droen (Dawa Drolma), a famous 
popular singer in Lhasa, who was also well known in China. In 
August 1992 she left Tibet for India. 

The long blue river 

Has its source 

In a single mountain range 

Although the rivers divide 
Into many branches 
They all meet in the sea 

The ranges of Himalaya 

Have snow mountains on four sides 

The friends of a peace loving nation, 

The children of the snow white mountains. 


Lhasa, the Treasure Trove of Pilgrimage 

The city of Lhasa, the homeland, 
rich in beuaty, 

abundant in sites of pilgrimage 

The Palace of the Potala 
Inspiring awe, attracting the eye 

Its centre is a precious jewel 
It is the best for this existence 

The city of Lhasa, the homeland, 
rich in beuaty, 

abundant in sites of pilgrimage 

Increasing the strength of mind 
Of the faithful Tibetans 
Accumulating a heap of skills 
And a wealth of knowledge 

To construct our own country 
With a single mind 

Sing a song of good fortune 
My Wish 

By Migmar Tsering 

This poem was published in the Tibetan language version of 
Tibet Daily on 2nd September 1990 

Instead of a bird that can soar into the heights of the sky 
I would rather be an ordinary bird than can see at night 
To awaken sentient beings from their sleep 
With my clear, crisp cries. 

Any time, for me I would rather be an alarm dock ringing 
shrilly. 


Instead of being a rich embroidered garment 
I would rather be a shabby coarse woollen wrap 
And stop the cold in the rushing cool of a snowy day. 

Any time, I prefer to suffer the pangs of cold myself. 

Instead of the unfathomable mood of the moon 
I would rather be a chattering stream 
Quenching the thirst of all and sundry 
Echoing my mirthful laughter. 

Any time, I prefer to give away in charity the flow of my 
wateriness. 

Instead of being a hot shining light during the rainy season 
I would rather be the warmth of a spring 
To give mother earth the promise of life 
By smashing the dungeon of the wintry icicles 

Any time, I prefer to give the world beauty and grace. 

Nothing Matters 
By Xian Ming 

This poem was published in the *Xizang Flibao”, the Chinese 
langauge version of Tibet Daily, on 5th May 1990. 

Not cycling through the red lights. 

Nor kicking the dog that’s behind you or barking on the road, 
Nor singing loud songs no-one wants to hear. 

Only the air constantly catches your vocal chords. 

It’ll make you feel better 
To learn to sell your language, 

And to count handfuls of coins, 

Happily, 

Hiding in the corner. 

It doesn’t matter - 

Think of spending the money. 

Only the sun was setting, 

Ana the man who sells clothes dresses in rags. 

The man who runs the restaurant eats poorly, 

And the man who sells fruit drinks from his tnermos 
Doesn’t drink wine. 

None of this matters. 

It doesn’t matter 

Being pushed around by others 
Who spit on the floor, 

Throwing down fruit peel and cigarette ends, 

Greeting you with unfriendly stares, 

Only you’ll often feel sick in your stomach. 

You’ll feel better wearing a face-mask 
Soaked with perfume and a pair of dark glasses. 

Walk fast and hold your breath if you have to. 

It doesn’t matter 

If you curse to yourself. 

Only there’s still a long way to go 

Ana the fragrance of the perfume will disappear. 

The sun rolled out and rolled in 
Near the Zhuan Jingtong, 

People were piously prostrating, 

Urine flowed out of the toilet, but that didn’t matter. 

It doesn't matter 

If someone cleverly creates a few punctures 
In the tyre when it’s being repaired. 

If someone changes the expensive parts 
If your watch when you have it mended, 

If the packet of cigarettes you buy in the street is fake. 

Only the few words 

You get when you are crushed 

Neea to be reflected upon 

For half a day. 
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Religion 


The Heroes of Ling: 


The Elimination of a Tibetan Sect 


Introduction 

In 1981, a religious sect was formed in Amdo county, a 
nomadic area 300 kilometres north of Lhasa. The sect seems 
to have flourished in the new and more liberal atmosphere 
which developed after Deng Xiaoping replaced MaoTsetung 
as China’s senior leader. 

The Chinese authorities, fearing that it might spread, clamped 
down on the sect and stepped up propaganda against such 
movements, attacking those who ‘attempt to use religion to 
strengthen their authority and exploit blind faith”. This episode 
is a good example of the Chinese authorities’ concern about 
religious movements which appear to exert influence beyond 
the reach of Party and government. 

This sect, the Heroes of Ling, was founded in April 1981 by a 
Tibetan called Sonam Phuntsog, who claimed to be the 
legendary Gesar. Under his tutelage up to 36 members were 
inducted into rituals which allowed them to become 
possessed, to prophesy, and to exhibit other occult powers. 

The Chinese accused them of deceiving the people, harming 
productivity and affecting the people’s livelihood. They 
pointed to cases where death or damage had occurred 
because medical treatment had been interrupted by their 
magic practices or normal herding work prevented by threats. 
One initiate, Pentse, was held responsible because a large 
number of lambs died in his flock of sheep; the text even 
gives the percentage drop in productivity of his flock. 

More seriously, other initiates are said to have referred to 
‘China’s harmful influences” and to *the evil deities of the dark 
forces". “In this way”, the document claims, ‘they openly 
instigated rebellion...and attempted to destroy the friendship 
between the nationalities”. 

The people were susceptible to this religious movement 
because, when agriculture was liberalised by the 
‘responsibility system”, less time was devoted to political 
education and people spent their leisure time telling and 
listening to the Ling Gesar stories. 

When the movement spread, the authorities became alarmed 
and despatched work teams to investigate. The ‘responsibility 
system”, which had given individuals much increased 
freedom, was tightened and the criminal law and legal 
punishments were widely publicised. 

When interrogated, the Heroes of Ling allegedly broke down, 
publicly confessing that they had no supernatural powers, and 
the movement was banned. No details of given of the 
punishments handed out to the members of the sect, and 
although So-phun is identified as the leader of the sect, the 
investigators appear to have discovered no evidence against 
him apart from inducting Pentse as a medium. 

The report is particularly interesting because it shows how 
quickly local religious revivalism - and in fact the process 
anthropologists call revitalisation - spread in Tibet as soon as 
the commune system begun to be relaxed. The movement 
spread to high levels of the community: the deputy leader of 
one commune and two members of the Communist Youth 
League joined or were influenced by the sect, so that action 
had to be taken at a higher, county level. 

The ‘elimination” of the movement constitutes an early 
attempt by the Party to define the allowable areas of religious 
revivalism under the new dispensation of post-Maoist China. 
Although practices which could be defined as ‘Buddhist” were 
again to be tolerated in the 1980s, certain other practices 
which formed part of traditional Tibetan religious activity were 
to remain illegal. The distinction between these areas of 
religion might have been relatively clear for the Chinese 
authorities, because they would have seen them in terms of 
traditional Chinese secret sects, supplemented by the Party’s 


concerns about hindrances to production and threats to the 
state. 

But the report indicates that the distinction may have been 
harder to apply in Tibet: ‘it was difficult for most people to 
differentiate between legally approved religious faith and the 
illegal form of authoritarian blind faith”. What is described in 
the report is not entirely dissimilar from practices which are 
considered orthodox in Tibetan Buddhism, such as the 
spirit-possession practiced by the oracle at Nechung. 

The report was widely distributed amongst other Party officials 
in 1982 through an internal journal, the Bod sjongs 'phrin deb. 
The importance of the case was emphasised by adding a 
preface from Yin Fatang, who was Party leader in Tibet until 
1985. Yin’s comments show that the incident was seen as 
symptomatic of a serious threat that could spread across the 
region, as it had apparently already done to the neighbouring 
county of Nagchu: ‘If timely and effective counter measures 
are not taken, trouble could spread”. Yin emphasises the 
seriousness with which the outbreak was perceived by 
describing it as ‘splittist”, although there is little evidence in 
the report to justify that term. 

Incidents of spirit-possession continue to take place in Tibet, 
and Tibetans still seem uncertain about what reaction they are 
permitted to display. On 9th July 1992, during the celebration 
of the twelve year cycle at Nechung Monastery near Lhasa, a 
woman in her 50s, who ‘looked like a farmer” entered into a 
trance, apparently possessed by the “Drapchi Lhamo". The 
reports note that while in the trance she spoke in Chinese, 
and that a rainbow was seen over a nearby hill. She was 
taken away by police “but she went on speaking”, said the 
report. *No-one dared to offer her ritual offerings and her fate 
is unknown". 

The report is translated here from the version printed in 
Volume 9 of the Tibet Information Book” [Bod sjongs 'phrin 
deb], which was issued on 2nd July 1982 (TIN Ref: Doc. 
28(ZY) p39ff.). The 46 page journal was given a limited print 
run of 2,700 copies. The report on the Heroes of Ling is 
described as the ‘Speech on the illegal setting up and 
subsequent elimination in May 1981 of an organisation in 
Amdo County perpetuating feudal superstition". 

The Heroes of Ling: 

Elimination of a Sect 

On the formation and elimination of the illegal ‘Heroes of 
Ling’ movement in Amdo County. 

Nang klhul gyi dus deb yin bas nyar chags bya rgyud [rgyur?] 
do snang byed dgos. 

We have to pay serious attention to the illegal formation of an 
organisation called 'Heroes of Ling’ in the Kangnyi Commune 
[(rKang gnyis kung hre ], of Trasa District [sKra sa chu\ in the 
county of Amdo. 

This is an attempt to use religion to strengthen their authority 
and exploit blind faith by resorting to oracles, deceiving the 
public with rumours, expropriating public wealth and property 
through cunning, and undermining the unity of the 
nationalities, national productivity, peace, friendship, and 
social stability. 

Comrade Yin Fatang [First Party Secretary, Tibet 
Autonomous Region], after seeing this document, remarked: 

“The direction, policy, and approach of this work team [Las 
don rv khacft are basically correct. Matters which are not clear 
should be clarified and So-phun [bSod Phun - Sonam 
Phuntsog] must be punished so effectively that there will be 
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no possibility of resurrection. If timely and effective counter 
measures are not taken, trouble could spread. 

However, if effective measures are taken by strengthening the 
intellect and morals of the people through reason and 
resourceful campaigning, it will not be too difficult to achieve a 
pragmatic resolution of the problem through consolidating 
political power in a single authority. 

The lessons of history are worth reflection. According to the 
views of the departments concerned, it appears that what has 
happened in Kangnyi Commune has occurred in few areas in 
Nagchu County as well, and therefore merits serious attention. 

Communes and Unit \ru khad areas that face problems of this 
nature should follow the lead of the Amdo County Committee. 

It has taken timely and effective countermeasures at the local 
level by setting up a work committee to take appropriate 
action tor the elimination of untoward activities, according to 
the principles of Party policy and national law. 

Grassroots-level development of the correct political 
education of the broad masses engaged in agriculture and 
nomadic work should be strengthened. The few anti-social 
elements should be dealt with through reason and 
resourcefulness. This will make the campaign self-sustaining. 

We must be vigilant in order to detect the trend of 
counter-revolutionaries and reactionaries in our land, Tibet. 
These have been attempting to undermine friendship between 
the nationalities and the unity of the motherland. They have 
used religion to consolidate their power-base, conserving and 
expanding their energy to engage in acts of destruction and 
splittist activities. 

All cadres. Party workers and Communist Youth League 
members therefore should be vigilant at all times ana strive to 
become intelligent and resourceful Marxists. They must be 
imbued with the courage to make revolutionary change, to 
stamp out illegal activities, and promote friendship between 
nationalities. They must protect the unity of the motherland 
and ensure stability in order to create a socialist society 
characterised by unity, wealth and education." 

The illegal organisation, ‘Heroes of Ling’, was founded in April 
1981 at Kangnyi Commune of Trasa District in Amdo County. 
Its details are as follows: 

In the early part of April 1981, Ta Choe of Commune Member 
[7hre yin - Chinese: she yuan?] Two in Kangnyi Commune 
went to the Commune. A person called Tashi claimed to be 
Gyatsa [rgya tsha, literally, ‘Chinese salt’ but probably here a 
reference to a character or state of realisation referred to in 
the Ling Gesar epic] and sent a piece of cloth to Pentse [sPen 
fse] in Kangnyi Commune with the message that if he could 
finish eating the cloth and the salt within seven days, he 
would be able to realise rgya tsha. 

Soon afterwards, PenTse went to see So-phun who claimed 
to be the legendary Gesar. He was in Serwa Me-me [Ser ba 
smedme] Commune of Serba District, in Tsonyi Denchoe 
Group [Tsho gnyis gdan good khru\. So-phun, holding 
Pentse’s right hand, remarked: 

‘If you hold the spear in your right hand and point it upwards, 
the sky will turn, and if you point it downwards, the earth will 
tremble”. He continued with prayers of this nature. Since then, 
it is claimed that Pentse had his ‘primal veins’ opened, or 
became possessed. 

Immediately after returning to Kangnyi Commune, Pentse 
made water offerings to the altar in the chapel, pretended to 
be possessed by a deity and allowed people to see him in a 
trance. Some onlookers were so frightened that they 
trembled. When Pentse saw them trembling, he told them that 
they were ready to have their primal veins opened. 

Then, using the ‘primal vein opening’ method, the Heroes of 
Ling movement was expanded. By the end of 1981, there 
were altogether 36 members. The group included two from 
the Youth Brigade [?Communist Youth League] and six local 
militia. The majority of the members were young and included 
two women. Their average age was 27. A matter for serious 
consideration is the fact that Dolcha [sDol cha], the 


Vice-Leader [Ikru ra\ Chinese: zhu ren?] of that Commune, 
had also joined the movement. 

Ever since the emergence of the so-called Heroes of Ling 
movement, there have been widespread instances of people 
pretending to be possessed by deities and demons, 
spreading rumours to dupe the public and causing damage to 
people’s productivity and livelihood. 

In May 1981, TsengoeJ bTsan rgod] (who was co-opted into 
the Heroes of Lingi by Pentse) went to Da-dol’s [Zfa sgrol] 
home and, becoming possessed, told the assembled 
gathering the following story: 

“There will probably be hail this evening and you are advised 
to shift your tents. Otherwise, you risk death through lightning 
and floods." 

Consequently, a considerable number of people shifted their 
tents, crying and leading their children away. In July that year, 
Dar Bar, the Accountant in the No. 4 Work Unit of that 
Commune, caught chicken-pox and was totally immobilised in 
bed. Although he was responding slightly to the treatment of 
the local barefoot doctor, one of nis family invited Pentse and 
some of his colleagues to his home, where Pentse was 
possessed by a deity. He performed tantric rituals over the 
patient and arranged for the reading of the scriptures like Bum 
- the Buddha’s teachings. 

In particular, weird religious objects were required such as 
hair from the mane of the wild ass and antler from the wild yak 
[rkyang, rbroncfi. Also needed were and a cutting [ IgcodD] 
[from] the right hom of a live wild yak, the right ear of a live 
fox, me feathers of a live Chag bird [?Bya lcag\, grass from 
the sunny side of a hundred mountains, and water from the 
lee side of a hundred small hills. So treatment to the patient 
was interrupted and consequently he died. 

Last year, during the eleventh month of the Tibetan calendar, 
Pentse became possessed and alleged that Karmo [dKar 
mo], daughter of Commune Member Buchi, was a witch 
[dDon ’dre ], and had hit her on the back so hard that she 
cried. Everyone was so frightened that they asked for 
protection cords and ‘Jinten’ ( Byin rten] holy pills (made from 
a mixture of salt, spit and grains). 

Pentse and his colleagues, saying they were possessed by 
deities, pretended to attend to the sick and extorted money 
and goods from the public. One day, when Commune 
Member Kunchok and his wife from Serwa Me-Ma Commune 
were planning to go to meet their relatives in Kangnyi 
Commune, Pentse warned them: 

“There is serious likelihood of grave harm to you both on your 
journey. If you give me your carpet, the danger can be 
averted”. So Kunchog was forced to part with his carpet. On 
another occasion, Pentse had said to Commune Member 
Rigten [Hre yai Rig bstan ]: ‘If you keep your deceased wife’s 
clothes, misfortune will visit you." He eventually took away a 
sheepskin-lined dress from Rigten. 

Pentse and the others, exploiting the practice of invoking the 
deities, began to undermine the friendship between the 
nationalities. For example, in July 1961 [1981 ?], during an 
invocation of the deity, Tsengoe said to Nyima, “China's 
harmful influence will get far worse than it is now." 

Again, on 28th July 1981, at Chalung Yaru, after invoking the 
deities, Pentse asked Kunchog “The rGya tsha, at present 
residing in the south in a deity, protects the pious and pure. 
Could it damage the Chinese?" 

At this, Kunchog, pretending to be possessed, replied to 
Pentse, in front of a large gathering, “Now is the time for the 
deities of the pious and pure to hold aloft their heads while the 
evil deities of the dark forces are suffering reverses". 

In this way they openly instigated rebellion against the 
revolutionary struggle and attempted to destroy the friendship 
between the nationalities. 

These so-called Heroes were engaged in daily deceits to 
avoid any productive work. Instead, they spread rumours and 
nominated individuals at random as “Heroes” or declared 
mountains to be possessed by evil spirits and asked for them 
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to be renamed according to their wishes. In this way they 
were responsible for undermining the productivity of the 
communes. 

In the spring of 1981, Pentse was shepherding 500 sheep 
and 420 iambs were bom. But only 90 lambs survived and 
over 100 sheep died, accounting for 78.6% and 20% death 
rates respectively. 

When the son of Commune Member Logyal [Hre yin bLo rgyal 
fell ill, Pentse told him, “Your son has been harmed by Mount 
Sumo. In future, you should neither camp nor graze your 
cattle there." Then, cunningly, he persuaded Logyal to have 
some religious rites performed. 

One day in October, Tsengoe said “You are a popular leader 
of the Heroes, so your dwelling should be called Tratoe 
Namling Chingmo [Khra stoodgnaw riing phying mqj. And 
you should not move from here for three years.” 

Moreover, he renamed the place Lungmo as Yolung Dargye 
Chumo [gYo lung dar gyes chu mo\, and Sa-le was renamed 
as Choelung Nomgyal Mego [Choes lung mom rgyal me sgo]. 
He told Tsam from Sa-le not to shift camp for three years. 

Last April, Tsengoe was contacting the deities at the home of 
Nompa. He said “Your wife is ill because there is an evil spirit 
at Chitsang [dByi tshang\ n . 

In May again, when there was illness in Norn pa’s family, 
Tsengoe came to invoke the deities and said “There are four 
evil spirits in the poison mountain in whose fold you live. They 
cause the illness in the family." 

Because of the sham invocations of the deities by these 
Heroes and their threat against people shifting camp, many 
people dared not move. They were so frightened that the 
young women and children dared not go out in the evenings. 
They had to take out their herds late for grazing and bring 
them back early for fear of the evil spirits. In this way they 
caused considerable loss to the productivity of the commune. 

Since the establishment of this commune in 1970, productivity 
had never declined. But in 1981, there was a decrease of 
15.5% compared to 1980. 

One reason why the illegal Heroes of Ling movement had 
emerged in Kangnyi Commune is that the leaders of this 
Commune are scattered and powerless, lacking common 
convictions and unity of action. 

Second, since the introduction of the ‘responsibility system” in 
production, there has been a lapse in the political education of 
the people. Instead of attending public education sessions, 
most evenings were spent in narrating and listening to the 
Ling Gesar stories. 

As a result, people came to have a good deal of faith in King 
Gesar of Ling and his heroes. In this situation, when people 
like Pentse pretended to be possessed by deities they had 
invoked it was difficult for most people to differentiate between 
legally approved religious faith and the illegal form of 
authoritarian blind faith. Distinguishing right from wrong 
became difficult and preventive sanctions became ineffectual. 

After the emergence of the Heroes of Ling movement in 
Kangnyi Commune, this February, in accordance with the 
instructions of the higher authorities of Amdo County 
Committee [?L/cfl, work committees were despatched here to 
investigate the matter. At the same time, from among the local 
Party and local Production Brigade, a twelve member 
committee was formed to conduct a review of the area’s work 
during the year. 

This was designed to effect reforms in the local Party and in 
the Government department by conducting criticism and 
self-criticism sessions, pooling common experiences, and 
making decisions on matters arising from the introduction of 
the “responsibility system"' for production (in accordance with 
the spirit and guidelines contained in People’s Republic of 
China (81), Document No. 30; TAR 31, Document No. 56). 

Public sessions and publicity campaigns were also launched 
to disseminate the basic contents and guidelines of the 
criminal law and guidelines on punishment to maintain peace 
and stability. 


As a result of the Working Committee's support, the majority 
of the cadres and members of the public have begun to 
expect a speedy return to stability. Through the study of the 
said documents they have gained an awareness of what is 
and is not and their understanding of matters has improved. 

After the pooling of common experiences, the true face of the 
so-called Heroes of Ling has been exposed. In fact, some 
members of the public said ‘Ever since the establishment of 
Kangnyi Commune production never declined over the years. 
Last year’s decline was caused solely by the Heroes of Ling 
who disturbed our mental peace as well as productivity and 
livelihood. We never experienced such con-men even in the 
old decadent society.” 

During the mass public meeting, some members pointed out 
“Now when these so-called Heroes of Ling are asked to 
reveal their supernatural powers in front of the Work 
Committees, they have completely lost their composure. 
Pentse, Tsengoe and others were crying in front of the public 
and confessed "We really have no supernatural powers. 
Whatever we did was done to deceive the public." 

Venting their pent-up anger, many members of the public rose 
up one after another during the public meeting and said “We 
are sorry we fell for the deception put on by these so-called 
Heroes of Ling.” 

On the basis of the investigations by the Working Committee, 
the so-called Heroes of Ling movement was banned in public. 
In the light of overwhelming evidence against the accused, 
the County Investigation Bureau signed the document and in 
accordance with the rule of law, Pentse was arrested and 
searched. At the same time, the working Committee of the 
(Central) County Committee, in co-operation with the public, 
produced fresh guidelines for halting the forces of 
authoritarianism and blind faith in 1982. The guidelines were 
published everywhere. 


Postscript: Note on Chinese Policies towards Sects in the 
1980s 

John Hilary 

The tradition of sectarian religious activity in China, which had 
plagued imperial governments down the centuries, was 
officially pronounced dead in the first few years of the rule of 
the Chinese Communist Party (CCP). During the campaigns 
against counter-revolutionaries which took place in the 1950s 
tens of thousands of sect leaders and “diehards” were 
executed by the Chinese authorities, a mortal blow from which 
no-one thought the tradition could recover. Thus, even though 
there are now signs that some sectarian activity and influence 
persisted through the 1960s and 1970s, the scale of the 
1980s revival of sects has taken the CCP by surprise and 
promoted them to re-introduce harsher measures to cope with 
the threat which such groups pose to the sate. 

One internal circular published by the Ministry of Public 
Security in 1985 reported that ‘acts of disruption by sectarian 
groups had occurred "in every province and region of China 
with the exception of Tibet" (see note below). While the 
discovery of the document regarding the ‘Heroes of Ling' 
movement in Amdo County disqualifies that exception, in 
China itself the incidence of recorded sectarian activities 
tripled even between 1980 and 1983, and has continued to 
rise since. Although the majority of cases have occurred in the 
countryside, especially in the less accessible regions which 
have traditionally been breeding grounds for such groups, 
sects have been active in the cities too, such as the powerful 
Yi Guan Dao (Way of Unity) in Tianjin, and the Jiu Gong Dao 
(Way of Nine Palaces) in Beijing. Furthermore there are 
numerous cases involving extensive networks of believers 
spanning villages, counties and even provinces, with 
membership figures running into thousands even for individual 
sects. And worst of all, from the point of view of the CCP, the 
local authorities have themselves sometimes been co-opted, 
so that “in certain regions the basic-level organisation of 
society has fallen entirely under the control of the sects". 
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Officially sects fall into the bracket of ‘feudal superstition’ 
(fengjian mixiri), a broad category which includes all forms of 
collective religious activity not covered by the avowed policy 
of freedom of religious belief, The distinction between sects 
and religions is one which is frequently spelt out in official 
reports, and revolves around the issue of state control. Thus 
the authorised ‘patriotic’ religious organisations and the 
institutions registered with them are tolerated insofar as they 
profess their allegiance to Party leadership and the socialist 
road, whereas sectarian groups (inherently unamenable to 
such control) are proscribed for poisoning people’s minds, 
disrupting production and public order, and, in the worst 
instances,slandering the Communist Party itself. 

Official reports focus particularly on the exploitative nature of 
sects in an attempt to deny them any genuine mass base, 
often using standard formulae to accuse sect leaders of 
extorting money from adherents and sexually taking 
advantage of women believers ( zhapian qiancai, jianxu fund). 
In this respect the 'Heroes of Ling’ report follows a 
well-established path, whereby all attention is paid to the 
corrupting influence of the main culprits and none to the 
motives of those they have 'led astray’. 

This dual approach to sent leaders and adherents is reflected 
in the official strategy for dealing with sectarian groups. 
According to this strategy rank-and-file believers are to be 
‘educated through persuasion", and it is the responsibility of 
local-level authorities to ensure that ideological and political 
education campaigns are maintained for the people’s 
protection. Those who lead them astray but are adjudged to 
have committed no crime are to be ‘educated through 
criticism”, but in the majority of cases are to be punished in 
line with Article 165 of the 1979 Criminal Law, which provides 
for up to two or in serious cases seven years’ imprisonment 
for those convicted of taking advantage of superstition “to 
spread rumour of swindle money or other property”. 

However, Article 90 of the Criminal Law refers to the more 
serious charge of organising sects for the purpose of 
engaging in counter-revolutionary activities, and in its original 
formulation provided for fixed-term imprisonment of a 
minimum of five years. This provision is of particular 
relevance bnecause the Chinese sectarian tradition is infused 
with the millenarian doctrine that considers the present world 
irredeemably corrupt and unjust, thus leading many sect 
leaders to rail against the rule of the Communist Party, and, in 
some cases, to predict its imminent demise, as if it were like 
any other Chinese dynasty. 

Such statements fall into the category of 
‘counter-revolutionary propaganda’ and incur the full wrath of 
the Party-state. In September 1983 the National People’s 
Congress Standing Committee approved an amendment to 
the Criminal Law which increased the maximum sentence for 
this offence to life imprisonment or execution. The 
amendment has been since invoked on several occasions: 
leaders of the Huang Ji Dao (Way of the Imperial Ultimate) in 
1984, the Yi Guan Dao in 1985, and the Zhong Fang Dao 
(Way of the Middle Zone) in 1989 were all executed under this 
law. 


In 1981, when the ‘Heroes of Ling’ movement was uncovered, 
the extent of the ‘problem’ of sectarian activity in the PRC was 
as yet scarcely appreciated. Certainly, the basic policies for 
dealing with sects were already in place, but it is only in the 
decade since then that the CCP has undertaken more 
concerted efforts to curb the spread of such organisations. 
Nationwide these efforts usually occur as part of broader 
campaigns; thus the harsher climate of 1986 provoked a 
series of official injunctions to clamp down on feudal 
superstition in general, while the post-Tiananmen campaign 
against the five evils’ was increased to ‘six evils’ in order to 
include feudal superstition. 

At the regional level, however, provincial authorities have 
determined themselves when to take action against sectarian 
activity, such as the campaign undertaken in Jilin Province 
during the winter and spring of 1987/8. Nonetheless, even at 
a time when there was no particular emphasis on repressing 
sectarian activity, the potentially counter-revolutionary nature 
of sects has ensured that the Public Security organs 
concerned have reacted swiftly to disband or ‘crush" such 
groups as soons as they are discovered. 

The methods which the Party has adopted to deal with sects 
are basically those employed by their imperial predecessors, 
and it is clear form the historical precedents that the 
authorities should exercise some caution lest they experience 
the same reaction to repression. Just as several of the 
sectarian uprisings during the Ming and Qing Dynasties have 
ben ascribed to an explosion of frustration at official 
intolerance, so too there are signs that over-zealous attempts 
to stop illegal religious activity in the contemporary era have 
sometimes served to incite revolt. Thus even in 1980 several 
members of the Pu Ji Tang (Hall of Universal Succour) in 
Henan’s Huaiyang County stormed their local brigade office in 
protest at the closure of their own sutra hall, and set up a 
makeshift temple in the office itself. In August 1988 a group of 
more than 1,000 villagers in Fujian’s Shouning County 
destroyed the local Public Security Bureau in twelve hours of 
rioting caused by official attempts to stop their religious 
procession. 

At a time when the state is facing unprecedented challenges 
to its authority in the countryside it has a difficutl path to tread 
between suppressing illegal activities and inspiring more 
serious threats. Should official repression politicise sectarian 
groups to the extent that they symbolise and marshal 
resistance to an over-intrusive state the Chinese Communist 
Party could be faced with popular unrest on a still grander 
scale. 

Note 1. Fandong huidaomen jianjie (An Introduction to 
Reactionary Sects and Secret Societies), by Bureau No.1 of 
the Ministry of Public Security, published in Chinese 

Sociology and Anthropology, 21.4, Summer 1989. 

John Hilary hasjust completed the M.A. course in Chinese 
politics at SOAS, in London. 


Evangelicals in Central Tibet: 

Background Notes 


Since China opened up Tibet to tourists there has been 
increasing activity by western Christians eager to spread their 
religion in Tibet through official or unofficial means. 

Tibet has always held a great attraction to Christian 
missionaries, who were frustrated for 200 years by its refusal 
to admit missionaries. The open door policy of the last ten 
years allowed the missionaries who worked on the 
Sino-Tibetan borders 50 years ago to resume their activities in 
Eastern Tibet, usually with official consent. At the same time 
Chinese authorities appear to have turned a blind eye towards 
the small number of less orthodox evangelicals who have 


attempted to spread their religion in Tibet, sometimes 
operating under the cover of tourists or teachers. 

Evangelical Activists in Hong Kong 

In 1990 a group of fundamentalist Christians issued a call for 
evangelical activists to go to Tibet in disguise in order to 
convert Tibetans to Christianity. The missionaries, who 
planned to enter Tibet as tourists or as guest workers, 
intended to distribute bibles and tracts throughout Tibet in 
order to convert Tibetans from Buddhism, which the 
organisation describes as ‘demonic spiritual bondage." 
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The call was made by a US-based organisation called the 
Sowers Ministry’ which operates from Kowloon in Hong Kong. 
The group sent 'undercover" missionary teams to Tibet in 
1989 and 1990, and in 1990 issued leaflets calling for 
volunteers to join an ‘intercession team” which it planned to 
send into Tibet in 1991. 

According to the leaflets, the visit by this team would mean 
that the roots of evil can be identified and dealt with, and 
Satan’s forces can be thrown down and destroyed.... 

Through intercession we can prepare the way tor Christian 
evangelism into Tiber. 

The group invited Christians to join their teams of evangelical 
tourists in Tibet, but they were also interested in attracting 
professionals who would enter as foreign guest workers. They 

? ave a list of industries which they say are being developed in 
ibet, a move which they hope “would give Christian 
professionals the opportunity to make an impact for the One 
True God in a nation historically heaped with false ones”. 

One of the teams, sent by the group in July 1990, consisted of 
a western couple who used their daughter to attract Tibetan 
interest. According to the group’s leaflet, “The Lord opened 
the doors for Neil and Kathy to give away bible tracts and 
gospels of John. In the first day they walked their three month 
old baby Maria to the park. Attracted to Maria, the Tibetans 
invited them for yak tea. That day they gave away 50% of the 
Christian literature.” 

The group describes Tibet as ‘a nation long steeped in 
demonism and Tibetan Buddhism, called Lamaism, a nation 
in desperate need of sharing the Truth of the Gospel, of Jesus 
Christ...” In its literature it describes sky burials, the use of 
‘rancid smelling yak butter for just about everything” and the 
use of 108 beads instead of 100 on a rosary as examples of 
how ‘Satan has enslaved the people”. 

The group expresses sympathy for the deaths of thousands of 
Tibetans at the hands of the Chinese, and the resulting 
exodus of many Tibetans in 1959. It comments on this, ‘In the 
midst of all this terror one wonders if the Tibetans question 
the ability of the Dalai Lama to save them.” 

It also criticises the Dalai Lama for his ecumenical approach 
to religion and for saying ‘belief in God does not matter so 
much . 

The group appealed in 1990 for funds for their next project, 
which was to take Christian literature into Tibet. They hoped 
to reach illiterate nomads who will not have access to 
electricity by distributing wind-up, dynamo-powered 
tape-recorders together with evangelical tapes in Tibetan. 

‘Prayer-warriors” are asked to support the group by praying 
‘that the demonic spiritual bondage of Bon and Buddhism 
may be prevented from keeping its stronghold on the people”, 
that Tibetans will see the emptiness of present religious 
systems”, and “that political leaders will kept the doors open 
to travellers and [will] open the doors to foreign workers”. 

Supporters are also asked to 'pray against the spreading of 
Tibetan Buddhism into other countries". The group is 
concerned about the presence of Tibetan Buddhist 
monasteries in the West and notes that certain major 
Universities in the United States have opened Tibetan 
departments where, ‘in some classes, parts of Tibetan 
scripture are required reading". 


Groups on the Indo-Tibetan border 

The group’s leaflets do not acknowledge the work of other 
groups in the same field. 

Christian organisations have been attempting to convert 
Tibetans since the mid-eighteenth centuiy. Some of these 
groups are still active amongst Tibetans in Northern India and 
Nepal. 

Some of the present-day evangelical groups focus on 
long-term scholarly worn and charitable activity. In this they 
are largely following the initiative of the Moravian church, who 


established a permanent station in Ladakh in 1885. The 
Moravians had settled in Lahul from as early as 1856; they 
later had other bases in Rajpur (Uttar Pradesh) and Kinnaur, 
200 miles north of Simla (1865-1924). 

The Moravians still run a school in Leh, Ladakh, and from the 
1920s to the 1960s Tharchin Babu, a Tibetan converted by 
Moravians in Kinnaur and later ordained a Minister of the 
Church of Scotland Mission in Kalimpong, West Bengal, 
produced a well-reputed Tibetan language newspaper called 
‘The Mirror’. Tibetan Christian groups in Leh, Rajpur, 
Kathmandu and Kalimpong are still active. 

Other groups have a more aggressive approach to 
evangelism. A group in Kathmandu produces apocalyptic 
tracts in Tibetan and two organisations operate radio stations 
broadcasting evangelical material in Tibetan to Northern India 
and Tibet. One of these, apparently operated by a US-based 
organisation with additional funding from the Norwegian 
Tibetan Mission, broadcasts from the Seychelles, and the 
other, which is based in Sri Lanka, is run by Indian 
evangelical organisations in association with the Kathmandu 
group. 

The groups in India are loosely connected through 
membership of the Tibetan Christian Fellowship, which 
produces a newsletter from an address in California. The 
movement to convert Tibetans, working in India for some 250 
years, is reported to have at present about 200 Tibetan 
converts to the Christian faith, according to Reverend 
Stephen Hishi, a former Moravian pastor of Tibetan parentage 
who was interviewed for the journal Tibetan Review in March 
1990. 

David Woodward writing in the Tibet Journal in Winter 1991, 
estimates that there are abut 2,000 Tibetan Christians. The 
Central Asian Fellowship, which on 1st November 1990 
launched a Tibetan language evangelical radio station called 
Gaweylon, gives slightly different figures in one of its leaflets. 
“The number of Tibetan speaking Christians in India and 
Nepal is not more than 60 in all,” says the leaflet, adding that 
12 of these are in Nepal. But the organisation adds that the 
number of Christians using the Tibetan Bible is around 250, 
mostly concentrated in Ladakh. 

All these groups are evangelical, unlike some of the other 
Christian organisations involved in charitable and educational 
work with Tibetan exiles. Although they are not all trying to 
operate clandestinely within Tibet itself, the Tibetan Christian 
Fellowship shares with the Hong Kong evangelists a 
long-term interest in work inside Tibet. The Moravians in 
Kinnaur had tried to cross the border into Tibet in the late 
1860s, and sent one of their Tibetan converts as a preacher 
into Tibet forty years later, but neither were allowed to 
proceed very far by the Tibetan authorities. 

The Tibetan Christian Fellowship has also expressed some 
concern about the spread of Tibetan religious ideas in the 
West. It noted in one newsletter in 1987 that thousands of 
western Buddhists had been allowed to attend a recent 
Buddhist ceremony in the United States. ‘Surely we should be 
free to share the knowledge of Jesus Christ,” the newsletter 
added. 

Since 1986, however, some of these groups have begun to 
work with the Chinese authorities in an effort to re-initiate 
missionary activities in Tibet. This has led them to operate not 
just on the Indian border with Tibet but to station themselves, 
as they did before the Communist takeover of China, on the 
Chinese-Tibetan border. 


History; Central Tibet 

Missionary activity inside central and western Tibet began 
with the arrival in 1624 of the two Portuguese Jesuits, De 
Andrade and Marques. Entering western Tibet from Ladakh, 
they were allowed to found two churches near Tsaparang in 
Western Tibet. The mission lasted for some 15 years before 
local unrest and popular opposition to their work led to their 
flight. Only a dozen Tibetans are said to have been converted 
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in that period, according to the modern Chinese historians 
Wang and Suo. 

In 1707 a Capuchin missionary was allowed to set up a 
mission in Lhasa, and in 1716 the Jesuit scholar Desideri was 
allowed, and encouraged, to study Buddhism at the 
Monastery of Sera. He wrote, in Tibetan, a refutation of 
Buddhism which is said to have been eagerly studied and 
appreciated at the time, although it led to no conversions. 
Sectarian conflict with the Capuchins forced him to flee to 
India in 1721, but growing local opposition to the Capuchins 
led to their expulsion from Lhasa in 1745. 

47 years later the Lhasa Government announced a formal 
ban on all Westerners entering Tibet. Some writers maintain 
that Tibetans had enjoyed and tolerated the Catholic missions 
as a valuable contribution to debate and learning, but had 
changed their attitude when it became clear that the 
missionaries were intent upon persuading Tibetans to 
renounce their own religion. 

The Christian presence in central Tibet had lasted, in all, little 
over a century. Apart from a visit in 1846 by two travelling 
Lazarist fathers, Abbe Hue and Gabet, who did not attempt 
missionary activity, there was no further recorded Christian 
activity in political Tibet after that date. 

The only exception is believed to have been an 
Englishwoman by the name of Annie Taylor. She was 
tolerated as an eccentric and was allowed to stay for over a 
decade in Yadong at the beginning of this centuiy. She was 
unsuccessful in her attempts at conversion. 

But the missionaries were not without significance even after 
they were banned from entry into Tibet. From the middle of 
the 19th century missionaries began to settle on the then 
Indian and Chinese borders of Tibet, and the historian Hugh 
Richardson attributes to their aggressive activity much of the 
determination which led the Tibetan Government to keep its 
borders closed to Westerners in the 19th and 20th centuries 
(Tibet and Its History, Shambala, 1884, p. 71). Annie Taylor 
herself was not without impact despite her lowly status: 
constantly writing to the British Viceroy in India about the 
largely imaginary influx of Russians in Lhasa, she was 
amongst those whose pressure encouraged the British to 
stage the brutal 1904 invasion of Tibet. 


Eastern Tibet 

In Eastern Tibet, then as now beyond the administrative 
control of Lhasa, French Catholics had been active since the 
late 18th century, and Protestant organisations from Britain, 
Scandinavia, and later the United States, worked hard to build 
up churches amongst Tibetans and Chinese in those areas. 

Before the Communists came to power in 1949 small 
Protestant communities, numbering perhaps 30 people, had 
been established in Batang in Kham (now in Sichuan 
province) and in Labrang in Amdo (now in Gansu). The 
organisation responsible for the community in Labrang was 
the Christian and Missionary Alliance, whose most famous 
missionary was the scholar Robert Ekvall, author of Cultural 
Relations on the Kansu-Tibetan Border (1939). These areas 
were within the ambit of the Chinese nationalists, most of 
whose leaders had themselves been educated in missionary 
schools. 

The Chinese, who, in the last days of the Qing dynasty, had 
defeated the local Tibetan rulers of the western Tibetan area 
of Kham in 1905, had renamed the captured parts of eastern 
Tibet as the province of Sikang, They ruled it loosely until 
1949, despite some powerful military expeditions by the 
Lhasa Government as well as by local Khampa leaders to 
reclaim the area for Tibetans. 

The Catholics had been in the capital of Sikang Province, 
Kangding - now known as Tachienlu or Dartsedo - since the 
1890s and had even built a Cathedral in Luting, also in the 
west of what is now called Sichuan Province. 


Meanwhile, the desire of Western missionaries to convert 
China had continued to grow throughout the early 20th 
Century, despite the advances of Communism. Hundreds of 
Westerners converged on Shanghai to spread the faith as 
soon as the Second World War had put a final end to Japan's 
attempts to invade China. China’s civil war was still in 
progress, but the advance of the Communists did not deter 
them, and indeed meant that the Republican Government 
was too weak to interfere in their work; in any case Chiang 
Kaishek and many of his advisers had been educated in 
mission schools and were sympathetic to western influence. 

Some of these had their eyes set upon converting the 
Tibetans, and believed that access was far more likely from 
China than from Tibet’s Indian border. The established 
Protestant missions had attempted to assuage competition by 
carving China up amongst themselves, with each area going 
to a different group. Thus the souls of Sikang had been 
consigned by the 'Comity of Missions’, as it was called, to the 
pastoral care of the British-based China Inland Mission, with 
some help from the World Prayer Mission League and a few 
smaller groups. 

The most significant of the final wave of pre-Liberation 
missionaries in Western Tibet was the Scots evangelical 
George Patterson. When he took the boat from London to 
Shanghai in 1948, with the Communists already virtually 
assured of success in the North, there were, he wrote later, 
over 100 other missionaries on board his boat alone, set on 
converting the Chinese. When he reached Kangding he found 
that there were already 13 other Protestant missionaries in 
the town, one of whom had been there for 30 years. Four 
others arrived in the spring of 1949, as well as two Chinese 
evangelicals from the growing indigenous House Church 
movement. 


Patterson and Missionary Politics 

There were scores of other missionaries scattered along the 
then Tibetan border. And besides the Protestant groupings, 
there were Catholics - in Kangding the French had already 
established a hospital and a convent. The lack of co-operation 
between the Roman and Protestant Churches in China was 
legendary, with each side barely acknowledging the existence 
of the other. The writer Peter Fleming described an encounter 
with two polite elderly Bavarian Protestant missionaries in 
1933 in a remote Chinese town in Jiangxi. The ladies had 
never met the only other Westerners in the town, the Fathers 
at the Dutch Catholic Mission a few minutes away. 

‘Here were two gallant ladies in exile relentlessly ignoring the 
only other white people they had a chance of seeing from one 
year’s end to the next... What, I wonder, may have been the 
effect on the observant Chinese, to whom the West is for ever 
extolling the virtues of unity and co-operation?" wrote Fleming 
(One’s Company, Penguin 1934, p 234). 

The agreements worked out amongst the Protestants by the 
Comity of Missions were ignored by those missionaries who 
came from anti-denominationalist sects. Patterson was a 
member of the sect known as the Plymouth Brethren and thus 
was fiercely opposed to any sort of establishment Church or 
priesthood. Then in his early twenties, he spent much of his 
first months attacking the methods of other Protestant 
missionaries, who practiced what he called the 
‘‘paternalistic-compound’ system and thus attracted only ‘rice 
Christians’ - converts whose income depended on their 
acceptance of Christianity. 

As the Communists approached from the North in 1948, 
slaughtering any Chinese converts they found, the 
missionaries worked with ever greater intensity to convert the 
Chinese. Meanwhile, the rivalry amongst Protestant 
missionaries grew so intense tnat Patterson described the 
Communists as sent by God as a punishment for the 
mistaken methods of the other missionaries: 

The writing was on the wall as far as any system ... such as 
compound-missionary work was concerned .... I could well 
understand how Communism might be used as a whip in the 
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hands of God to scourge His disobedient servants, as a 
judgement of them for well-meaning malversation of the 
Scriptures to the detriment of the glory of His name, as a 
purge to cleanse out the self-deceived". (God’s Fool, Faber, 
London, 1986, p. 87) 

‘One good thing from the rise of Communism in China would 
be the cleaning out of all missionaries," (op. cit. p 100) he 
wrote, apparently referring to missionaries other than himself. 
He also suggested that the fall of the Chinese empire to the 
Communists was a punishment by God for their earlier 
support of the Tibetans’ decision to dose their borders to 
Christian missionaries. 

More importantly, Patterson’s fundamentalist views 
represented a new attitude to Communism, to which he was 
honest enough to admit he had himself once been attracted. 
He recognised that in practical terms it had much to offer and 
that the Nationalist regime was too corrupt to withstand it. He 
had already broken with the established missionary tradition 
by planning to enter Tibet illegally, as other ‘independents’, 
like the Morse Family, had tried to do before him. 

Subsequently he was to go a stage further and to break with 
all missionary traditions in the region by taking an explicit 
political position, allying himself with the Tibetan 
independence movement (although only in its secular 
perspective). He rapidly became one of their most important 
western spokesmen, and devoted much of his evangelical 
energies to more political goals. 

Patterson’s outspoken political involvement brings into high 
relief the political affiliations of the other missionary 
movements. They maintained a traditional position in China of 
avoiding any kind of political position, as liable to interfere with 
their spiritual work. But with the rise of Communism, which 
was clearly opposed to them, they became by default clear 
supporters of the Kuomintang, at the time hopelessly corrupt 
and incompetent. 


Resurgence of Chinese Christianity 

In late 1949 the remaining Western missionaries in China 
were finally forced to flee. But in a way Patterson's 
apocalyptic prophecy was right: the eviction of missionaries 
from Cnina cleared the way for what became in the 1980s a 
resurgence of indigenous Christianity in China. Under what 
some evangelical Christians in the West today refer to as the 
‘refining fire" of the Cultural Revolution, Christianity in China, 
reportedly only about 1 million strong in 1949, became what 
one Westerner has called ‘every missionary’s dream" - a 
Church which is self-sustaining and self-propagating. 

The official Church organisations, allowed to function so long 
as they sever traditional links with foreign Churches and 
respect the authority of the Party, have gathered around them 
since 1979 some 4 million Protestants and 5 million Catholic 
converts (though a grey area surrounds the Catholics since 
many privately support the officially-condemned Vatican 
loyalists). These official organisations continue to flourish, but 
are rejected by many Christians because of their rigid links 
with the Chinese Government. 

As a result the ‘Three-Self Patriotic Church’ and the other 
official organisations are now dwarfed by the growth of the 
House Church Movement, as the major clandestine 
Protestant movement is called in China. 

The House Church movement had been active in the 1930s 
and 1940s, through such leaders as the Chinese scholar 
known as “Watchman Nee”. Nee’s church, an informal 
network of secret cells connected only by travelling unofficial 
preachers, is known as the Little Rock; reports indicate that it 
and similar groups are still growing rapidly throughout China, 
despite the frequent campaigns of mass arrest by the Chinese 
authorities. 

The current missionary movement among Westerners mirrors 
this division, and is roughly divided along lines which 
Patterson more or less described before he allied himself to 
the secular Tibetan nationalists. One sector works through the 


existing Chinese state, accepting its laws in return for its 
patronage, while another sector operates clandestinely, and 
opposes communism almost as much as Tibetan Buddhism. 
Many of the denominational groups and the Catholics tend to 
take the first option, whilst the fundamentalist evangelical 
movements prefer the second. 

Both sectors, however, take essentially the same view of 
political activity as did the missionaries in China prior to the 
1949 Liberation, with the exception of Patterson: they avoid 
any political involvement. The present-day fundamentalists, 
despite an ideological opposition to communism, do not 
actively oppose the Chinese state or support Tibetan 
nationalism. In any case, by opening up China since 1979 the 
Communist administration in Beijing has dramatically 
increased missionary access to the country. Paradoxically, 
central Tibet has been rendered by an atheist Government 
more accessible to Christian missionaries than at any time in 
recent Tibetan history. 

Amongst the undercover missionaries the vitality of the House 
Church movement in China poses something of a dilemma. 
Since tHe work of evangelising is already being done by the 
Chinese themselves, western activists are left to seek out a 
more subtle, and secondary, role. 

A British explorer, Squadron Leader Michael Coles, who in 
1990 led what was described as a medical mission by 
hovercraft up the Yangtse, told TIN that in fact a main 
purpose of his mission had been to assess or spread 
Christianity in China. Coles and his team may have 
anticipated a role for themselves as converters but in fact they 
did little of this: it was unnecessary. They encountered in 
north-west China a form of Christianity that was entirely 
self-sufficient: *1 don’t myself believe there is any need now 
for Westerners to go to China as traditional missionaries", 
Coles said. ‘Our role now is not to evangelise there in the old 
sense, but to support them,” he adds. Coles suggests that 
there is still a role for Westerners in supplying bibles to the 
illegal house churches. 

Conventional Western organisation see even these activites 
as inappropriate: “Bibles are in short supply but as a matter of 
principle we ought to meet the need ourselves. We do not 
want to see China return to the status of a mission field of 
overseas churches”, says a Chinese pastor quoted by the 
Church Missioary Society in a booklet calling for a moderate 
approach to evenagelism in China (‘Like The Willow TRee’. 
P-18). 

One Christian activist, who asked not to be named, told TIN 
that he had made eleven trips to China in the last 6 years 
carrying in bibles. “The requests for bibles and literature far 
exceed anything that can be produced by the official 
publishers," according to the missionary, who insists (on 
anecdotal evidence) that up to 10-15.000 Chinese a day are 
becoming Christians. 

The western bible-runners, although contemptuous of the 
official Church, say they work in response to Chinese 
requests and provide support, not preaching. Coles is 
generous in his appreciation of the Chinese Christianity he 
encountered: ‘It can not only do all its own evangelising - it 
could show us in Britain how to do it". But he is careful not to 
rule out the need for more aggressive evangelism amongst 
non-Chinese people. There are stili a few parts with 
[non-Chinese] nationalities living in them who may still need 
traditional missionaries,” he says. 

Although Michael Coles regards the Tibetans’ primary task at 
the moment as having to deal with their political situation, 
other western evangelicals include the Tibetans amongst 
those non-Chinese nationalities which require “traditional 
conversion by foreign intermediaries. The methods used 
these missionaries are contentious amongst their colleagues 
many of them operate by “tracting", proselytising by handing 
out literature in the streets. Such methods are considered 
‘naive" by the both official missionaries who work with the 
state organisations and by the unofficial ones who support the 
house cnurch movement and consider themselves culturally 
sensitive. 
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The ‘reborn” fundamentalists do not accept such criticisms. 
To an extent this reflects a theological divide as well as a 
dispute amongst Christians over the role of “sensitivity” in 
evnagelising. The fundamentalists maintain that those who 
are not baptised are damned; more tolerant Christians, 
including both the established Protestant and Catholic 
Churches, avoid this question and recognise the ethical and 
moral values of other religions. “The Catholic Church rejects 
nothing which is true and holy in these religions", as the Pope 
put it in the edict Nostra Aetate. There are also doctrinal 
variations amongst the fundamentalists: one of the 
evangelicals working in Tibet told TIN that the Tibetans who 
are not Christians are damned only if they have heard the 
word of God but then not accepted it. 


Official Protestant Activity: Western Tibet 

In 1985 a group of former protestant missionaries to Tibet met 
in Anaheim, California. They were mostly connected to the 
Christian Missionary Alliance or to independent missionaries 
like George Patterson or the Morse family. These evangelists 
were from the tradition of life-long service in one area, and 
amongst them were several who had worked, lived, or even 
been born in Batang before 1949. 

The group negotiated with the Chinese authorities to allow 
them to travel back to Batang in May 1986, on the grounds 
that it was, for them or their relatives, their former birthplace or 
workplace. They found five (Protestant) Christians still alive in 
Batang, with an average age of 80, and began preparations to 
establish a Protestant Church there under the direction of 
Philip Ho. 

These missionaries worked with the Chinese authorities, and 
were supportive of Chinese achievements in Batang, 
particularly praising advances in prosperity, population 
control, literacy and the provision of “electric lights, radios, 
cassette players, televisions, small Chinese-made washing 
machines” and, occasionally, flush toilets for the Tibetans in 
the town, according to an article by former Batang missionary 
Marguerite Fairbrother, who was one of the six on the trip. 

The article, printed in the US magazine ‘Horizons’ in 
November 1986, condemned the earlier pre-Communist 
Tibetan society and “its mountain of superstition and 
enslaving tradition”, but lamented the “spiritual void” that 
remained. 

The group undertook in a public statement to co-operate with 
the official Three-Self Church organisation in China, an arm 
of the State created to protect Chinese Christianity from 
foreign control. Chinese law allows freedom of belief but does 
not allow evangelising except within the premises of official 
religious institutions. Nevertheless, this law does not seem to 
be strictly applied where foreign evangelists are involved, and 
the returning Batang missionaries took part in “personal 
evangelism with people in whose homes we visited”. 

Like the Sowers Ministry in Hong Kong, these missionaries 
are also calling for Christians to work in China under cover as 
teachers. According to Marguerite Fairbrother, ‘It is not 
possible to go into China as a missionary, but China is calling 
for 50,000 teachers of English ... What an opportunity for 
Christian "tent-makers"! Many non-Christians are applying to 
fill these positions. Pray that the Lord of the Harvest will send 
Christian people to make an indirect witness", says the article. 

Ms. Fairbrother also noted that “Muslims and Buddhists are 
capitalizing on the situation. Can we hold back and let them 
take all the advantage?" 

The Protestant Church in Batang is believed to have been 
re-established, with official approval, four years after the 
western missionaries made their first return trip to the town. 

Two years ago the Chinese Catholic Official Patriotic 
Association reported that a Catholic Church had been 
re-opened in Markham, in Chamdo district. It was 
reconsecrated on Christmas Eve 1988 (some reports say 
1989), with 33 new members received, according to the 
British journal The Tablet, quoting the official journal of the 


association. That report gave no indication as to whether the 
members of the church were Tibetan or Chinese. Markham is 
inside what is now called the Tibet Autonomous Region. 


Unofficial Missionary Activity: Lhasa since 1985 

In the last 5 years missionary activity, all of it covert, has 
resumed in Lhasa, where there had been no missionary work 
since the expulsion of the Capuchins 250 years earlier. 
Western activity in Lhasa has been conducted mostly by 
evangelicals operating as English teachers. 

Encouraging undercover evangelicals to work as teachers 
does not seem to be construed by the missionaries or by the 
Chinese as a political challenge to the Chinese state. There 
are indications that the authonties in China actually prefer 
such teachers and in some cases the authorities have tacitly 
encouraged the use of evangelical Christians as foreign 
teachers in China. This may be because even covert 
Christian missionaries, unlike Buddhists in Tibet, for example, 
are traditionally likely to preach support of the state as well as 
energetic support of the post-Communist society. 
Organisations such as the Hong Kong-based Jian Hu 
Foundation and the US-based English Language Institute, 
apparently dedicated to appointing western evangelical 
Christians as teachers in China, are not known to encounter 
any opposition from Beijing. 

The growing activities of modem western evangelicals are not 
reported to have had any concrete results among Tibetans, 
but a number of Chinese living in Tibet are believed to have 
become Christians. However, their conversion is due not to 
western evangelists but mainly to activity in Lhasa by secret 
evangelists working for one of the proscribed Chinese 
Christian House Church movements. 

The opening up of Lhasa to tourists in the early 1980s 
appears to have been seen as a God-given opportunity by all 
western evangelical groups interested in Tibet. Even more 
opportunity presented itself with the decision of the Lhasa 
authorities to accept Westerners as English teachers. During 
the autumn of 1985 the first four western teachers were 
appointed, and already two of them were Christians with a 
long-standing commitment to evangelism. By the autumn of 
1986 eight other teachers had been appointed, and at least 
two of these were evangelists. 

The undercover evangelists differed amongst themselves 
over what tactics to pursue in Tibet, and one, who had a long 
family history of involvement in the region, preferred to act 
through personal contact with individuals, mainly students, 
with whom he worked. He was opposed to what the 
evangelicals call tracting’, arguing that it would lead to all of 
them being thrown out. 

However, the others did not follow his advice; in any case 
they did not have the language skills or dedication necessary 
for extensive work through personal contacts, and so they 
continued to distribute tracts. They appear to have avoided 
public proselytising in the city and preferred to distribute their 
material as quickly as possible by making one-off lightning 
visits to villages and remoter areas. 

The local police appear to have been aware of their activities, 
and indicated strong disapproval of them. The missionaries 
claim that microphones were installed in their rooms, a fact 
which they say only encouraged them to sing more hymns in 
their bedrooms, in the hope of converting the policemen who 
were listening. Police activity seems to have been designed to 
discourage local people from spending time with the teachers, 
rather than to punish the Westerners. The authorities did not 
take any further action to stop the Westerners from 
evangelising. 

The “tracting’ teachers were joined on some occasions by 
visiting western evangelicals who arrived from time to time, 
disguised as tourists, with extra stocks of literature. One pair 
of covert evangelicals, working for the US-based evangelical 
organisation ‘Youth With A Mission” (YWAM), arrived in 
Lhasa in 1987. They spoke no Tibetan or Chinese, but 
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travelled with a tape-recorder and a tape of evangelical 
sermons in Tibetan which they played in villages they visited. 

In late 1986 the authorities in Lhasa, perhaps in deference to 
the anti-bourgeois liberalisation campaign then under way in 
Beijing, are reported to have shown the first signs of 
nervousness about the appointment of western teachers. That 
autumn contracts for two teachers were not renewed. The 
teachers appointed after this in late 1986 and in 1987 were 
mainly from well-known organisations contracted through 
Beijing, namely the British Council and Voluntary Service 
Overseas. Earlier appointments had been made from 
individual travellers making ad hoc arrangements with local 
Lhasa officials. 

The political sensitivity of the presence of teachers in Tibet 
became dear in October 1987, a few days after the outbreak 
of pro-independence demonstrations in Lhasa: all the 
Lhasa-appointed western teachers were expelled from Tibet. 
There was no evidence of involvement by the teachers in the 
demonstrations, and their expulsions were justified by the 
claim that they had acted illegally by working in Lhasa without 
contracts. One was later told that, amongst other 
misdemeanours, he had collected geological specimens and 
allowed other Westerners to stay overnight in his room. The 
expulsions seem, therefore, to have been partly symbolic, 
perhaps designed to indicate official disapproval towards 
western travellers who were regarded as sympathetic to the 
demonstrators. 

Only the Beijing-appointed teachers were allowed to remain, 
but even they were encouraged to leave over the next year by 
less obvious forms of pressure. From that time until the end of 
1991 only six western teachers are known to have been 
allowed to take up positions in Tibet, all of them American 
citizens with strong connections to evangelical organisations 
or traditions. Four of them were members of the English 
Language Institute, which supplies Christians to work at low 
cost (or, according to some accounts, at no cost) as teachers 
in China. 

There is no information as to whether these teachers are 
involved in evangelical activity in Tibet. However, in March 
1989, when martial law was imposed on Lhasa, one of the 
teachers was quoted - not necessarily accurately - by the 
offidal Chinese press as approving of the decision to impose 
military rule. In a sense his remark could be seen as 
justification of the faith of the Chinese authorities in the 
political reliability of the western Christians. 

Even fundamentalist evangelical groups do not rely purely on 
bible-running and ‘tracting’ to convert non-believers., Some 
undertake intensive language learning in order to be able to 
preach in the local language. The most extreme 
fundamentalists, such as the notorious Summer School of 
Linguistics - already active amongst Tibetan speaking 
peoples in Nepal - are motivated by the belief that the 
Messiah cannot appear until the Bible has been translated 
into all the world’s languages. 

As a result a number of the new generation of evangelists, 
those with a slightly more long-term vision than the tourists 
who were handing out tracts, are studying Tibetan language 
prior to embarking on missionary activities made feasible 
again by the open door policy. Before 1949 missionaries were 
expected to study Tibetan with other missionaries and local 
Tibetans in Kangding or Batang; nowadays it has become 
fashionable to attend Tibetan language courses organised by 
the Chinese Government, such as the course for foreigners at 
the National Institute of Minorities in Chengdu. In the 
academic year 1990-1991 fourteen out of fifteen of the 
Westerners studying Chinese or Tibetan at the Institute were 
active Christians, of whom several belonged to evangelical 
organisations and intended to go on to work as missionaries. 


Tibetan Response 

One of the evangelicals active in Lhasa in the last five years, 
who had worked for several years amongst Tibetans in exile, 
claimed later that Tibetans in Tibet are more responsive to 


Christian activity than are Tibetans in India. 'We chatted all 
day with the people, and we got rid of the whole lot at one 
time ... they were so pleased and said "can I have some for 
my parents, my family," and so on... They wanted to take as 
much as they could", he said of his first experience 
distributing tracts in a Tibetan village. 

He attributed the resistance of Tibetans in India to 
strongly-held nationalist pride amongst the exiles. He did not 
think the welcome he received in Tibetan villages inside Tibet 
was due to the fact that the Tibetans he approached there 
were unaware of the intentions of Christian evangelism. 

There is little published information about the attitude of 
Tibetans in exile to Christian Tibetans, although in his March 
1990 interview with the Tibetan Review the pastor Stephen 
Hishi referred to hostility amongst Tibetans towards Christian 
converts, and spoke of a general feeling that Tibetan 
Christians ‘had sold out for a certain amount of money”. In 
1988 there were reports of incidents involving local Buddhist 
opposition to Tibetan Christians in Ladakh, in which the Dalai 
Lama is said to have intervened to reduce tensions. 

Historically, Christian attempts at conversion of Tibetans have 
been bedevilled, initially, not so much by intolerance but by 
the traditional openness of Buddhism towards other religions, 
which are regarded as equally acceptable to their own. 
Buddhism allows for an infinite number of people to discover 
perfection in a wide variety of ways, not necessarily through 
religions, and so easily regards Jesus as what is termed in 
Sanskrit a ‘Bodhisattva’. The title is applied to great saints or 
teachers, in some cases seen or represented in ways 
indistinguishable from Buddhas. 

As a result evangelists in the past often reported that it was 
easy to persuade Tibetans to accept Jesus as a spiritual 
master, but difficult to get them to renounce all the other 
Bodhisattvas, including Buddhist ones. Even The Sowers 
Ministry appears to have anticipated this problem, and their 
leaflet notes with concern that to Tibetan Buddhists, ‘Jesus is 
seen as an incarnate principle of enlightenment rather than 
[as] the unique Son of God.” 

According to a detailed study by the historian John Bray in the 
forthcoming Proceedings of the 5th International Seminar on 
Tibetan Studies, Moravian missionaries working in Northern 
India experienced similar difficulties. The leading Moravian 
Tibetanist Jaeschke wrote home in 1865, 'The story of Christ 
made no impression on ... Buddhists in general, mainly 
because their own stories tell of the self-sacrifice of holy 
beings who had to undergo innumerable terrible agonies in 
order to accomplish the salvation of other beings, so they 
regard the evangelists’ stories of Jesus as something long 
known". 


Missionary Hopes 

Some contemporary western evangelicals who have worked 
in Tibet speak of the place in semi-mystical terms as a place 
where the Holy Spirit is working, and tell detailed stories of 
miraculous events which have happened to undercover 
missionaries there. Many of these concern the ability to give 
out tracts without being arrested. 

‘At the Jokhang monastery Kathy gave the literature to a 
monk and his young trainee. In a room normally full of 
worshippers no-one was there to report her action to the 
Chinese. In such ways the Lord provided opportunities,” says 
a leaflet from the Sowers Ministry. 

Other evangelicals are more sophisticated in explaining their 
belief that God is working through them in their effort to 
convert Tibet. ‘A lot of things happened in Tibet which would 
be difficult to explain to you if you’re not a Christian”, said one, 
apparently referring to miraculous events. 

In general, the missionaries are full of confidence about their 
future. Another Sowers Ministry fundamentalist said of 
evangelical work in Tibet, ‘I am confident that slowly but 
surely the Lord is raising up hosts of armies in that forbidden 
land”. 
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There are few claims so far of any converts made in Tibet, 
apart form the old communities in Batang, although 
Woodward reports that there are Tibetan Christians living in 
Lhasa. There has also been a traditional reluctance amongst 
missionaries in Tibetan areas to reveal whether their converts 
are Chinese or Tibetan. However, one evangelical who 
worked in Lhasa in 1987 said recently, ‘As far as I know there 
were no Tibetans who were Christian”. 

The general reluctance to distinguish between Tibetan and 
Chinese converts is a reflection of the fact that missionaries 
based in Western China before the war moved into Tibetan 
areas at the same time as Chinese colonisers and settlers, 
and were to some extent part of the extension of Chinese 
influence over Tibetans. That pattern still underlies the 
increasing involvement of missionaries in Central Tibet today, 
which co-incides with an increase in the number of Chinese 
settling in Tibet. 

The evangelical movement as a whole remains committed to 
the central idea of converting the Chinese, usually seen as 
much more susceptible to Christianity then the Tibetans, 
since they currently have no prevalent religion of their own. 
One evangelical activist from the United States told TIN that 
China was ‘the great Christian field to be exploited”. ‘There is 
a relative lowness of converts in China,” he said, explaining 
why a major missionary effort was called for, ‘11 million 
strikes me as a bit on tne low side.” The evangelical 
movement in China is growing in leaps and bounds, with 
some missionaries putting the number of Christian converts 
closer to 50 million. 


Some of the Tibet evangelicals talk of Tibetans as though 
they are likely to follow the Chinese towards Christianity, and 
regard the issue as a sub-section of the problem of converting 
the Chinese. “Since Tiananmen Square people in China have 
decided that Christianity is the way forward. I am convinced of 
that”, said one Christian activist, speaking of the Tibetans. 

But in China the spread of Christianity appears to be worrying 
the authorities, who regularly imprison and persecute the 
wandering preachers of the unofficial Churches - but only the 
Chinese ones. In the summer of 1990 arrests increased and 
the Communist Party, holding its first conference on religion 
since 1949, announced that it would “strengthen its 
leadership” over religion. 

Foreign missionaries posing as teachers were criticised in 
strong terms in an official statement two months later. But 
unless the Chinese close the door again - a move which 
would encourage indigenous, unofficial Christianity - it is 
unlikely that the western missionaries can be kept away any 
more tnan can the flow of western ideas. The potential market 
of a billion souls is too great a temptation for western 
evangelicals to resist. 

Western missionary activity seems likely to continue in Tibet, 
whether directed at Chinese or Tibetans, and the indications 
so far are that it is unlikely to face sustained opposition from 
the authorities. 


76 


TIN News Compilation 22nd October 1992 




Articles from Tibet Party History 


The Tibetan Communist Party publishes its own internal history bulletin. A number of recent articles from 
the Bulletin are translated here, together with some of the recent contents pages. Some of the articles 
include points of considerable importance, indicating primarily the close link between historiography and 
propaganda for PRC historians. But some of the articles are used to argue important political issues: for 
example, Ngawang Ngapo Jig me’s complaints about the lack of autonomy allowed to the Tibet 
Autonomous Region, his observations that Tibet was never mled by China as if it were a Chinese province, 


and his implicit attack on Gelugpa supremacy. 
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Nationality Solidarity and Progress fp.53) 
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(P-54) 
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International [Gongcanguofi (p.54) 
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A Conference on the Question of Serving the 
Work of Party History in the Light of Reality; 

The Tibet Autonomous Region Committee for the Collection 
of Material on the History [of the Party] 

by Shi Shi 

Bulletin of the History of the Tibet Communist Party 1988 Vol. 
1 (No. 19 of the General Series), pGff. 

Published on 5 January 1988 
[Tin Ref: Doc. 20(ZY)p6] 

On 27 November 1987, the Autonomous Region Committee 
for the Collection of Party Documents held a small conference 
in Chengdu especially to discuss the question of serving the 
work of Party History in the light of reality. Zhang Xiangming, 
Deputy Secretary of the Committee, ana Chen Jingbe chaired 
the meeting, which was attended by members of the Regional 
Committee for the Collection of Material on the History of the 
Party, the Regional Office of Party History and some workers 
from the Office of Party History of the Tibet Military Region. 
Altogether 12 people attended the meeting. 

After transmitting the spirit of the speeches] by the relevant 
leaders] from the Central Committee for the Collection of 
Party Historical Documents on this issue, Comrade Zhang 
Xiangming suggested that our working department of Party 
History must use the large amount of historical materials 
collected for specific documents to serve the current struggle 
of opposing the splittist activities of the Dalai regime [in their 
attempt] to separate the motherland. 

Comrade Chen Jingbe gave a speech on the situation of the 
activity and the experiences of several brother provinces, 
cities and autonomous regions in the work on Party History, 
serving the reconstruction of [spiritual and mateiral] 
civilisation. He demanded that the Working Department of 
Party History in our region must also place this aspect of work 
on the daily agenda and that some work has to be done now. 
He also said that meetings such as this will be held again in 
the future. 

During the conference, general acknowledgement was given 
to the important significance of using the materials on the 
history of the Party to serve the reconstruction of the two 
civilizations. It is believed that through the collection, 
arrangement and editing of material on the history of the 
Party, we can guide today’s practice; we can also use the 
documents on Party history and the brilliant deeds of the 
revolutionary martyrs to educate the younger generation 
about revolutionary ideology, tradition and discipline. There 
are already many experiences of work units from brother 
provinces and cities from which we can learn. We can adopt 
flexible means of activity: for example, we can print 
educational materials based on documents about Party 
history when giving reports to the cadres and the masses; 
write articles to newspapers, and to radio and television 
stations; organise specific conferences and offer material on 
Party history to entertainment performance troupes, etc. 

The conference specifically discussed the issue of using 
materials on Party history to serve the current struggle of 
opposing the Dalai regime’s activity of splitting the 
motherland. During the conference the level of enthusiasm 
shown at the meeting for this work was very high; our Party’s 
workers on Party history are privileged to be able to use 
historical facts and materials to criticise the wrong opinions of 
those who would split the motherland, and they have the 


confidence to complete this task. It was decided there and 
then that three issues need to be addressed and it was 
decided who was going to address them. 

The first issue is: 'How did the 1959 rebellion in Tibet 
happen?’ - to be dealt with by the Office of Party History of the 
Tibet Military Region. 

The second issue is: ‘Tibet’s feudal slavery system and the 
issue of human rights’ - to be dealt with by Comrade Song 
Zanliang. 

The third issue is: The changes in land tenure under the 
feudal slavery system in Tibet’ - to be dealt with by Comrade 
Zangke. 

Meanwhile, the Autonomous Region’s Office of Material on 
the History of the Party will collect the following materials for 
people to study: Dalai’s speech in USA, relevant world-wide 
comments ana reports, our relevant announcements, 
speeches and comments. 

Comrade Wu Jinghua, party secretary of the Autonomous 
Region came to see us at tne meeting. He was very happy 
with a meeting of this kind and he said the issues raised were 
important ana the meeting was beneficial. 

When Does The Word ’Minority Nationality’ 
[Shaoshu Minzu] [First] Appear in Our Country? 

by Jin Binggao 

Bulletin of the History of the Tibet Communist Party 
1988 Vol. 1 (No. 19 of the General Series), page 45 ff. 
Published on 5 January 1988 
[Tin Ref: Doc 20(ZY)p45] 

Extracted from Jin Binggao’s article in ‘Nationality Solidarity' 
[Minzu Tuanjie], Volume 6,1987. 

The history of the wide usage of the word ‘nationality’ in our 
country has been a long one. We can at least say that in the 
latter half of the nineteenth century the word ’nationality’ 
[minzd] had begun to be introduced and used. Meanwhile 
new concepts related to the word ‘minzu’ [nationality] also 
began to emerge. Examples of these are ’nationality 
movement’ [minzuyundong], ’nationality autonomy’ [minzu 
zijue ] and ’nationalism’ [minzu zhuyi\, and so on. 

‘Chinese’ \Hanzu\ and ‘Mongolians’ [Mengfu zu\ began to be 
used to refer to the respective nationalities. However, the 
emergence and usage of the word ‘minority’ [shaoshu minzu] 
began relatively late. 

While such words as ‘nationality’ [minzu] and ‘oppressed 
nationality’ [beiyapuo minzd] are used generally in the 
relevant documents of our Party’s First to Fourth 
Conferences, the following words are also used: 'alien 
nationality’ [yizhong minzt^, 'every nationality’ [gezhu minzu], 
‘weak and small nationality’ [ruoxiao minzu], ‘small nationality 
[xiao minzu]', 'every nationality in the country’ [guoneige 
minzu ], etc. 

In January 1924, with the help of the Chinese CPC, Mr Sun 
Zhongsang chaired the First Conference of the Chinese 
Kuomintang. In the announcement of the meeting, while using 
the expression ‘each nationality inside China’ [zhongguo yinei 
ge minzd], the word 'minority nationality’ [shaoshu minzu] is 
used for the first time. This is the earliest traceable 
occurrence of the word 'shaoshu minzu’ [minority nationality]. 

The first time our Party used this word was in November 
1926. In both the instruction of the Central Party Authorities 
on the work of the North Western Army and in the decision on 
the working policy of the Nationalist Army, it is commented 
that the army of Feng Yuxiana must have the appropriate 
policy in Gansu towards the Hui people and that the political 
and economic rights of this minority nationality should not be 
harmed. Later on, the word ‘minority nationality’ appeared 
again in the Party document The Charter of the Chinese 
Communist Party’ and in 'the Decision on the Nationality 
Issue’ passed at the Sixth Party Conference in July 1928. By 
then, the implication of the word ‘minority nationality’ had 
become much wider than it was in 1926 and it included the 


78 


TIN News Compilation 22nd October 1992 




Mongolian, Hui, Korean, Gaoshan, Tibetan and Uighur 
peoples, etc., as well as southern nationalities such as the 
Miao and the Li. 

Since the Sixth Party Conference, relevant documents of the 
Party have frequently used the word ‘minority nationality. 
Meanwhile, such words as *weak and small nationality’ 

[ruoxiao minzU[, ‘small nationality’ [xiao minzu\ and ‘backward 
nationality’ [luohou minziA were also used. These concepts 
were used interchangeably to refer to the same or similar 
status. 

After the establishment of the nation, the use of the word 
‘minority nationality’ was inherited. It is popularly used in Party 
and State documents as well as legal and social life. Other 
words in much use have been ‘brother nationality’ [xiongdi 
minziA and ‘minority brotherly nationality’ [shaoshu xiongdi 
minzi]. In general, it has been sixty years since the (first] use 
of the term ‘minority nationality’ as a name for any other 
nationality who has equal status and rights to the Han people 
among the nationalities in China. Now, the concept of 
‘minority nationality’ includes fifty-five brother nationalities in 
our country. 

When did Tibet come within the sovereignty of 
China? 

by Apei Awang Jinmei [Ngapo Ngawang Jigme] 

Bulletin of the History of the Tibet Communist Party 
Volume 3, 1988 (General Series No..21), page Iff. 

Published on 30 June 1988 [TIN Ref: Doc 22(ZY)J 

Tibet has always been an inseparable part of China: this is an 
indubitable historical fact. However, when did it all begin? 

Many experts who studied Tibet's history have different views 
on this; some said that ever since the time of Sengzanganbu 
[Srongtsen Gampo] in the Tang dynasty, Tibet began to be 
united within Chinese territory. Some say that Tibet has only 
been included in the map of China since the Yuan dynasty. 
However, in the nineteenth century, the imperialist forces 
invaded China, and they also invaded Tibet. Some people 
with ulterior motives and who have designs on the lands in 
China, however, do not acknowledge this basic fact: they say 
‘Tibet is not part of China’ and 'Tibet is an independent 
country.’ Some people inside Tibet also constantly call for 
‘Tibetan Independence’. I feel it is necessary to speak of my 
own personal view on this question. 

I have read a large amount of historical books on Tibet. I have 
read ‘Sangjielinba’, ‘Kaibaigadun’, ‘Sajiequqiong’ and later on 
the ‘Red Chronicles’ [Hongshl^ as well as two books by the 
5th Dalai Lama: 'The Biography of the Tibetan Kings and 
Officials’ [Xizang Wangcenj] and The Family History of Lang’ 
r LangshizhupUi . In particular there is that Dazagong [?Takdra 
Lukhong] stele which commemorates victory on the south 
side of tfie Potala Palace. It recorded the history of 1,200 
years ago between the Tubuo king and the Tang kingdom, it 
clearly shows that Tibet at that time had not been 
incorporated into Chinese sovereignty. This rectangular stone 
stele, established between 736 AD and 775 AD, during the 
reign of the Tubuo King Trisong Detsen, was erected to 
acclaim the great success of the minister Dazalugong [Takdra 
Lukhong] during the fighting against the Tang kingdom. There 
were literary inscriptions on the East, South and North sides 
of the stele. 

Lines 41 to 63 on the South side read as follows: Trisong 
Detsen was clever and thoughtful, his decrees were fair and 
far-sighted. He broke through many Tang fortresses. The 
Tang emperor Xiaogan and his subjects pleaded to be 
allowed to give [the Tibetan emperor] 50,000 pieces of silk as 
tribute. When Xiaogan, the Tang Emperor died, [his son] 
Prince Guangping became Emperor and he refused to pay 
the tribute; therefore Zanpu [Emperor] (Trisong Detsen) 
became very angry and summoned his subjects to meet with 
him. Anlamu Lugong [Nganlam Lukhong] asked to go and 
fight the Tang army in their capital Sangsheng. Jiexixuteng 
[Gyalzig Shuftheng] and Dazalugong [Takdra Lukhong] were 
commanded to march to China where they met the Tang army 


and fought at Zouzhi ferry. They defeated the Tang army and 
Guangping, the Tang Emperor, left the capital to escape into 
Shanzhou.” 

We can see from this record that it cannot be said that Tibet 
had already become part of China in the Tang dynasty. 

People who hold this view believe that because of the 
marriage to Princess Wencheng, Tibet became part of the 
Tang empire. However, the first wife of Sengzanganbu 
Srongtsen Gampo] was the Princess of Nepal, and 
Wencheng was his second wife. Therefore if people think this 
kind of marriage relationship counted, then it could also be 
said that Tibet was united to Nepal. Therefore it cannot be 
said that Tibet became part of China from the time of 
Sengzanganbu [Srongtsen Gampo]. 

Many generations after Sengzanganbu [Songtsen Gampo], 
there comes Lang Darma, who had two sons called 
Ardaweisong [O-song] and Ardayundian [Yumtan]. There are 
many stories and historical records about these two princes. It 
is said that the younger wife gave birth to Ardaweisong, and 
on the evening on which he was bom the ministers argued 
about whether Ardaweisong was a real prince or a false one. 

In order to protect Ardaweisong, many butter lamps were lit all 
around him that evening. The lamps were to prevent people 
from hurting him. That is why he was called ‘weisong 
fO-Sunq], meaning ‘protected by light’. While the younger wife 
was pregnant, the older wife felt that her status might be 
lowered because she could not give birth. Therefore she used 
cloth to wrap around her belly, which got larger and larger- 
When the younger wife gave birth to Ardaweisong, she [the 
older wife] asked for the son of a beggar. Nobody knows 
whether this is true or not. 

Ardayundian took power. Ardaweisong went to the Ali area 
and established the ancient Ge kingdom. The two brothers 
had an argument and a war broke out. By now the peasants 
started a rebellion in Sikang and Ardayundian was killed. 

From that time, a long period of chaos began in Tibet. Many 
warlords established themselves and called themselves 
kings. Thus there was no unification. This was the situation tor 
about three hundred years until the Yuan dynasty. 

During this chaotic period in Tibet, in around 1206 AD (the 
Fire Tiger year in the Tibetan Calendar), Duodanabu [Dorta 
Naqpof, a general in the command of Prince Kuoduan 
[Godan] of the Wuokuo [Ogodai] tribe of the Yuan Taizong 
emperor, led the army into Tibet. At that time there were no 
large wars, only resistance by the small factions of tribes. 
Some tribal leaders in Tibet therefore summoned officials 
from every level to decide to submit to Mongolia. Tibet was 
thus united quickly. General Duodanabu told Kuoduan of the 
many factions in Tibet and Kuoduan realized the important 
status of religious forces in political and economic life in Tibet, 
and that the local religious forces must be used in order to 
attain the unification of Tibet. The power of the Saga [Sakya] 
sect in the rear parts [?] of Tibet was increasing Saban 
Gongga [Sakya Pandita Kunga Gyaltsen, 1182-1251], the 
hear?of Saga [Sakya] monastery (the 4th Saga [Sakya-pa]), 
had a very strong influence in Tibet. Therefore Kuoduan 
invited Saban (Sagabanzhida) [Sakya Pandita] Gongga 
Jianzan [Kunga Gyaltsen]to meet in Liangchou (Wuwei in 
Gansu). 

In 1247 at the invitation of Kuoduan, Saban Gongga took his 
nephews, twelve-year old Qujiepaba (the fifth Saga) [Phagpa 
Lodro Gyaltsen] and nine-year old Qiana [Chakna] to 
Lianqzhou to meet Kuoduan. After discussion, the terms of 
Tibet’s submission to Mongolia were settled. Officials were 
appointed jointly to manage the political and religious affairs 
of Tibet as well as issues concerning the quantity and kinds of 
tributes to give. Thus a political relationship was formed 
between the Saga [Sakya] power in Tibet and the Yuan 
dynasty. Kuoduan gave Saban Gonggajianzan power ove 
130,000 families [hu] in Weizang. Sagabanzhida wrote [to 
Tibet] the famous letters to Tibetan monks and lay people. In 
the letters, he listed the facts illustrating the fact tha ” h ® 
submission of Tibet to Mongol rule was inevitable and that 
Tibet had formally been part of Mongolian sovereignty 
Kuoduan decided to appoint officials and generals; of trie 
Saaa ISakval sects to manage all affairs in Tibet, the existing 


7 ‘ 

TIN News Compilation 22nd October 1992 




officials would not be removed from their positions. He 
decreed that these contents be widely broadcast so that 
everybody would know about it. It was also ordained that the 
names, numbers of its people and the numbers of required 
tributes must be registered and three copies made, to 
Kuoduan and to the Saga as well as the local officials. These 
methods as put forward in the letters laid the foundation of the 
administration carried out by the Yuan central government 
within Tibet. From then on, Tibet formally became part of the 
administration of China and this also marked the beginning of 
the rule of the Saga [Sakya] in Tibet. 

In 1251 the Saga [Sakya-pa] died in Liangchou. He himself 
was a monk [ biqioi^ with no children. In 1253, Hubilie [Kublai] 
of Mongolia summoned his nephew Sagaqujiepaba [Sakya 
Chugyal[?] Phagpa] and appointed him as the imperial tutor. 
He made him a jade stamp of Teacher of the Kingdom 
[guandingguosh]’ and sent him back to Tibet with full powers. 

While he was in power, Sagaqujiepaba appointed thirteen 
units [wanhu- myriarchies, or, literally, units of ten thousand 
families] and some small tribes. The tributes these units and 
tribes were liable for would all be collected by Saban to give 
to the Emperor. In 1260, Hubilie Shizhu [Kublai Khan] of Yuan 
dynasty became Emperor, and the central government of 
Yuan established the General Management Court 
[zongzhiyuai t] to control national Buddhist affairs and local 
Tibetan administration. Qujiepaba was appointed State 
Teacher and general director of the court to assist the central 
government in managing Tibetan affairs. In 1269, Qujiepaba 
was appointed ‘Great Buddhist King’ [Dabaofawancfi by 
Kublai because of his success in the establishment of the 
'New Mongolian language’. He was also given the thirteen 
units for his own supply. Thereafter, the revenues from the 
land went directly to the Saga king. At each new year, the 
heads of the thirteen units all went to the Saga to discuss 
matters and then returned to administer. It must be said that 
from this time on, Tibet became an inseparable part of the 
motherland. This is a very clear piece ot history. 

Later on the Saga kingdom was overthrown by the Naidong 
[Nedong] king and his power was usurped. The main reason 
tor this was that there were strong internal power struggles 
inside the Saga kingdom. Fighting broke out and it was 
divided into eight forces. They fought amongst each other and 
gradually declined. In order to dissolve this divided situation, 
focal forces were invited to arbitrate. The Naidong king took 
this opportunity to take the army into Saga and drove away 
the Saga [Sakya] king to become king himself. At the very 
beginning, the Naidong king gave a puppet position to the 
Saga [Sakya] king, but eventually even this form disappeared 
and he gained absolute power. 

The first king of Naidong was Qiangqujianzan [Changchub 
Gyaltsen, 1302-1364]]. He felt that his power would not be 
stable if not recognised by the Emperor of what was by now 
the Ming dynasty. After careful planning, he finally sent people 
to the mainland to ask the Emperor to recognize his power. 
However, nobody wanted to go for fear of catching smallpox 
which was supposed to be circulating in the mainland. At last 
a twenty-year old low-status lay man was sent to the Emperor 
with many gifts. After much persuasion the Emperor agreed. 

Although no formal officials were appointed to Tibet during the 
Ming dynasty, it was still necessary for the authority of Tibet to 
be officially approved by the Emperor as the Naidong 
kingdom was part of China. This was written very specifically 
in the history books. 

The Ming emperor once invited Lama Zongkaba [Tsongkapa] 
to the mainland. He did not go but sent Qiangqianquji 
[Jamchen Choje], who built Sera monastery. He was 
appointed by the Emperor as The Great Merciful Buddhist 
King’ [Dachifawang\. He went to the mainland twice and 
eventually died there. 

In the period when the Naidong king held power, all ten kings 
were lamas. The twelfth king married the daughter of 
Renbangba [Rinpung-ba] (sometimes called 
Renbangqujiearwang). After the Naidong king died, 
Renbangba came to the throne on the basis of kinship and 
held power on behalf of the Naidong king. By now the young 


Naidong king had no real power although he was still king. 
Before long, Renbangba had all the power. The young king’s 
minister Xiexiaba Cidanduoii [Tseten Dorje] killed Renbangba 
and took the throne [in 1565] and called himself Zangbajiebao 
(namely the Zangba [Tsangpa] king) or Zangbadisi [Tsangpa 
Desil. By the end of the Ming dynasty and the beginning of 
the Qing, the Emperor sent Gushi Han [Gushri Khan] to Tibet 
and overthrew Zangbajiebao and restored the throne to the 
Fifth Dalai Lama. This remained until the reign of the 
Thirteenth Dalai Lama by the end of Qing dynasty. The 
Zunaer [Dzunggars] once invaded Tibet during this period and 
the Emperor sent an army to repel the invasion [1718]. The 
Kuorga (Nepal) [Gurkhas] also once invaded Tibet and the 
Emperor also sent an army to drive them out [1792]. These 
events all prove that Tibet was an inseparable part of the 
sovereignty of the Motherland. Therefore the reason for 
saying Tibet has been part of China since the Yuan Dynasty 
is undeniable. 

The Distortion of History by the Dalai, and so on. 

The Dalai Lama and his followers who defected abroad said 
that Tibet did not come within Chinese sovereignty. They said 
that the relationship between Songzanganbu [Songtsen 
Gampol and the Tang kingdom was that of a brotherly one 
rather than any other relationship. This is a fact. They also 
acknowledged the fact that during the Yuan Dynasty, the 
Mongolian Prince Kuoduan united Tibet and handed power to 
the Saga [SakyaL However, they said that by the time of Hu 
Bilie [Kublai] the Emperor gave power completely to 
Qujiepaba [Phagpa] and did not demand more taxes from 
Tibet, thus proving that the Emperor handed power back to 
Tibet and Tibet became again 'an independent state’. By the 
time of the Ming dynasty, the ties between the Han and 
Tibetans were very loose (they said so and the fact was so); 
by the Qing Dynasty, Gushi Han drove away the Zunger (this 
is also an irrefutable fact). However, they also said that the 
relationship between the Han and the Tibetans died during 
the forty years after the end of the Qing dynasty; that is, from 
1911 to 1951. The purpose of saying this is very clear. 

However, this does not mean that Tibet is ‘an independent 
state’. During this time, there were still connections between 
Tibetans and the Hans. For example, during the Qing 
dynasty, Tibet had an office in Beijing and it also sent 
Kanbuzuoniluoza (Kanzuoluosong) to Yonghe [Yungon?] 
palace. This connection never ended. They continued to live 
in Yonghe Palace when the Qing kingdom declined and 
during the Republican period. I have a relative called 
Karexianggeqiong, one of those living in Beijing. He told me 
that although there was great instability during the reign of 
Yuan Shikai, Kanzuoluosong still went to the Palace to 
perform ceremonies [daochang\ regularly on the eighth, 
fifteenth, and thirtieth of each month. By then Yuan Shikai 
was responsible and he gave tens of dollars for each 
performance. In general, this relationship never ceased until 
the formal establishment of the Tibet office in Nanking when 
Jiang Jieshi reigned. These connections are all historical 
facts. 

The relationship between Tibet and the Yuan and Qing 
dynasties was that of a central government and local 
government, not like that between two minority nationalities. 

Dalai said that the relationship between Tibet and the 
motherland was like that of nationalities in relation to Mongolia 
and Manchuria, but not like that existing between inferior and 
superior powers. This [argument] does not stand have a solid 
base. Although both Mongolia and Manchuria were minority 
nationalities they both appeared as the possessor of the 
power of the central government of China when they dealt 
with the local Tibet [administration], not with their status of 
minority nationality. Therefore it is a relationship between the 
Tibetan local and the central government, not that pertaining 
to minority nationalities, not the least with the Han 
government, as it was not only Hans that comprised the 
central government. The central government was organised 
so as to represent every nationality. 

It is utterly unreasonable for the Dalai Lama and his followers 
to hold forth about Tibetan Independence’. The Tibet local 
government was in the hand of the Saga during the Yuan 
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dynasty, the Naidong king during the Ming dynasty and the 
Fifth Dalai Lama dunng the Qing dynasty. These all were 
appointed by each central government. These historical facts 
all prove that Tibet is part of China. It is indubitable, and 
talking of 'Tibetan Independence’ is absolute nonsense. 
However, speaking from another angle, this is not merely to 
say that Tibet is part of the motherland. The special aspect of 
Tibet must be noted. That is: Tibet has its special situation 
which differentiates it from any other minority nationality in the 
great family of nationalities of the motherland. Since the Yuan 
dynasty, all through the Ming and Qing dynasties, the central 
government has never sent administrators to control the Tibet 
local government. The practice was for the central 
government to appoint the Saga [Sakya], the Naidong king 
and the Dalai Lama to control power. This method of rule by 
command of the central government was different from the 
situation of the other national autonomous regions. The latter 
were all directly ruled by the local government established by 
the state. By comparison Tibet has a special status. 

it is because of the special situation in Tibet that in 1951 the 
Seventeen Point Agreement on the Peaceful Liberation of 
Tibet, between the central people’s government and the local 
Tibetan government, came about. Such an agreement has 
never existed between the central government and any other 
minority regions. We have to consider the special situation in 
Tibetan history while drafting policies for Tibet in order to 
realise its long term stability. We must give Tibet more 
autonomous power than other minority regions. In my view, at 
present, Tibet Autonomous Region has relatively less power 
of autonomy compared with other autonomous regions, let 
alone compared with provinces. Therefore Tibet must have 
some special treatment and have more autonomy like those 
special economic zones. We must employ special policies to 
resolve the special characteristics which have pertained 
throughout history. 

In the past, when talking about the relationship between Tibet 
and the motherland, we only talked about the issue of Tibet as 
an inseparable part of the motherland. This is not enough. 

Our specific and historical patriotic propaganda education of 
the Tibetan people was too narrow. In history there was no 
problem in the Yuan, Ming and Qing dynasties. The problem 
started when the Xinhai revolution overthrew the Qing 
kingdom. In the forty years between 1912, when the Qing 
troops withdrew from Tibet, and 1951, when the agreement 
for its peaceful liberation was signed, there were always calls 
for Tibetan Independence’ inside Tibet. The Thirteenth Dalai 
Lama had made some effqrts to get help but without success. 
There has never been a country in the world that recognised 
‘Tibetan independence’. However, the idea of ‘independence’ 
did exist among some upper class Tibetans for quite a long 
time. This clamouring has influenced some people. Therefore 
when the PLA marched into Tibet, those who were greatly 
influenced by the idea of ‘Independence’ believed that they 
were being oppressed and humiliated. The same influence 
exists there still to the present day. Therefore whenever the 
Dalai has shouted outside, people respond inside Tibet. I 
think we must strengthen the propaganda education work to 
make the Tibetan people understand the history of the 
relationship with the motherland. Theymust know not only the 
aspect of historical fact - namely that Tibet has been part of 
the motherland since the Yuan dynasty - but also the fact of 
the forty years of history since the Xinhai revolution and the 
peaceful liberation. 

The relationship between Tibet and the central government 
was that of the relationship between Tibet local and the 
Central government, but not that of one between a monastery 
and its patron - tang-yue, the Dalai clique like to call it when 
they are shouting out [slogans]. 

Those who called for Tibetan Independence' have all 
emphasised the tang-yue [patron-priest] point. As an 
example, they asserted that in the Yuan, Ming and Qing 
dynasties, the relationship between Tibet ana the central 
government was that of tang-yue - there was no affiliating 
relationship of power. This was not new. The Thirteenth Dalai 
Lama had once used this as an excuse to promote Tibetan 
Independence’. 


They all said that there was only a tang-yue relationship 
between Tibet and central government, that there was no 
political relationship. This was not true. Both Chinese and 
Tibetan historical documents record that since the Yuan 
dynasty, there were not only close spiritual connections 
between Tibet and the Central government, but that the more 
important one was that of an affiliating relationship of [political] 
power. During the Yuan dynasty, Hu Bilie [Kublai] once invited 
the Saga [Sakya] king to tne mainland: this was a religious 
relationship. However, Hu Bilie [Kublai] also established 
thirteen units [wanhu, or ten thousand families] and gave 
power to Saga Qujiepaba (Sakya Phagpa]. This was a 
political affiliating relationship. By the time of the Ming 
dynasty, the religious relation had become very weak and 
only Qiangqinqujie and Gemaba [Karmapa] had connections 
with the mainland. The Naidong king who was in power in 
Tibet had no religious relationship with the Ming dynasty; it 
was a completely political affiliating relationship. By the Qing 
dynasty, of course there was a religious relationship; for 
example, the Fifth Dalai was invited to the mainland, but it 
was a mainly political relationship, for example, sending 
administrators to Tibet and sending troops to defeat the 
Kuorga (Nepal) invasion and the 1904 English invasion. The 
Qing minister for Tibet did not have direct control of Tibet 
authority but he was involved with politics. The Dalai Lama 
was ascertained to be the reincarnated child. The Emperor 
gave the gold vase and established the rule of drawing lots 
from itfin order to select the Dalai Lama], Since the tenth Dalai 
Lama, the method of drawing lots from the gold vase has 
been established. The four gelun [Kalon, or Tibetan officials], 
peben and six daiban [Ministers, Generals] were all appointed 
by the Emperor. 

‘There is only a tang-yue relationship between Tibet and the 
mainland’ - such talk is just empty words. For it cannot be 
denied that there existed a long-term political relationship. 
During the reign of the Saga in the Yuan dynasty, he once 
made three requests to Emperor Hu Bilie [kublai]: First he 
asked Hu Bilie [Kublai] to give him the power to control and 
administer the thirteen units [wanhu, ten thousand families], 
secondly he asked the Emperor to give the Tibetan regions in 
Sichuan, Qinghai and Gansu to him. When he came to his 
third request, the Emperor asked: ‘What else do you want?’ 
Saga said, "Nothing else. Now I ask the Emperor to stop 
killing Hans and destroying the Han religion." The Emperor 
gave his promise. This example shows that the political 
relationship was very close. 

Although the Saga king and the Emperor had a religious 
relationship, however, Sagabanzhida held the real power in 
Tibet. His authority and orders had to be approved by the 
Emperor. Even Sagabanzhida was appointed by the Emperor. 
During the Ming dynasty, when the Naidong king seized the 
Tibet authority, each king of Naidong was appointed by the 
Emperor, ana it was the same in the Qing dynasty. From the 
Fifth to the Ninth Dalai Lama, each was appointed by the 
Emperor. When the Fifth Dalai Lama died, Disisangjiejiacuo 
[Desi Sangye Gyatso] who was in power hid the news for ten 
years from the outside world. The reason for hiding the news 
of the death of the Dalai Lama was because the building of 
the pagoda for the spirit was not finished, and the Red Palace 
of the Potala was not completed. Later on, when the Sixth 
Dalai was bom in Mendawang, Sanjiejiacuo had to report to 
the Emperor. The Emperor then asked him when the Fifth 
Dalai died, and why he did not report the death. He took 
Sangjiejiacuo to court and wanted to dismiss him from his 
position. Sangjiejiacuo told the Emperor, 'It was not that I 
wanted to lie to the Emperor: there were several reasons. 

First of all, when the Dalai Lama dies, the situation in Tibet is 
unstable, secondly the Red Palace was not completed, thirdly 
the pagoda for the spirit of the Fifth Dalai was not completed. 
Even so, I still sent the message to the Emperor. Upon the 
death of the Fifth Dalai, ‘gusongtusong’ was sent to the 
Emperor (it is a form of announcing the death of people in 
Tibet). It included a small statue of the Dalai Lama, a book of 
Buddhist doctrines, a small Buddhist pagoda. This was the 
message to the emperor. Therefore there was no secret. The 
fact is that you did not understand and you wronged me and 
said I did not report it; in fact I did report it. Thus the emperor 
appointed Lunyangjiacuo as the sixth Dalai Lama. 
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During the reign of the sixth Dalai, the men in power in Tibet 
were the sons of Gushi Han, Lazanghan [Lhazang Khan] and 
Sangjiejiacuo. They disagreed between themselves and often 
argued. Later on, tnrough the persuasion of some famous and 
prestigious lamas such as Banchan and Zaxijiangyangxie of 
the Zebang [Drepuna] monastery, it was decided that 
Sangjiejiacuo should continue to rule, and Lazanghan was 
given a huge fortune to take with his family to return to the 
mainland. When Lazanghan reached the black river, fighting 
began in Qinghai. Therefore, he stayed aiona the black river 
for about a year or so using the pretext that they would wait till 
the fighting stopped. Later on, Lazanghan collected some 
troops and fought his way back to Tibet. By this time, 
Sangjiejiacuo was no longer in power; his son was in power. 
He lived in Shannan [Lhokha] Gongga [Gongkar]. Lazanghan, 
with his troops, suddenly occupied Lhasa and then took 
soldiers to Shannan to arrest him. When the news reached 
Shannan, the son of Sangjiejiacuo went from Duilongdeqing 
[Toelung Dechen] through northern Tibet to the mainland to 
report to the Qing emperor. Lazanghan did not find anybody 
in Gongcja, and sent troops in pursuit until they caught 
Sangjiejiacuo in the mountains in Duilongdeqing. The 
prestigious lamas in the three monasteries in Lhasa all went 
immediately to Duilongdeqing when they heard that 
Sangjiejiacuo was caught. However, by this time 
Sangjiejiacuo had already been killed. From then on [1705], 
Lazangnan controlled Tibet. 

Later on, because the sixth Dalai Lama was not behaving 
well, Lazanghan reported to the Emperor that Lunyangjiacuo 
was not the real reincarnation of the Dalai Lama and asked 
the Emperor to dismiss him. The Emperor sent orders asking 
him to send Lunyangjiacuo to Beijing so that the Emperor 
could ascertain whetner or not he was a true reincarnation. 
The sixth Dalai Lunyangjiacuo died in Yushu in Qinghai on 
the way to the mainland. Consequently, Lazanghan made 
Baimagebao Dalai Lama and said this was the real Sixth 
Dalai. Some said that Baimagabao was the son of 
Lazanghan, some said it was just a child from a poor family. 
Soon after, the Zunger [Dzungars] sent an army to Lhasa and 
killed Lazanghan and took over power in Tibet and handed 
over authority to Dazishaqiong [Desi Shabdrung]. In the midst 
of these events, the seventh Dalai was bom in Litang. 
[Emperor] Kangxi sent him to Tibet accompanied by the 
prince. 

We can see from these historical facts that it could not be 
established that there was only tang-yue, and therefore no 
political relationship between Tibet and the central 
government. The phrase ‘Tibetan Independence' was not 
used. Tibet was part of the motherland. This is a historical fact 
that nobody can contradict. 

The Story Told To Luosangsandan [Lobsang Samten] 

It was in about 1980 that the Dalai Lama sent the first 
delegation from abroad to Beijing. They once came to my 
house for a meal. Among them were Tudengdanda [Thupten 
?], Pingcuozhaxi [Phurrtsog Tashi] and the third brother of the 
Dalai Lama, Luosangsandan [Lobsang Samten], and others. I 
gave them supper and, after the meal, they wanted to stay up 
a while. Luosangsandan [Lobsang Samten] told me that 
recently Xiageba [Shakapba] had written a very complete 
book on the history of Tibet and asked whether or not I had 
seen it. I said yes. 

'Political History of Tibet' by Xiageba [Shakapba] was 
published abroad and was very popular. In this book he 
completely adopted the method of distorting facts to prove his 
own point of view. He collected materials and looked for 
information which took liberties with history and only served 
his view of Tibetan Independence’. He turned a blind eye to 
the historical facts of developments between Tibet and the 
motherland and the fact that Tibet is under Chinese 
sovereignty. He pretended that this was historically 
inaccurate. For example, when he wrote about the Naidong 
authority, he based his facts on the book The Langs History’ 
[langshizupU^. In fact, it was written very clearly. 
Qiangqujianza said that without the approval of the Emperor 
the balance of power in Tibet was not stable, therefore he 
sent people to the mainland to ask for the protection of the 


Emperor. Xiageba [Shakapba] completely dismissed this and 
he made up facts by himself and did not recognise the 
important historical fact of Tibet being part of China. 

“How do you feel about this book?” asked Luosangsandan 
[Lobsang Samten]. 

I said ‘I could tell you a story about this book: 

In 1911, ‘the battle amongthe field army’ broke out between 
Tibet and the Qing army. The Qing army defeated that of the 
Tibetans and they were forced to surrender. The rest of the 
army withdrew to Changdu [Chamdo]. Later on Tibet sent 
troops to attack Changdu [Chamdo], Abandoned by their 
dying kingdom, the Qing army were then defeated and had to 
surrender to the Tibetan army. 

In Luwuqizong there was a monastery called Yanggui. The 
famous Runran Lama from the monastery was among the 
Qing soldiers. When the Qing soldiers surrendered, he was 
also arrested, sent to Lhasa and kept in prison. Later on he 
was put into a prison box and placed on public show between 
two stones in front of the Potala Palace. By then I was only 
eight years old and in school. I had seen him on several 
occasions. 

After the public show, Runran was exiled to Zuowenwangxi 
ka, 

in the Jiayu [Drayul?] area, Longzi county. It was in the Yaoxi 
manor of the Fourteenth Dalai Lama. Soon after, the Runran 
Lama suddenly disappeared. 

There was a complete story about the escape of the Runran 
Lama. 

At that time Jiayu was a Zong [County!. There were two 
Zongbans [officials]. One was called Nielongwa, the other 
Chengdongqunze from Qushui Chengzong. (He was a lama 
who became non-religious; he was called Zizhong and usually 
dressed in Mongolian clothes. Chengdongqunze admired the 
Runran Lama very much. It was said that the Runran Lama 
had the ability of predicting the future and had given the Qing 
soldiers great help. Chengdongqunze Zongben was kind to 
the exiled Runran Lama who had settled in a small monastery 
in the mountains to live freely. He had many disciples and 
many people worshipped him. He did not live like an exile. 

How did the Runran Lama escape? My friend Niekangwa told 
me in detail. 

One day the Runran Lama said sadly to the Zongben and the 
people around him: ‘In one or two days I am going to die. 
Please tell all my disciples and benefactors to come over to 
my monastery, I want to see them for the last time." 

Many disciples did come, along with some inquisitive people. 
They filled the small monastery. Runran told his benefactors 
and disciples with a mixed expression of gratitude and 
sadness: ‘I am going to leave you in a day or two. Hey, 
farewell, my devoted friends!" While saying that, he suddenly 
pointed to the foot of the mountain and said: ‘My future burial 
ground will be there! Look there, there is a small tree: under 
that tree will be my burial ground. Now you can go and have a 
look, and when I die, my body will be buried there.” 

The benefactors, disciples and inquisitive people all rushed to 
the foot of the mountain. Some inquisitive people dug in the 
ground underneath the little tree. The mud was mixed with 
bushes and suddenly there emerged a square stone cave. 
People were most surprised and admired the ability of Runran 
to predict the future. 

Two days later, Lama Runran died as he had predicted. The 
disciples put his dead body into that stone cave, put the 
wooden cover on top of it and covered it with earth. The two 
Zongben reported the news of the death of Runran Lama to 
the Gexia [Kashag] government. 

A year and a half later, the Runran Lama suddenly appeared 
in Nanking. It so happened that when he was exiled to Jiayu, 
he had started to make preparations for his escape. He used 
to walk along the small monastery looking for a way to 
escape. One day he discovered this stone cave. He began to 
bury it with earth, planted grass on top of it and planted a 
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small tree. After three years, it became the same colour as 
that of the mountain. 

When he was taken into the stone cave, he escaped and ran 
away in the night. He ran to Nanking to talk to the 
administration of Jiang Jieshi. Tibet was part of China", he 
said, “The Saga [Sakva] sect was in power in Tibet during the 
Yuan dynasty, in the Ming dynasty it was the Geju [Kagyu] 
sect which was in power, and the Gelu [Gelukpa] sect was in 
power through the Dalai Lama during the Qing dynasty. It is 
now the Republican period and power should be in the hands 
of the Geju [Kagyu] sect.” The Runran Lama was from the 
Geju [Kagyu] sect. He asked, “Will you please help me? Will 
you please send the army to help me take back Tibet?” At that 
time, the Jiang Jieshi government did not have enough 
manpower to give him, but gave him a lot of weapons and 
equipment and allowed him to recruit troops in Xikang 
[Sikang]. Runran returned to Xikang and arrived in Kangding, 
Yarong and Ganzi and organised many troops. When the Red 
Army passed through Ganzi and announced the 
establishment of the Ganzi Beba government, the Runran 
Lama became its vice-chairman. 


The material of their clothes was yellow silk produced from 
the inner court with dragon pattern. Laqia, Ziqia, the four 
ziben and some fourth level officials were appointed by the 
Tibetan government. They don’t wear yellow clothes. All these 
were plain facts for Xiageba [Shakapba] to see. However, he 
turned a blind eye and distorted facts to support his own view. 
He was utterly unreasonable. His book was at best cheating 
people. Those who really understand history will not take any 
notice of him. 

(Recorded and edited by Li Peisen and Ni Fuhan) 

The Advance Party To Tibet And The Work of 
The United Front [Part I] 

by Chen Jingbuo 

Bulletin of the History of the Tibet Communist Party 
Volume 1, 1988 (General Series No.21), page Iff. 

Published 5 January 1988 [TIN Ref: Doc 20(ZY)p7] 

The New Trial 


At that time, the director in Cangdu [Chamdo] was the father 
of the present Suokang [Surkhang]. In the Yarong area there 
were always disturbances; it was not a very safe district. 

There was a big Tusi [headman] called Quguocang. He was 
very good friends with the Gexia [Kashag] government. The 
Cangdu [Chamdo] mayor used his power to have the Runran 
Lama killed. 

In his book, Xiageba [Shakapba] wrote: ‘In the Yuan dynasty 
Mongolia was in power, in the Qing dynasty Manchuria was in 
power; the two were both minority nationalities and have 
nothing to do with the Hans.’ According to his theory then, the 
Dalai Lama should not be the possessor of power in Tibet and 
the legal successor should be Cubugemaba [Tsurphu? 
Karmapa] of the Geju sect. Why? The Runran Lama said that 
during the Yuan dynasty Mongolia was in power, and that in 
Tibet the Saga sect [Sakya] was in control; during the Qing 
dynasty Manchuria was in control, and the Gelu sect 
[Gelukpa] was in control of Tibet; during the Ming dynasty, the 
Han were in power and in Tibet the Naidong king of the Geju 
sect ruled; now it is the Republic which is in power, and the 
Kuomingtang were Hans, therefore the power should be in the 
hands of the Geju sect and have nothing to do with the Gelu 
sect (Dalai), who are therefore illegally in power in Tibet. 

There is some reasonable historical justification behind the 
words of Runran. I believe however, that from the time of the 
Yuan dynasty, throughout the Ming and Qing dynasties and 
the Republican government, in spite of the dynastic changes, 
all was under central Chinese government control. No matter 
whether the Saga [Sakya], Geju [Kagyu] or Gelu [Gelukpa] 
sect ruled in Tibet, each was a subordinate local government 
answerable to the central government. Each was a local 
power functioning at the command of the central government. 
But what was the significance of writing like Xiageba 
[Shakapba]? What do you want from Tibetan Independence’? 

Luosangsandan [Lobsang Samten] said, “It is like this, you 
are right. We have many different views on this book by 
Xiageba [Shakapba]. Some said he wrote well, some said he 
wrote rubDish. Some said he distorted history!” 

I say it was distortion of history! The relationship between 
Tibet and the motherland did not begin with the Dalai Lama. 

As the Dalai Lama himself has said, it started from the time of 
the Yuan dynasty. There would be no significance and no 
point in your 'independence movement’. Take the Tibetan 
government officials and aristocrats for example: many were 
appointed by the Emperor. Official written appointments were 
made in Chinese and Tibetan. I have seen both, and such 
documents are still to be seen these days. There are four 
Gelun [Kalons], two puoben [Ponpo?] and six daiben [Taipan] 
appointed by tne Emperor among the Tibetan government 
officials. Among the officials above the level of third class 
were Gong, Zasa and Taiji. There was no difference between 
the dress of the officials in Tibet and that of those on the 
mainland in the old days, but there was a big difference with 
religious officials. The officials appointed by the Emperor wore 
a cap with a red ribbon on top, and have a Mongolian robe on. 


By the end of 1949 most of the mainland except Tibet was 
liberated. The No.18 Army of the PLA started from Henan and 
arrived in Sichuan through Anhui, Jiangxi, Zejiang, Hunan and 
Guizhou. The main task of this army was to go around and 
surround the enemy, there was little fighting. Most of its time 
was spent on climbing mountains, marching and cutting off 
the back way to the enemy so that they would not have a 
chance to breathe. It had cooperated with the main troop in 
this way to complete the task of liberating the big South-West. 
It fought some battles though. It fought a handsome battle in 
Majinling in Anhui with the Guomingtang; it destroyed a 
regiment [fuanj of the Guomintang troop and cooperated with 
the No.16 army to finish off the remaining troop of Song Xilian 
in the Dadu River. 

When the troop arrived in the heavenly country of Sichuan, 
our main task was to manage the south of Sichuan. Zhang 
Guohua, the troop commander, was appointed Director of the 
General Office of South Sichuan, Guo Yingqiu, Director of the 
Political Department, became Vice-Chairman and General 
Secretary of the Office, and I became Vice-General Secretary. 
Most of tne ministers in the political departments were 
appointed as heads of different departments in the General 
Office. Some of the leaders at the level of tuan became 
county directors. The prevailing mood at the time was to stay 
where we were. It was the wish of cadres and soldiers to 
settle in the rich and beautiful Luzhou area. There had been 
rumours along the way of the troop living in Guizhou. The 
majority of the cadres and soldiers all heard that Guizhou was 
a terribly poor place although they had never been there. It 
was said that Guizhou was a poor and remote mountain area 
where ‘the day never remains clear for over three days, the 
ground never remains flat for three li and the people don’t 
have more than three liang coins’. Some even spread such 
nonsense as: ‘In Guizhou the mountain people have tails’. 
How could we not be happy to be elevated from such a 
horrible place to the heavenly kingdom I Therefore eveqrbody 
was envisaging the beautiful picture of the reconstruction of 
the new socialist China and picturing their own blue-print in 
their minds. 

1950 was the first year when the People’s Republic of China 
marched on the socialist road. In order to complete the 
unification of the motherland and stabilize the south-west 
border, it was necessary to march into Tibet. Through the 
careful consideration of the Central Authority, it was decided 
that the No.18 Army would complete this glorious and hard 
task. There were many advantages for the No.18 force to 
march into Tibet. It consisted of the main troops of Henan, 
Sanxi and Anhui [wan?]. It had a rich experience of the 
struggle to open up a new Red Region. It was the right 
candidate for such a task. Liu Bocheng and Deng Xiaoping 
summoned the main cadres in the No.18 Army to Chongqing 
and told them the policies in person, and handed the torch of 
marching into Tibet to Zhang Guohua and Tan Guanshan. 
The news of marching into Tibet immediately circulated 
throughout the whole army. It shocked the whole membership 
of the army like thunder and there was a huge disturbance. It 
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was a test of the troop whether it could endure such a sudden 
change. 

At that time I was in Jiangan for the work of reforming the 
No.72 Kuomintang Army who had defected. I received the 
command to return immediately back to the troop and was 
appointed Political Director of tne Adventure Branch which 
acted as a pioneer for the main troop going to Tibet. This was 
a glorious post. I had yet another chance to fight for the 
motherland and the people in the long process of completing 
the liberation of the whole mainland. However, I had very little 
knowledge of Tibet - how could I do my work well? My mind 
was full of the remote, alien and mysterious Tibet. I was not 
afraid of the backward natural conditions, nor the hardships in 
the army, what I worried about was how to interact with the 
Tibetan people and how to correctly convey to them the 
Party’s policy. There is no doubt that our army kept up the 
glorious tradition of hard work and the noble revolutionary will 
of sacrifice, and these formed the basis of carrying out the 
Party’s policy. So long as the commanders keep a clear mind, 
they will command the soldiers wherever they want them to 
go. The cadres and soldiers also carried out masterfully the 
three big disciplines and eight attentions. This was the reliable 
guarantee for a good meeting with the Tibetan people. 

The Change in the Pioneering Task 

The work of the pioneering task force was to study the enemy 
situation, understand the people, clear up the road and build 
bridges for the main troop, it must function like a radar and 
offer information to the main troop. The General Party 
Committee of the army selected two battalions [ying] as the 
main body of the pioneering troop. One was a scout battalion, 
with Su Tongqing as Head and Lei Zhenbang as Political 
Director; the other had Lingyun as its Head and Zhang Kedao 
as Political Director. The soldiers in these two battalions were 
well-experienced and brave and could fight independently. 
The cadres were fine and experienced. With these tiger-like 
soldiers and cadres we were confident that we would be able 
to complete the task. When we arrived in Xiniin, I and the 
Commander-in-Chief, Chen Zizhi, and Staff Director Xiaohe 
got together and immediately took the troop to Ya’an in order 
to train the troop there and wait for further instructions. 

At this time there was a change in the task. In order to speed 
up the action plan of the main troop, the Party Committee 
decided to organize the General Office for the advancing of 
the troop. The Commander-in-Chief was Li Jue, the General 
Secretary of the troop, and Wang Qimei was the Political 
Director, who was formally Vice-Political Director of the 
Military Party Committee. The pioneering task force was 
incorporated into the General Office for Advancing of the 
Troop. I and comrade Chen Zizhi were given new tasks. Chen 
Ziang became Vice-Division Commander [shizhancfi of the 
No.52 division and I went with Comrade Pingcuowangjie 
[Phuntsog Wangyal] as pioneer of the pioneer task force and 
swiftly marched to the important town in the east of Jiashajia - 
Batang. Although the task had changed, the speed of the 
pioneering became faster. 

Pingcuowangjie [Phuntsog Wangyal] was the first Tibetan 
Party member that I had ever met and he was also the first 
Tibetan cadre colleague I have ever worked with. He is from 
Batang, has received middle level education, and is fluent in 
both the Chinese and Tibetan languages. He has read books 
by Marx and Lenin, he has ideas and ambition, a very hopeful 
Tibetan youth indeed. 

In 1938 he met comrade Yi Jianying at the Chongqing Eighth 
Route Army Office; he has also been to the Soviet Union 
Consulate, and he is forever seeking the route to revolution. 

In 1948 he went to Lhasa through the contact of his uncle 
Jiang Xinxi and made friends with some Tibetan upper class 
youths and lamas. In 1949 when the Tibetan Gexia [Kashag] 
drove away the Kuom intang’s Office in Lhasa, 

Pingcuowangjie was also sent over the border. He returned to 
Yunnan through India and established a formal relationship 
with the Party together with Ogen in Deqin [Dechen] in 
Yunnan. 

Upon returning to Batang, he established the CPC Branch 
and the East Tibet Youth Democratic Alliance. After the 


liberation of Sichuan and Xikang, he took some Batang 
Tibetan youths to Kangding, among them the Party members 
Taxin, Qunjue and Xiangqiu, etc. Through Kangding Military 
Management Committee, Pingcuowangjie arrived in 
Chongqiang to meet with the leaders of the South West 
Bureau and South West Military and Administrative 
Committee, he was then appointed member of the South 
West Military and Administrtative Committee and accepted 
the task of assisting the 18th Army to start work in Batang. 

Upon arriving in Xinjin, he got in touch with the Military Party 
Committee, who sent me with a platoon [pa/j and a radio to 
Batang with him to assist his work. Before we left, 
Pingcuowangjie, Le Yuhong and I went to Chengdu to buy 
presents to give to the headman and lamas in the 
monasteries on the way. This is what happened before and 
after my pioneering work. 

I must also say something else: my loved one Sun Liying was 
left behind in Changsha, in Hunan, because she was 
pregnant, and she later gave birth to a daughter named 
Xiangsha. Because the troop was always moving and 
constantly changing places, we lost touch. She took the child 
who was less than one year old through many hardships and 
arrived in Chongqing to get in touch with the troop, but by 
then the troop had already begun to enter Tibet. So she 
hurried to Ya'an, and we met very briefly and then departed. 
Then the child was only 50 days old. She said to me very 
bravely: ‘I will come immediately after I settle the child”. This 
was without doubt a great comfort for me, and she showed 
her boundless love through two sentences. All the PLA are 
tough. I left my wife and child behind and went to the hot front 
with my comrades without attachment. 

Inspiration by the Tusi System 

Kangding was the meeting place and the start of our little 
troop. The Front Headquarters cared very much about us and 
withdrew a platoon that could fight independently, with a set of 
powerful radios, in addition to more than 10 Tibetan comrades 
whom Pingcuowangjie left in Kangding. They were all 
intellectuals in Batang who understood both the Chinese and 
Tibetan language. Such a small but tight fighting unit can both 
deal with ordinary emergency situations and start local work 
as a working team. In order to guarantee food and 
accomodation during the transportation and prevent illness, 
we took 20 more strong horses as transportation tools from 
the troop. 

But the first difficulty we came across was that: the horses 
were not used to the weather and the geographical 
environment of the highland changes several times a day; 
neither did we know about the horse-drugging grass, the 
cattle did not have a good grass supply, and so when we 
arrived in Alanduo many horses suddenly fell down and died. 
We had no choice but to see them die and put the burden on 
the rest of the cattle. The cadres and soldiers shouldered the 
heavy luggage and went to the boundless grassland. 

Sometimes we had to dimb over big mountains over 4,000 
metres. On top of the mountain there is always wind and 
snow, with icesheets. Although it was fine at the foot of the 
mountain, on top it was like in winter. The soldiers 
humourously said: ‘In one day we passed through four 
seasons - Spring, Summer, Autumn and Winter.” Later on we 
had to hire yaks from the local herdsman to carry the luggage. 
When we passed Huding, it was the beginning of May, 
beginning of summer. The weather was beautiful and the 
scenery pleasing, everywhere flowers were blossoming, the 
fragrance came into our lungs now and then. We felt so 
happy, as if we are travelling. 

In the past the Red Army passed here on its long march, 
closely surrounded by the enemy, and 18 brave men created 
a roaa of blood with tneir lives, to enable the main troop to 
peacefully pass through the very dangerous big Du River, and 
are remembered forever by the later revolutionaries. The 
glorious tradition of the Red Army cannot be lost; the 
revolutionary heroism should be elaborated. We passed 
through the Tiexuo bridge that the Red Army had stained with 
blood, and passed through the Big Du River trembling, 
following the road of the Red Army to explore further. 
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After Luding, we came into the area under the sovereignty of 
the Congxi Tusi [headman] and the Maoya Tusi. Our small 
and lonely troop went deep into the herdsmen area under the 
rule of the Tusi. First of all Pingcuowangjie and I went to see 
the Congxi Tusi. He lived in a Tibetan style castle, with the 
tents of the herdsmen scattered over the surrounding 
grassland and slopes. To the herdsmen he was a very 
powerful man - their produce and livelihood, even their lives, 
were in the hands of the Tusi. He was kind and polite to us 
and exchanged hata [khata - Tibetan greeting scarf] with us 
and entertained us with butter tea and dried fruit. He 
appeared to be very polite. 

Because Pingcuowangjie is a member of the South West 
Military and Administrative Committee, our troop, small as it 
was, was part of the PLA, and therefore he would not neglect 
us. However, he was never very enthusiastic. We asked him 
to assist the PLA to organize the transportation troop. He 
appeared to have difficulties. However after persuasion he 
eventually said yes. 

The system of the Tusi has been in existence for a Iona time; 
it is even older than that of the feudal slavery system. At the 
end of Qing Dynasty Zhao Erfeng 'changed the land to divert 
the stream* [ gaituguiliu\, demolished the Tusi system and 
established county administration. He used a method of much 
pressure on and assimilation of nationalities. Although the 
county administration was established, the Tusi system was 
not dismissed. The Kuomintang rule did not reach here, so 
the Tusi system was the same as usual. 

In such circumstances, we had to first of all organize the yak 
transportation by herdsmen through the headmen; only when 
we do well the work of the headman can the broad masses of 
herdsmen be approached. Violating this method would be 
disastrous! The later facts proved this truth. The Director 
[guzhang\ of No.157 Regiment [tuari\ was killed because of a 
misunderstanding with the herdsmen while organizing 
transportation and purchase in Yidun. The murder of cadres 
of course causes anger among the cadres and soldiers of the 
troop, but they insisted on dealing with the murderer directly 
themselves, which was too much. The Tusi and headman 
misunderstood and thought [we were about to do so], so they 
stopped the transportation. The Military Party Authority 
instructed us to let the Tusi deal with the murder following 
their own customs and took this opportunity to do the work of 
the Tusi and headman. The traffic that had been stopped was 
recovered again. 

We learnt deeply from this experience and we put sufficient 
emphasis on the work of the lama monasteries. The strength 
of Litang Lama Monastery in Kangnan is very great. The 
monastery has many privileges, and lamas can do anything 
they want. We cannot see it only as a feudal castle, nor can 
we simply believe that it is only a place for feudal superstition. 
It is true that the traditional religious culture has a very deep 
root in the Tibetan people, and the lama monasteries have a 
very big influence and ability to control the Tibetan people. 
When we first arrived in Tibetan areas, we had to first of all do 
well the work of the lama upper class. Language ability is very 
important. Therefore we must rely on Tibetan cadres who 
understand both Chinese and Tibetan. The young 
intellectuals in Batang were our earliest resource. They have 
given a great contribution to the peaceful liberation of Tibet. 

The Little World of Batang 

We arrived in Batang in June. The proverb went: 'Shuhang in 
the mainland, Batang in Tibet’ - 'Heaven above, Batang 
below’. This meant that Batang is a pearl in the highland. 

From Kangding through Litang to Batang, we passed through 
high mountains and big rivers, when suddenly we arrived at 
the eastern bank of the Jinsa jiang [river] and the land 
suddenly became wider, and a litttle patch of plain emerged. 
The climate is warm, there are many vegetables, birds sing 
and flowers blossom. One can bathe in the hot spring and 
make tea from clear streams * this is indeed a good place. We 
lived in a two storey building that used to belong to the 
Regiment [tuan] Director Fu Dequan, No.24 Kuomintang 
Army. 


In Batang, not only are the natural surroundings beautiful, but 
education is also very developed. There are teacher training 
colleges, public schools, church schools, and it is quite an 
open area. From Zhao Efeng in the Qing Dynasty to foreign 
priests - everybody loved this place. Many upper class figures 
emerged from here in modern history: Gesangciren [Kelsang 
Tsering], a member of the Kuomintang parliament, Gesangyixi 
[Kelsang Yeshe], a member of the Kuomintang’s Supervision 
Committee, Liu Jiaiu, the Secretary of the 9th Banchan 
[Panchen Lama], Jiang Anxi, the Secretary of the Kuomintang 
Party Committee in Batang, and so on. There are lots of 
others such as priests, doctors, county directors and teachers. 

In general the political situation was very complicated, but the 
advanced force was also very strong. A large number of 
educated youths led by Pingcuowangjie were the 
representatives of the advanced force. He enjoyed a high 
esteem among the Batang youths. When our little troop and 
Pingcuowangjie arrived in Batang, we were welcomed by the 
masses, lamas and students on the side of the road. 

Comrade Pingcuowangjie had read many books on Marxism 
and Leninism; he had a large stock of books on Marxism and 
other advanced subjects at home. He had ideas and ambition, 
had achieved a certain theoretical level, and we cooperated 
really well. 

On the basis of what there was before, over two months of a 
united front of the upper class, mobilization and organization 
of the masses, as well as handing over the old power to the 
authorities etc., the situation in Batang was created to be 
ready for receiving the troops. On 2nd August Comrade Miao 
Peiyi led the 157 Regiment and arrived in Batang and was 
warmly welcomed by the County Government, mass 
organizations, monks and ordinary people. 

Following the instruction of the Military Party Committee, the 
Batang Pioneering Branch Party Committee was established, 
including Miao Peiyi, Pingcuowangjie, Daodeng, Zeng Queza 
and I; Miao Peiyi as Secretary, Pingcuowangjie and I as 
Vice-Secretaries. Through discussion we divided the work 
and studied each item of preparatory work to realise the 
‘crossing of the river fighting plan’. In these areas, 
Pingcuowangjie, Daodeng, and Zeng Queza had all done a 
lot of work, especially in the areas of mobilising the masses 
and the united front work of the upper classes. Both Comrade 
Pingcuowangjie and Zeng Queza personally went to Yidun to 
do the work ot Bangdaraogan [Ranga Pangdratsnag]. 
Bangdaraogan is the local force. 

The three [Pangdratsnag] brothers controlled the large 
commercial network from the south of Tibet to Gelunbao 
[Kalimpongl in India, and to the east through Kangding to 
Shanghai. The oldest brother Bangdayangbi was a 4th Class 
Official in the Gexia [Kashag]; he had a goat wool business 
and had large commercial capital in Tibet and India. The third 
brother Bangdaduoji [Dorje Pangdratsang] managed interior 
affairs with a powerful donkey commercial team travelling 
between Lhasa, Camdu [Chamdo] and Kangding. When the 
Red Army marched through Ganzi, he was the Financial 
Minister of the Beba government. When we began marching 
to Tibet, he had contacts with our army and started work on 
the Tibetan upper classes. 

Bangda Raogan was the second brother who was mainly 
involved in politics. He had contacts with both the Gexia and 
the Kuomintang; he had also been the Zongben in Jiangka 
county on the west bank of the Jinsa River. Therefore it was 
very important for the fighting across the river and the 
liberation of Tibet to do well the work of Bangdaraogan, and 
he did help. 

On the 8th October our No.157 Troop started from Zhu 
Balong and Niou Gutu to cross the river and succeeded. The 
troop hurried to Mangkang [Markhaml. On 11 th October the 
9th Daiben [Taipan] Gesangwangdui [Kelsang Wangdu] of the 
Tibetan Army led an uprising to stop any resistance. The 
troop welcomed the PLA to march into Mangkang. On 21st 
October the battle of Changdu [Chamdo] was won and the 
whole of Changdu was liberated and our task in Batang was 
also completed. 
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March into Changdu [Chamdo] 

Our old team left Batang, leaving Comrade Daodeng and 
Zeng Queza to do local work, and some more Tibetan 
comrades joined our team. They were Taxin, Quniue, 
Xiangqiu, Xieraolangjie, Xieanglangji, Pingkang, Jiaboquepi 
and Qudangwangqin, etc.. Some Tibetan youths and primary 
school students joined the 157 Regiment. From Zhubalong 
we crossed the Jinsa River and we arrived in the Changdu 
area. 

During the several months in Batang, this little troop of ours 
had already established deep feelings with the Tibetan people 
and had become familiar with the Tibetan people’s lives and 
habits. We were very sad to go and shed tears. The Tibetan 
comrades had to leave their families, so it was even more 
difficult for them to leave. In order to complete the liberation of 
the whole of Tibet, we at last bade them farewell. For the last 
time we had crossed the big Du River, we walked on the iron 
rope bridge; this time we rode on a cow skin boat to cross the 
Jinsa River. This is the first time I crossed the river by cow 
skin boat. They are built using wood, then you stitch cow skin 
to it, and row the boat following the stream; in some places 
one had to get on board several miles away [upstream]. Upon 
reaching the bank, a man can carry the boat ashore as the 
boat is very light. However, big ones can carry donkeys and 
horses and it was no problem for a whole team to sit on one 
boat. The first time I crossed on the cow skin boat I was very 
scared. However, nothing will stop the heroic PLA soldiers. [...] 

The 9th Daiben of the Tibetan Army and Gesangwangdui 
[Kelsang Wangdu] 

The first stop after crossing the Jinsa River is Mang 
Kangzeng. The 9th Daiben lived here. A Daiben is the 
equivalent of a regiment [ tuari ] in the Chinese Army. It is said 
it had 500 people, but actually the 9th Daiben only had about 
300 people. Gesangwangdui was a member of the Dege Tusi, 
not of the Tibetan government. However, because 
Gesangwangdui had been trained in an English military camp 
in Jiangzi [Gyantse] and knew English, he was appointed 
Daiben. 

Mangkang [Markham] is in the south of Changdu on the main 
road to Yunnan. It is also the important town on the west bank 
of the Jinsa River. Its strategic position was so important that 
the 9th Daiben was sent there. However, the Jinsa River 
defence line was long, and there are also main roads through 
to Yanjing and Deqin, so the strength of the 9th Daiben was 
too isolated. If the PLA crossed the river, he would not be able 
to guard the town. 

The news of the PLA to the east of the river kept coming in, 
and he knew something about the CPC’s policy. The coming 
of the big army and our propaganda and contacts had all 
made him swiftly raise the banner of uprising. When we 
reached the Mangkang county town, it was at the same time 
as Gesangwangdui sent a telegraph to the Central Party 
Authority and Chairman Mao to say that he would have a 
patriotic uprising. Consequently the Party Central Authority 
sent a telegraph back to acknowledge this with praise. The 
9th Daiben welcomed the army in the south to march into 
Mangkang county and the neighbouring areas, and they 
treated each other like friendly armies. 

This was the first time that I ever saw a formal Tibetan army. I 
think I would rather call it a militia than an army. Without 
training or equipment, the best weapon was the Kadong gun 
that the British Army had thrown away. The army soldiers 
could be called bandit soldiers; they had their families with 
them, and were not able to fight. The leaders in the 
south-west Military Region instructed : ‘Politics is more 
important than the military, supplementary work [?] is more 
important than fighting.’ This showed that they could not bear 
being beaten. However, we all respected the troop and looked 
upon their patriotic uprising as pious behaviour. Now that they 
had supported the uprising, they became part of the PLA ana 
thus empowered the strength of the PLA. 

Mangkang was the first stop after we crossed the Jinsa River. 
Here Pingcuowangjie [Phuntsog Wangyal] and many Tibetan 
comrades carried out much propaganda work about the 
uprising of the Tibetan Army and the Tibetan people, and 


united front work with the upper class Tibetans. The PLA, the 
uprising troop, Tibetan cadres and the local masses held a 
big celebration. 

Caya Lama Monastery and Luodengxierao 

Caya [Drayab] is the wall to the south of Changdu. Here both 
agriculture and animal husbandry were very prosperous, 
goods were abundant, transportation very good and the main 
road was built through all over. There used to be a militia 
Daiben. When Apei [Ngapo] became Changdu Director 
\zhongguang\, he dismissed the local militias. The militia 
Daiben [Taipan] Nuojiela [Norgye-la?] was an aristocratic 
youth and was friendly with Pingcuowangjie. He set up a tent 
in the south of Cayu to welcome us. He told us much about 
the situation in Changdu and Lhasa, and we also further 
propagated the Party’s policies to him and hoped that he 
could join the revolutionary troop. Later on he became a 
teacher at the Tibet Public school and joined the CPC and 
became a fine Tibetan Party member. 

We said goodbye to Nuojiela and arrived in Caya to be 
welcomed by the people and monks as well as military 
representatives. On the second day we went to see the Living 
Buddha Luodengxierao [Loten Sherab, ie, Drayab Rinpoche] 
and his Qiangzuo [Chongzoe, assistant]; we also went to see 
his mother. Luodengxierao was a Living Buddha aged eleven 
and had not began to have the power to control the 
monastery. The Qiangzuo was his representative who was in 
charge of the affairs of the monastery. His mother was 
supported by the monastery as family of the Living Buddha 
and had no right to interfere with the life and activities of the 
Living Buddha. His father had died long ago. Although he was 
young, Luodengxierao enjoyed a very high religious prestige. 

The Caya Living Buddha was once appointed as Hutuketu by 
the Qing Dynasty. There are 10 Hutuketu in Tibet. Hutuketu is 
a candidate to be the regent for the Dalai Lama. Pabala 
Gelielangjie [Phagpa-la Gelek Namgyallin Changdu and 
Luodengxierao in Caya were big Living Buddhas in Tibet who 
were second only to the Dalai Lama and the Banchan Lama. 
Luodengxierao was kidnapped to India at the time of the 
armed rebellion in Tibet in 1959. He then went to study in 
Germany and is now teaching in a university in Germany. He 
came back to see his family once in 1982. We got on well with 
Luodengxierao and his Qiangzuo in Caya. Meanwhile we 
assisted the Military Representative doing a lot of work; he 
gave us a lot of help in marching to Changdu. 

Caya Monastery is very different from others in that it was not 
built on a mountain, but was built on a piece of flat valley. It 
was surrounded by clean and trimmed agricultural fields, 
convenient natural irrigation, and one could see clearly that its 
agriculture was very prosperous. The grass in the mountains 
around was green and the cows and horses were strong. I 
think this place was a relatively good basis for developing 
agriculture and animal husbandry. In addition there was much 
abandoned land we could explore. This made me think that 
after the peaceful liberation of Tibet, we must make sure to do 
well the agricultural work. 

The Chengdu Model 

We climbed over a huge mountain from Caya and marched 
more than 20 kilometres to the upper stream of Lansangjiang 
River and we arrived in Changdu. By now everybody felt very 
excited. We could not see the mark of war on tne way, the 
PLA and Tibetan people came by and went by all smiling and 
looking busy, they were busy working for their new life. This 
little troop of ours, although small, came from the southern 
road, so we were warmly welcomed by the comrades. Without 
more comment, we joined the big troop. Changdu was only a 
temporary stopover; the thorough liberation of the whole of 
Tibet was our target of struggle. 

The liberation of Changdu laid a solid foundation for carrying 
out the policy of the peaceful liberation of Tibet. The victory of 
the battle of Changdu was a great victory for the policy of the 
Party’s nationality equality. A strong political battle was fought 
between the central government and the Tibetan local 

g overnment. Everywhere along the two sides of the Jinsa 
liver were the footmarks of the peaceful messenger. The 
politically open-minded Tibetan upper class personnel swiftly 
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stood by the side of the patriots and formed a situation of 
close cooperation with the PLA. In Changdu I got to know 
Arpe Arwangjinmei [Ngapo Ngawang Jigme] and Pabala 
Gelielangjie. One is a Gelun of the former Gexia, the other a 
Living Buddha in Changdu Monastery who has been 
appointed Hutuketu by the Qing Dynasty. It can be said that 
they were the representatives for tne upper class Tibetan 
advanced personnel and their words had a very big influence 
in Tibet on the Tibetan people. They were loved by the 
Tibetan people and were the main cooperation objects of 
ours. 

In Changdu there were many tasks for us to do, the first was 
to establish the anti-imperialist patriotic United Front. The 
foundation for this United Front was very wide and included 
officials of the former Tibetan local government, Tusi 
headmen, uprising officers. Living Buddhas and chairmen of 
monasteries, serf owners and their representatives as well as 
big merchants - in general a United Front formed mainly by 
upper class personnel. Of course the CPC is the leading 
force, so the PLA is the foundation of the United Front and it 
represented the benefits of the workers and peasants and 
herdsmen. 

Changdu People’s Liberation Committee is the organisational 
form of this United Front, it is a powerful organisation sharing 
the nature of the United Front. Comrade Wang Qimei did very 
good work in this aspect of work. He is a Vice-Member of the 
Political Committee of No.18 Army; he is also Director of the 
Military Management Committee, and Secretary of the 
Divisional Committee of Changdu. It suited him well to do the 
United Front work with his status. 

He sucessfully recommended Arpei Arwangjinmei [Ngapo 
Ngawang Jigme] as Vice-Director of Changdu People’s 
Liberation Committee, and united such people as Pabala 
Gelielangjie, Luodengxierao, Gesangwangdui, Wangdaduoji, 
Woman Tusi in Dege, Living Buddhas Qiangyangbemu 
Leiwuqi and the Tusi Pangqio Bemiqiangbayixi and Laduo - 
all were members of the Changdu People’s Liberation 
Committee. In this are not only included all sorts of officials, 
but also many different religious sections; it is a very 
extensive United Front organisation. Each item of work done 
by the Changdu Liberation Committee was a move and shock 
and promotion to the Tibetan Local government. 

[remainder of article and translations of other articles will be 
available from TIN]. 

The First School for Cadres in Tibet - the Tibet 
Working Regiment [tuan] 

by Tian Bao 

Volume 1 1988 (General Series No. 19),p25ff. 

Published on 5 January 1988 
[TIN Ref: Doc.22(ZY)p25] 

According to the instruction of the Tibet Working Committee 
and the Party Committee of the eighteenth army, while the 
pioneering troop approached Ganzi, we paid special attention 
to absorbing some advanced Tibetan youth. These were to 
train to become backbone forces for the future march into 
Tibet and the management of Tibet. Therefore both the 
pioneering troops to the south and north absorbed a group of 
Tibetan youths into our revolutionary troops in Ganzi and 
Batang. 

In June 1950, the Tibet Working Committee and the Military 
Party Committee were again instructed to organise these 
young comrades with some Tibetan comrades who had been 
to school in the mainland and whom Comrade Han Gelu 
brought from Beijing to Tibet to form the Tibet Working 
Regiment' [xizhang gongzuotuar]. It was also decided that I 
would be the Troop Leader of this troop and Comrade Le 
Yuhong, Director of Propaganda of the Political Department of 
the Eighteenth Army, became Vice Troop Leader. Other 
leaders included Comrade Zhang Xiangming, Zhanq Pinqfan 
and Han Gelu. 

There were altogether one hundred and fifty members in the 
troop. The main reason for getting them together was to 


study. Some of them were well educated. Zaxi [Tashi], 
Gesangyanggang, Yongpei and Duojicaidan [Dorje 
Tseten],etc., had been to universities in Beijing and Nanjing, 
though the majority of them had only been to middle school, 
or even only primary school. According to their different social 
experiences and cultural levels, we divided them into ‘youth 
cadres’ [qinggar^and ‘culture’ [wenhua\ classes to undertake 
separate study. The comrades in the 'youth cadre’ class were 
mainly organised to study the party’s policies on nationality, 
religion and the United Front and to study social development 
history. Also some investigation and social practice was 
undertaken with a combination of study and instruction on the 
march to Tibet by the Central authority, the South-west 
Bureau and the Tibet Working Committee. 

The youth in the ‘culture’ class mainly studied literature, 
mathematics, general knowledge, the three disciplines and 
the eight attentions of the PLA, together with some basic 
political knowledge. In order to raise the level of organisation, 
discipline and certain military qualifications of all the 
comrades, we also withdrew [delegated?] some teachers with 
good military and administrative qualifications who carried out 
military training with them. 

On the first day of this school, I and comrade Le Yuhong 
attended the mobilisation meeting and gave speeches. I used 
my own personal experiences of walking on the revolutionary 
road and being the son of a serf to tell my lesson: (that is,) 
without the Communist party, there will be no victory for the 
Chinese people and there will be no future for me. Only when 
Tibet returns to the breast of the motherland, will the Tibetan 
people have any hope of a happy life. The young comrades 
were very sensitive to new things and showed great interest in 
my speech. They had a great love of the Communist cause, 
the fighting life of the PLA and the great struggle of the 
liberation of Tibet. 

The study and life of the working troop followed the policies of 
solidarity [ tuaniie ], intensity [ jinzhancfi , seriousness [yansu\ 
and liveliness ( huope ]. When we studied, we were very 
serious; when it was spare time, they danced Tibetan dances 
on the grassland along the Ganzi river. This had a great 
influence both within and outside the army. At the same time 
as studying intently, the comrades often co-operated with the 
army's centre work and carried out propaganda to the masses 
living around the army. They also helped the masses to carry 
water, clean up and do some agricultural work. In terms of 
harmonising the military and civilian relationship, the 
comrades in the working troop had a special effect and 
influence. 

After a period of study, some comrades were assigned to 
work in the three big officers’ mess [siwu in Chinese], or 
political and rear service. Some of them took part in work in 
Ganzi, Daofu, Dege and Dengke counties and organised and 
mobilised the masses to attend to the work of transportation in 
support of the march to Tibet. After such a short time of 
studying, these young comrades worked with a burning 
enthusiasm pike a fire] in many different fields. Most 
unforgettable of them all is Comrade Gesangpingcuo. He 
followed the fighting troop in the Chamdo battle. He was both 
a translator and pioneer [zencha yuari\ and was a 
transportation worker who had to arrange transportation by 
yaks. He tried to do many jobs and gave his young life to the 
revolutionary cause in a battle. 

After the victory of Chamdo, the majority of comrades 
returned to the working troop to continue their study. 
Meanwhile, more young people were absorbed into the army. 
In order to suit the needs of revolution, through the approval 
of the superiors the Tibet working troop was changed into the 
'Tibet Working Cadres School’, shortened to Tibet Working 
School’ \xigonggxiadi. Later on it was said that the Tibet 
Cadres School' was built on the basis of the Tibet Working 
School’. It continued to educate large amounts of cadres for 
the revolutionary cause in Tibet. 

Many among these cadres were made to work in local Tibet 
by arrangement with the Party and have functioned in many 
different fields in every historical stage of the Tibetan 
revolution. According to the calculations of some comrades, 
twenty-four of those comrades who were in the Tibet Working 
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Troop became leaders at the level of autonomous region 
department [ting\ or bureau [/uj f and five at senior leader level 
of the autonomous region. We can be proud of this. Our 
school was the number one cadre school of the Tibetan 
revolution; it was the cradle of the revolutionary talent in Tibet. 

(This article is from Part Four of the Memoir by Comrade 
Tianbao entitled ‘From the Northern Grassland to Kangzang 
Highland’. The title of this text was by the editor) 


End Background Papers on Tibet, September 1992 


TIN SUBSCRIPTIONS 1992/93 


UK Individuals: .£30 

UK Organisations: .£60 

Overseas Individuals:.£45 ($90) 


Overseas Organisations:.... £75 ($150) 

Tibet Information Network, 

7 Beck Road, 

London. 

E8 4RE 
UK 

TIN is an independent research and information 
resource centre which collects and publishes accurate 
and dispassionate information about Tibet. Funded 
entirely by voluntary contributions it is independent of 
any other organisation and focusses on material 
available from Tibet as well as from official Chinese 
sources. Subscribers receive regular News Updates 
together with detailed analyses and background 
breifing papers. Full text of interviews and of 
documents from Tibet are also available, together with 
a priority news system by Fax or E-mail , although 
additional charges may be made for these services. 
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